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PREFACE 


It is indeed a matter of great pleasure and pride for Kavikulaguru 
Kalidas Sanskrit University, Ramtek to have this rarest oppor- 
tunity of hosting the 50th session of All India Oriental Confer- 
ence at Nagpur. This AIOC-50th session at Nagpur will be for- 
ever remembered by all as the year 2019 also happens to be the 
year of Centenary Celebration of AIOC. The premier objective 
with which the great scholars of yester years had contemplated 
and established this national academic event called All India 
Oriental Conference has been achieved through these years with 
scores of young scholars contributing significantly to the trea- 
sure house of knowledge through their valuable research work. 


The research of yore and of the present should be properly re- 
corded so as to make it easily available to all lovers of knowl- 
edge and wisdom in the years to come. With this objective, we 
have contemplated to commemorate the 1 00th year of this grand 
event of 50th session of AIOC by way of publishing 100 mono- 
graphs on different subjects in four languages viz., Sanskrit, 
Hindi, Marathi and English. It is no doubt a herculean task but 
still worth of it, for the reason that these 100 monographs will 
inspire many young scholars to take upon a fresh study and 
research of the oriental subjects with more vigour and zeal. 


The AIOC Centenary Publication Series includes wide variety 
of subjects like Literature, Language, Veda, Indian Philosophy, 
Sanskrit Grammar, Law, Children Literature, Yoga, Astronomy 
and Astrology, Ayurveda, Pali, Prakrit, Jain, Buddhism, Edu- 
cation, Library Science, Poetics, Aesthetics, and Indology. It 
also includes reprint of some rare texts of academic importance 
which have gone out of print are not easily available. We wish 
to mark this centenary celebrations with this series that con- 
nects the glory of the past and aspirations of future. I place on 


record my sincere gratitude to all the authors of these mono- 
graphs Who Have*kindly eontHibuted to Vie HAE of this 


series. 


I am confident that the books published in these series will defi- 
nitely inspire the lovers of Oriental Learning in general and of 
Sanskrit Language and Literature in particular. 


On this occasion, we have published a memorable book of all 
the speeches of Section-Presidents of all previous sessions of 
AIOC. It is indeed a very capacious addition to any collection. 
I with all respect thank two eminent scholars of our times - 
Prof. Gautam Patel, President and Prof. Saroja Bhate, General 
Secretary, the torch bearers of AIOC who have not only en- 
couraged us in this venture but also made all efforts to provide 
these valuable historical speeches for us. I thank all executive 
members of AIOC and my colleagues of the varsity for making 
this event a grand success. 


My words fall short in describing the painstaking efforts and 
scholarly commitment of my esteemed colleague Prof. 
Madhusudan Penna, local secretary of this session in bringing 
out this series. 


I also take this opportunity to profusely thank Shri. Subhash 
Jain and Shri Dipak Jain, the proprietors of New Bharatiya Book 
Corporation, New Delhi for their enthusiastic approach and 
timely work with all precision and grace. 


Let us all sanctify ourselves in the eternal flow of wisdom by 
reading these books and recommending these to others also! 





weal gamed ATA 
Ramtek Prof. Srinivasa Varakhedi 
10th January 2020 Vice Chancellor, KKSU 
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Parabrahman Purusottama Swaminarayan (1781-1830 CE) (right) 
and Aksarabrahman Gunatitanand Swami (1785-1867 CE) (left), 
the focal points of the Aksara-Purusottama Darsana. 

This image, which was gifted to Pramukh Swami Maharaj in 1977, 
is embellished with the fragment of a cloth that once belonged 
Bhagwan Swaminarayan. Pramukh Swami Maharaj daily offered 
worship to this image and its accompanying relic 
as part of his morning puja ritual. 


Source: Courtesy of the BAPS Swaminarayan Sanstha. 
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On the Occasion of 
Pramukh Swami Maharaj’s 


Centenary Celebrations... 


This Work is Dedicated to... 


Parabrahman Purusottama Swaminarayan, 
who revealed the knowledge of 
the Aksara-Purusottama Darsana. 


Shastriji Maharaj, who gave the Darsana 
a concrete form 
and an appropriate name. 


Pramukh Swami Maharaj, who inspired 
the writing of the Svaminarayana-bhasyam 
and the Svaminarayana-siddhanta-sudha. 


Mahant Swami Maharaj, who inspired 
the creation of this work. 
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Foreword 


Indian philosophy has been blessed with the advent of 
various schools of thought over the ages. Most recently, the 
Vedanta school has seen the introduction of a significant new 
stream, Parabrahman Swaminarayans Aksara-Purusottama 
Darsana. Many of India's foremost scholars have lauded this 
new darsana as a unique and authentic Vedantic school. They 
have also praised Mahamahopadhyaya Bhadreshdas Swami’s 
comprehensive, Samskrta texts elucidating this philosophy, 
the Prasthānatrayī-svāminārāyaņa-bhāsyam (2009-12) and the 
Svaminarayana-siddhanta-sudha (2017), as seminal contributions 
to the Vedantic heritage. 


I, too, have read Bhadreshdas Swami’s texts myself and 
have been overwhelmed to see their unique principles, novel 
reflections, exceptional literary style, and lucid language. Cer- 
tainly, Bhadreshdas Swami has revived the centuries-old bhasya 
and vada-grantha tradition by producing these magnanimous 
works. 


Along with this acceptance and praise, however, a need has 
arisen for these texts to be presentable in a format that can be ac- 
cessed widely, particularly by beginners. The Svaminåråyana-sid- 
dhānta-sudhā appeared to me as the best place to start. Indeed, 
this literary masterpiece thoroughly establishes the Aksara-Pu- 
rusottai&fr 0 Kerdatere Kidston Geel Lalletidnseyle of po- 
lemics, while also summarising these principles through 548 
concise yet engaging verses. | felt that producing a work that 


deconstructs the most important of these verses would be a 
noteworthy academic contribution. 


I approached Bhadreshdas Swami with my idea two years 
ago. Bhadreshdas Swami readily agreed and asked Acharya Brah- 
masetudas Swami to undertake this task. Thereafter, Bhadresh- 
das Swami, Brahmasetudas Swami, and I worked together to 
envision this project. 


Acarya Brahmasetudas Swami has traditionally studied 
Nyaya, Vyakarana, and the Aksara-Purusottama Darsana's 
Samskrta and vernacular texts for the past fifteen years. More- 
over, he has closely worked with Bhadreshdas Swami through- 
out this time. I have also had the opportunity to engage with 
him over the past several years and can testify to his academic 
rigour. As an expert scholar and an authority in the field of the 
Aksara-Purusottama Darsana, he is uniquely positioned to un- 
dertake this project. 


I am happy to see that this endeavour has come to fruition 
in the form of the present work. This text will indeed be a use- 
ful addition to university courses on Indian philosophy and the 
Aksara-Purusottama Darsana. 


I express my sincere gratitude to Bhadreshdas Swami and 
Brahmasetudas Swami. I genuinely hope to see more such schol- 
arship produced in the coming years. I pray to Bhagwan Swam- 
inarayan that he blesses us so that we may further understand 
his visionary teachings and help others do the same. 

Dr Rabindra Kumar Panda 

Professor and Former Head 

Dept. of Sanskrit, Pali & Prakrit 

Faculty ot Arts, The Maharaja Sayajirao University 
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Teacher’s Guide 


As a teacher of Nyaya, Vyakarana, and the Aksara-Purusot- 
tama Darsana, I have come to realise that Indian philosophy's 
conversations can be enriching and edifying on the one hand, 
yet voluminous and difficult to navigate on the other hand. 
Those wishing to learn, nonetheless, often address this conun- 
drum by forgoing primary texts and instead relying on second- 
ary, summary texts. 


This book, one of a series of forthcoming works, attempts 
to make one of the Aksara-Purusottama Darsana’s crucial pri- 
mary texts accessible to students. It does so by providing trans- 
lations and other pedagogical tools that explicate some of the 
most important passages of the Svāminārāyaņa-siddhānta-sudhā, 
the Aksara-Purusottama Darsana’s vada-grantha. What follows 
is a brief overview of this volume and a guide to several of its 
features. 


Overview 


This text is made up of nine chapters that are coterminous 
with the chapters of the Svāminārāyana-siddhānta-sudhā. Each 
chapter is known as a ‘dhara’. The term ‘sudh? literally refers 
to ambrosia or amrita, whereas ‘dhara’ indicates a stream. The 
analogy here thus signifies that the Siddhānta-sudhās chap- 
ters constituat midas sinunog providing 
knowledge of the Divine, these dharas lead us towards enlight- 
enment, ultimate liberation, and eternal bliss. 


Below is an outline of this work's chapters: 


I. 


6. 


The Mangala-dhara — Presents the authors obeisance to 
Swaminarayan, who established the Aksara-Purusotta- 
ma Darsana, and the lineage of Aksarabrahman gurus, 
who have fostered the darsana. 


The Aksarabrahma-dhara — Explores the soteriolog- 
ical significance, form, and nature of the entity of 
Aksarabrahman; also discusses Aksarabrahman’s four 
forms. 


The Parabrahma-dhara — Considers the form and attri- 
butes of God, also known as Purusottama; also examines 
the nature of Purusottama’s perennial manifestation on 
earth. 

The Pramana-dhara — Explains knowledge and the 
means of acquiring it. 

The Jiva-dhara = Explicates the form and nature of the 
ātman, or the individual soul. 

The Īsvara-dhārā — Considers the form and nature of 
the isvara, a category of sentient beings that are respon- 
sible for creation, sustenance, and dissolution. 


The Maya-dhara — Presents maya as the entity that pre- 
vents beings from attaining experiential knowledge; 
also explores how people can overcome maya and attain 
liberation. 


The Sadhana-dhara — Explains spiritual praxis, chief of 
which is identifying with Aksarabrahman and worship- 
ping Parabrahman. 

The Phala-dhara — Describes the two types of liberation 
acqG&redlvikuene Kalidas Sanseeis Uninkisity Ramtec Calledtione nde av- 
ours described in the previous chapter. 


The text ends by again praising Swaminarayan and the 
lineage of Aksarabrahman gurus and also extolling the count- 
less of devotees who daily live, experience, and celebrate the 
Aksara-Purusottama Darsana. 


How to Use this Book 


It is essential to make a note of this work's audience be- 
fore moving forth. Indeed, the Aksara-Purusottama Darsa- 
na has garnered attention from students and scholars around 
the world, including those who adhere to either traditional or 
modern modes of scholarship. This work attempts to address 
the needs of both audiences with particular attention towards 
those who are novitiates to the Aksara-Purusottama Darsana 
and the Samskrta language. 


The work thus begins with the ‘Siddhanta-patram,, a phil- 
osophical document written in 2008 by Pramukh Swami Ma- 
haraj, Swaminarayan's fifth successor and the inspirer of the 
Svaminarayana-bhasyam and Siddhānta-sudhā. The ‘Siddhan- 
ta-patram outlines the Aksara-Purusottama Darsana's key prin- 
ciples in prose, providing context for the reader to understand 
the verses presented in this work. 


Thereafter, each of this book's nine chapters is preceded 
by an introduction that maps the author's key arguments and 
sheds light on the way the overall work develops through each 


subsequent chapter. 


The verses encompassed in this book are each presented 
with the following components: 


1. The text of the original, selected verses appears in both 
Devanagari and transliterated, Roman script. 

2. Padacchedas are presented in Devanagari. This is done 
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y rémoving sandhis, OT CHSIOTIS Lest ting from pho- 

netic ee and is meant to help readers clearly 


identify the terms that comprise each verse. 


3. Charts are given to offer each verse's anvaya or reorder- 
ing according to Samskrta grammatical sequence. These 
charts also include word-by-word (and generally literal) 
English translations of each component of the verse in 
question. 


4. English translations of the verses in their entirety are 
lastly given. These translations more often accord to 
English grammatical style and standards and attempt 
to shed light on implied meaning, rather than adhering 
to literal translation. This convention is meant to ease 
readability and understanding of the verses presented. 


Often, verses are accompanied by footnotes that link indi- 
vidual verses or explore critical ideas not presented in the text. 
While these footnotes are far from exhaustive, they provide av- 
enues for further inquiry and a more holistic understanding of 
the principles presented within each verse. 


Conventions of Translation and Transliteration 


Translation is always a difficult task, as it involves trans- 
ferring ideas not just from one language to another but from 
one cultural realm to another. Inevitably, Pieces of the original 
are always lost in the process. The translator’s task is to mini- 
mise such loss but also to render an accessible text. Accordingly, 
most of the original Samskrta in this work has been translated 
into English. Nontheless, technical terms have often not been 
used in translation, keeping in mind that this text is targeted 
towards beginners. 


At the same time, terms that are essential to the Aksara-Pu- 
rusottama Darsana or the Vedanta tradition and are commonly 
used in their texts have often been left untranslated. Such terms 
have generally Pesn cage in SIR URS side e nrrans- 
lated, they are accompanied by a footnote at first instance and a 
glossary entry; 2) if translated, they are often used concurrently 


or interchangeably with their Samskrta counterparts. 


Diacritics have been included in all Samskrta-based, com- 
mon nouns. Samskrta-based, proper nouns that name locations 
do not employ diacritics. The names of well-known people are 
treated similarly, although their first mentions are accompa- 
nied by diacritical representation in parenthesis. Translitera- 
tions appear according to the standards of the International 
Alphabet of Sanskrit Transliteration, or LAST. 


Italics have not been used anywhere for Samskrta-based, 
common nouns in order to enhance readability. Italics have 
been employed for the titles of texts; however, those texts that 
the Aksara-Purusottama Darsana considers to be of the sruti 
(revelatory) category are not italicised. 


Words added to the translations that appear in charts have 
been put in either brackets or parenthesis. Brackets signify 
words that have been added to complete a sentence or thought, 
whereas parentheses signify those that have been added for ex- 
planation. 


Along with contemporary referencing standards, this book 
also employs traditional referencing, as classical scholars gener- 
ally prefer this method and as page numbers vary amongst the 
numerous editions of the primary sources cited here. 
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Siddhanta-Patram 


Pramukh Swami Maharaj 


(Šāstrī Nārāyaņasvarūpadāsa)' 


The five entities — jīva, īsvara, maya, Brahman (Brahma) 
and Parabrahman (Parabrahman) — are eternal, existent and 
forever ontologically distinct. 


Parabrahman 


Parabrahman Purusottamanarayana, who is the sovereign 
of Aksara, is eternal, supreme, always divine, ever with a form, 
faultless, above maya, one and unparalleled, and a cetana (sen- 
tient) entity. 


Within his divine Aksaradhaman, he is seated on a divine 
throne in his eternally divine, lustrous and teenage human form 
complete with two arms and all other features. He (Parabrah- 
man) is worshipped with dasabhava (wilful servitude) by the 
mūrtimān (personal) form of Aksarabrahman and infinite 
muktas (released jivatmans and isvaratmans). These muktas 
have attained a brahmitanu and have attained likeness with 
Aksarabrahman. Parabrahman is eternally and innately re- 
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1 This letter, written by Pramukh Swami Maharaj, outlines Aksara-Purusot- 
tama Darsana. It is based on this letter that Sadhu Bhadreshdas wrote the 
Svaminarayana-siddhanta-sudha. 


plete with infinite liberating virtues and devoid of the qualities 
of maya. He is without deficiency, forever possesses all pow- 
ers, is all-knowing, and the all-doer. He is the material and ef- 
ficient cause of all creation. He, while residing in his divine 
Aksaradhaman in his vyatireka (particular) form, pervades and 
is the support of infinite brahmandas (universes) in his anvaya 
(all-pervasive) form as their antaryamin. He is always infinite- 
ly more powerful than jivas, isvaras, maya, aksara muktas and 
Aksarabrahman and is their independent controller, inspirer 
and saririn (embodier). By his own wish, he is the giver of the 
fruits of the actions of all the jivas and isvaras, and is the inspir- 
er of their ability to will, to know and to do. 


Parabrahman Purusottamanarayana, who is imperceptible 
by mayic (worldly) indriyas (senses) and antahkarana (inner 
faculties), while remaining in Aksaradhaman, by his own di- 
vine wish and out of compassion, for the ultimate liberation of 
infinite jivas and isvaras, and to fulfil the wishes of his devotees, 
manifests with all his divine virtues, powers, etc., in perceptible 
human form in each brahmanda and becomes visible to all. 


That manifest form of Parabrahman Paramåtman is Saha- 
janand Swami Maharaj — Shri Swaminarayan Bhagwan (Saha- 
jananda Svāmī Maharaja — Sri Svaminarayana Bhagavan). Only 
he is the absolute focus of worship for us all. He always remains 
entirely manifest in his anvaya form through the Aksarabrah- 
man guru to forever continue the upasana (worshipful service) 
of his manifest form even after his disappearance (leaving of his 
human body). 


He (Parabrahman) is the cause of all avatåras; he is the 
avatarin and the sovereign of them all. An avatara occurs when 


he (Parabrahman) pervades a jiva or isvara with the wish to ful- 


fil a task. Tbegsgtanaskbringskatksachvofithessuvahauas are on- 
tologically and inherently distinct from one another. 


Aksarabrahman 


Aksarabrahman is distinct from Parabrahman, and like 
Parabrahman it is eternal, one, beyond the three gunas (quali- 
ties), a cetana (sentient) entity, and forever divine. Replete with 
infinite liberating virtues and devoid of all mayic qualities, it is 
eternally without faults. This Aksarabrahman’s form, qualities, 
powers, etc. are dependent only to Parabrahman. By Parabrah- 
man’s eternal wish, it is the cause, support, pervader, controller 
and saririn of all creation, which is jadacidatmaka ! 


Although Aksarabrahman is metaphysically one entity, it 
serves in different ways through four forms. 


In its cidakasa form, Aksarabrahman pervades within and 
outside infinite brahmandas and upholds them. 


As an abode (Aksaradhaman), Aksarabrahman is the divine 
abode of 1) Parabrahman; 2) the mūrtimān form of Aksarabrah- 
man, who is in his (Parabrahmar’s) service; and 3) infinite aksara 
muktas (released jivatmans and isvaråtmans). There is only one 
such Aksaradhaman. It is eternal and forever beyond the three 
gunas. Only muktas, who have attained qualitative similarity to 
Aksarabrahman, are able to enter it. 


In that same Aksaradhaman, Aksarabrahman's form as the 
personal attendant has, like Parabrahman, a divine human form 
complete with two arms and all other features. As the ideal for 
aksara muktas, he forever remains engrossed in Parabrahman's 
Service. 

That very Aksarabrahman manifests in human form, in 
each brahmanda along with Parabrahman, as the guru, who is 
the complete and uninterrupted vessel of Parabrahman. Aksara 
can make bound jivas and isvaras of the world brahmarūpa, have 
them atesin Kuvikutgoru Ksdds Shpscin iset veysirg Ramigrrealtesibunwavering 
conviction) of Parabrahman, attain ultimate liberation, and for- 
ever experience the manifest presence of Paramatman through 


his (Aksara's) divine association. He protects the traditions of 
the sampradaya and causes all to experience the supreme bliss. 
Gunatitanand Swami (Gunatitananda Svami), Bhagatji Maharaj 
(Bhagatajī Maharaja), Shastriji Maharaj (Shastriji Maharaja) 
and Yogiji Maharaj (Yogījī Mahārāja) have appeared in this suc- 
cession of gunatita Aksarabrahman gurus. This succession will 
continue uninterruptedly. At any given time, the path of ulti- 
mate liberation remains open through only one guru. 


Maya 

Maya is composed of the three gunas, eternally changing, 
jada, a material cause of the creation of infinite brahmandas, 
and Paramatman’s diverse, mysterious power. As the cause 
of ego and attachment of jivas and of isvaras, this very maya 
has been the cause of their births and deaths since eternity. 
Aksarabrahman and Parabrahman are forever entirely untaint- 
ed by, beyond, and the saririn of this maya. 


An isvara is an eternal cetana (sentient) entity distinct 
from Parabrahman, Aksarabrahman and jivas. Despite being 
extremely powerless when compared to Aksarabrahman and 
Parabrahman; these isvaras bear greater power and knowledge 
than jīvas. Through his wish, Paramātman inspires them to per- 
form tasks of creation, etc. of the brahmandas. Like the jīvas, 
these isvaras are countless in number, infinitesimal (extreme- 
ly small), indivisible, and possess other such qualities. They are 
jūānasvarūpa, jnata (those who know), and eternally bound by 
maya. They perform righteous and unrighteous karmas (actions) 
and experience the fruits of those actions. 

Pradh graa RUNS gor adidas eoa Rai riket dir senses 
(indriyas) and the inner faculties (antahkarana) are all beings 
of the isvara category; and these isvaras are ontologically and 


inherently distinct from one another. 
Då 


Jiva 


The jiva is an eternal, cetana (sentient) entity ontologically 
distinct from Parabrahman, Aksarabrahman, and isvaras. These 
jivas are countless, infinitesimal (extremely small), indivisible, 
and possess other such qualities. They are jūānasvarūpa, jūātā 
(those who know), and eternally bound by maya. They perform 
righteous and unrighteous karmas (actions) and experience the 
fruits of those actions. 


Spiritual Endeavour And Its Benefits 


To attain ultimate liberation, mumuksus (spiritual aspi- 
rants) should have firm love for Parabrahman Purusottama 
Bhagavan Swaminarayan and the present Aksarabrahman guru, 
through whom Parabrahman is fully and continuously mani- 
fest, by having nirdosa buddhi in them, a feeling of the highest 
divinity in them, and upon meeting them, conviction in hav- 
ing met the present form of Parabrahman. They should greatly 
please them by firmly associating with them through thought, 


word and deed. 


Aspirant jīvas and isvaras who endeavour in this way, 
through Parabrahman's grace, having attained ekantika dhar- 
ma and having become brahmarūpa, that is, having attained 
similarity to Aksarabrahman, acguire the highest devotion to 
Parabrahman. All their miseries and faults are forever destroyed, 
and they experience the supreme bliss of Paramatman while 
alive. By Paramatman's wish, such a brahmarūpa devotee, upon 
leaving the body, attains Paramåtman's Aksaradhāman through 
the arcimārga. There, having attained a brahmic-body, the dev- 


otee forexer enions dixie hiss whilee ENR Eoi dāsabhāva, 


service in the form of performing darsana of Parabrahman, the 


Lord of Aksaradhaman. 


The Meaning Behind Aksarapurusottama Upåsanå 

Aksarapurusottama upasana is not the upasana of two enti- 
ties — Aksara and Purusottama; but it refers to offering upasana 
to Purusottama having become aksararūpa — in other words, 
to offer upāsanā to Parabrahman having become brahmarūpa. 
When Parabrahman, who travels (manifests) in human form, re- 
turns to his abode, he absorbs the powers of the Brahmasvarūpa 
guru and himself travels (remains manifest on earth) through 
him. Therefore, an aspirant who associates with the manifest 
guru is, in fact, offering upasana only to one Paramātmā. 


The meaning of the Swaminarayan mahāmantra is incor- 
porated in this meaning of Aksara-Purusottama upāsanā: that 
is, to become svāmirūpa - aksararūpa, and offer devotion — up- 
āsanā with dāsabhāva to Nārāyaņa - Parabrahman Purusottama 
Nārāyaņa. 


Conclusion 

In this way, these philosophic al principles are Vedic, eternal, 
revealed by Shriji Maharaj (Sriji Maharaja, i.e. Svaminarayana), 
and propagated by the lineage of gunatita gurus. 

Jay Swaminarayan from Shastri Narayanswarupdas (Sastri 
Narayanasvarüpadasa) 


Guru Pürnima, Samvata 2064 (18 July 2008), Bochasan 
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Chapter I 


Mangala-dhara 


1.1 Introduction 


Samskrta texts often begin with benedictions aimed 
at invoking blessings for the successful completion of the 
work being composed. Such benediction is known as the 
mangalacarana (literally, ‘auspicious act’). In this tradition, 
the Svāminārāyaņa-siddhānta-sudhās first chapter, adequate- 
ly named the ‘Mangala-dhara’, commences with prayers to 
Parabrahman Purusottama Bhagwan Swaminarayan (Bhaga- 
van Svaminarayana), the founder of the Aksara-Purusottama 
Darsana. These prayers recall Bhagwan Swaminarayan’s various 
names and recount his life and auspicious works — his inspiring 
journey as a child yogi, establishment and nourishment of the 
Swaminarayan fellowship, and promise to stay forever present 
on earth through a lineage of brahmasvarüpa gurus.' 


This chapter then offers obeisance to Aksara and Purusotta- 
ma, the entities that form the epicentre of the Aksara-Purusot- 
tama Darsana. Thereafter, it presents the "Yajnapurusa-stava. 
This section contains the author's homage to Brahmasvarüpa 


1 This lineage includes Aksarabrahman Gunatitanand Swami (1785-1863 CE), 
Brahm Saro pa BRUT j RAVEN RETR Geer Oo eT eae Shastriji Ma- 
haraj (1865-1951 CE), Brahmasvarūpa Yogiji Maharaj (1892-1971 CE), Brahm- 
asvarūpa Pramukh Swami Maharaj (1921-2016 CE), and Pragata Brahmas- 
varūpa Mahant Swami Maharaj (b.1933 CE). 


2 Aksara-Purusottama-Daršana-Kārikā-Saūcaya 


Shastriji Maharaj (Šāstrijī Maharaja), the third successor in the 
lineage of Aksarabrahman gurus. Shastriji Maharaj gave name 
and form to Bhagwan Swaminarayan's philosophy by entitling 
it ‘the Aksara-Purusottama Darsana’ and consecrated the mūr- 
tis of Aksara and Purusottama in majestic, stone mandiras. The 
Yajnapurusa-stava, specifically, recounts Shastriji Maharaj's 
erudition, courage, and tireless efforts to establish and spread 
the Aksara-Purusottama Darsana. It also recalls his selection of 
Brahmasvarūpa Yogiji Maharaj (Yogijī Maharaja) and Brahmas- 
varūpa Pramukh Swami Maharaj (Pramukha Svāmī Maharaja) 
as his successors. 


Through the next section, the *Narayanasvarüpa-abhidhya- 
na’, the author bows to his guru, Brahmasvarūpa Pramukh Swa- 
mi Maharaj, who inspired the creation of the Svaminåråyana-sid- 
dhānta-sudhā. This benediction describes Pramukh Swami 
Maharaj as a sthitaprajūa yogi, guņātīta, and Paramåtman's 
dearest. It also extolls him as being the only person who can 
help people achieve absolute conviction in Paramātman. 


Thereafter, via the ‘Abhyarthana’, the author bows to Pra- 
mukh Swami Maharaj’s successor, Mahant Swami Maharaj (Ma- 
hanta Svāmī Maharaja), the manifest, Aksarabrahman guru. 


The ‘Mangala-dhara’ concludes with an overview of the 
Svaminarayana-siddhanta-sudha. This sketch includes an expla- 
nation of the Swaminarayan mantra, which plays an essential 
role in prayer in the Aksara-Purusottama Darsana. It also enu- 
merates the five eternal entities, whose knowledge leads to the 
perfection of brahmavidya. Lastly, the author writes that the 
Svaminarayana-siddhanta-sudha is not an independent creation 
but is merely a joyful recollection of the truths presented in 
the ‘Siddhanta-patram’, the philosophical document that was 


written by BeanmakhSmanuVahasapineggbbsacdirabmatter). 


Mangala-dhara 3 


1.2 Benediction 


The author begins with an invocation to his istadeva, Bhagwan Swa- 
minarayan, wherein he evokes Swaminarayan by his different names. 


mei UTI: eRe SpA I 
FET flere uar fé CAAA: Hav ll 2 I 


mangalam sahajanandah sriharirmangalam subham, 


mangalam nilakantho hi svaminarayanah sada. 


UTG: - META, ewm eR, PETTY, YMA, ATA, 
Steve; fe, CARAT: FT 


STIG: 
Ge STIG: - Sahaj anand lera: - Neelkanth 
(Sahajananda) (Nilakantha) 
ASIA - auspicious R- indeed 
ster: - Shri Hari (Šrī HARAT: - Swamina- 
Hari) rayan 
HETT - auspicious HAT- ever 
RTA - benevolent (FETT) - auspicious 


HETT - auspicious 


Sahajanand is auspicious. Shri Hari, certainly, is auspicious 
and benevolent. Neelkanth is auspicious. Swaminarayan is for- 
ever auspicious, indeed. (1) 
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JÀ KRUSTS mam metas 
KS fatter werfen i 
Fear ar aar seg ear ent futt 
Wes se ad aent ITF AT AG: 3 I 


ådau bhaktyangajanma gahanavanagatirnilakanthasvarüpe, 
siddhantasthapanartham sthitimatidayaya sampradayapratistham. 
krtvā yāgān ahimsān sahajasukhakarān tyāgino mandirāņi, 


prakatyambrahmanisvamsakalajanahitesthapayan dhamayatah. 


Use: - STÅ, TRIS, TEIT, anvendt, 
Rammed frufaq, sfiera, areas, $A, ATA, 
GRANT, CA, AA, AT: I 


add 
STA - at first RERET - to es- 
FIS. he who was tablish his philosophical 
born of Bhakti principles 


diempwsqed - in the form Panter (F) - 
having established the 


of Neelkanth 


Ted: - he who 
travelled through dense esque - chose that 


sampradaya 


gracefully imparted peace 


forests 
fere (Fr) - having TRU - non-violent 
stopped his travels IMA- yajñas 


afa CCo Kiks alidas Sanskrizgtfēfvprsity RefheksCollection 
ly "WIR - mandiras 
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pel - having created TAM - in Aksarabrahman 
Haas - for the wel- TTT - establishing 

fare of all 8TH - the divine abode 
Ya - his own ATA: - went to 


MPA - manifestation 


Swaminarayan, who was born of Bhakti, travelled through 


dense forests in the form of Neelkanth. He ended his travels 
and compassionately founded a sampradaya to establish his 


philosophical principles. Thereafter, he performed non-violent 


Yajūas, created mandiras, and initiated sadhus, all of which 
imparted peace. He then returned to his divine abode, having 
established his continuing manifestation through Aksarabrah- 
man? for the welfare of all. (2) 


2 


Bhagwan Swaminarayan was born to Bhaktidevi and Dharmadeva Pande on 
3 April 1781 (Dave, Bhagavan Sri Svaminarayana, Vol.1, 22). In the present 
verse, the author recalls Swaminarayan's divine birth by referring to him as 
the son of Bhakti. 

Aksars, Braks Eur Ades Sansk man are Synonymous ters, as is estab- 
lished in the Svaminarayana-siddhanta-sudha through several sastric referenc- 
es (Bhadreshdas 19). To prevent confusion, however, all references to any of 


these terms are translated here as ‘Aksarabrahmar’. 


6 Aksara-Purusottama-Darsana-Karika-Saficaya 
1.3 Aksara-Purusottama Vandana 


The author now bows to Aksara and Purusottama while also revealing 
the implicit meaning of the word Swaminarayan. 


Tani AAT MAGS S RT | 
TAA AA greges 3 1 


svaminaråyanam naumi hyaks arapurusottamam, 


svāminārāyaņau naumi hyaks arapurusottamau. 


Yess: - TRARY, AN, fe, staRGPANAA, cataract, AA, 
få, Heese i 


GA: 
TATA - to FARTA - to Svāmī 
Narayana along with and Narayana 
Dam f& - indeed 


AAETH - to Purusot- Sr GEN GA - to Aksara 


tama along with Svami jnd Purusottama 


R - indeed Af - I bow 
AA - I bow 


I bow to Narayana along with Svami, that is, Purusotta- 
ma along with Aksara. I bow to Svami and Narayana, that is, 
Aksara and Purusottama. (3) 
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L4 Yajnapurusa-stava 


Brahmasvarūpa Shastriji Maharaj, also known as Yagnapurushdas 
(Yajūapurusadāsa), was Swaminarayans third successor. He coined 
Swaminarayan’s doctrine as ‘the Aksara-Purusottama Darsana’ and 


enshrined this philosophy by consecrating murtis of Aksara and Pu- 
rusottama in exquisite, stone mandiras.* Here, the text salutes him by 
recalling his extraordinary contributions. 


Raraga anei 
FAS AAAA ATS I 


Beal fé aA fe aga” 
Sal AAA st YTA X 


siddhantapuspasuphalamrtadivyagandhi, 


= . if . E 
yasmad vasantatilakasca vas anta] anma. 


rūdho hi yajūapuruso bhuvi tattvavrksas, 


chando  vasantatilakā 


tvarate sugāne. 


UT: - RSK, AAR, AANA: I, 
Fea, ES, R AIGTU:;, Ya, Mega, wem Fades, 


FRA, GT II 
STAY: 
FHR - because 


Raraga Tei - 
He who bristled with the 
ambrosial fragrance of the 
Aksara-Purusottama phi- 
losophy, which contained 


the quintessence of spiri- 
tuality, just as flowers and 
fruits contain the sweet 


essence of their hosts. 
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4 For a comprehensive analysis of Shastriji Maharaj's life and work, see 


Harshadrai Dave's two-volume, Gujarati work, entitled Brahmasvarupa Šāstrī- 


jī Mahārāj (Swaminarayan Aksharpith, 2014). 


Aksara-Purusottama-Darsana-Karika-Saficaya 
aaa - he who was ya - in the world 
rn in [the beautiful 
bo [the beaut fR - indeed 


season] of vasanta 


aAA: - he who was 


the ornament of vasanta. 


FG: - he was known 


atdet - the vas- 


anta-ilaka 


"d -and 
BT: - metre 
AGE: - Yagnapurush EET 
| Y - in singing his 
AIM: - he who was like praises 


a tree of philosophical 
FRA - hurries 


wisdom. 


Yagnapurushdas, as he was known throughout the world, 


bristled with the ambrosial fragrance of the Aksara-Purusotta- 
ma philosophy, which contained the quintessence of spiritual- 


ity, just as flowers and fruits contain the sweet essence of their 


hosts. He was like a sturdy, deep-rooted tree, bounteous with 


philosophical wisdom. Having taken birth in vasanta, he was 


the ornament of this wonderful season.’ Indeed, the vasanta-ti- 


laka metre, personified, rushes forth to sing his glory.° (4) 


6 


‘Vasanta’ refers to the Indian spring season. It roughly coincides with the 
Gregorian months of February and March. 
e - 
The author eulogises Shastriji Maharaj here through verses composed in 
vasanta-tilaka, one of the many Samskrta metrical composition styles. He 
CC-0. Kavikul ru Kalidas Sanskrit University Ramt Collection 

thus executés a play oir words by making note of the Vasanta month and 
the vasanta-tilaka metre in succession; he then caps this inaugural stanza by 
personising his chosen metre, showing it to be impatient to sing the revered 
Shastriji Maharaj’s praises. 
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fifa TARAS TAT 
Mera Feen Caer Galas | 
Wasa «= Wasaga Tai 
semen aq RAEAN y 


niscitya brahmaparabrahmasvarūpatattvam, 
sastracca 
prayojayat 


brahmaksarasya 


sadgurumukhat svadhiya sayuktim. 
sakalabuddhisucaturim 


khalu 


svam, 


dindimabhavyaghose. 


Weeds: - Aye, TIRES, WMA, CH, Hee, 
fer, Hg, maset, HAMA, TT, IT, 
aq, Bena i 


TIGA: 


RITER - che 


forms of Aksarabrahman 


(A:) - he 


Tai Add amg - all of 


and Parabrahman his perception and wis- 


ARa - with conviction 
WA - from the sastras 
Ue FAT - first-hand 
from senior sadhus 
Taa 4 - and using his 
intelligence 


aat - using reason 


With firm conviction in Aksarabrahman and Parabrah- 
man, he employed the sastras, the words of senior sadhus, 
reason, Cdk liftu RaR st Ohie, Raad Oech sound the 
beautiful drum announcing Aksarabrahman's greatness. (5) 


dom 

TENSTA - of Aksarabrah- 
man 

Nena - in sound- 
ing the beautiful drum 
Wd - indeed 

MATT - used 


FÅ Fm € m = 
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AIMSAL PETA PHAM: 
"ier GaGa Wurst | 
qr FAY ALU MATT, 
Rratt-ar-URIMV-IG-TE: |] 6, II 
kolahala$ca ^ kalaha$ca ^ kukarmaghatah, 
sodhah suhåsavadanena prasådabuddhya. 
dustå na kvapi sarani pratikārabhāvāt. 
siddhanta-satya-pariraksana-baddha-drsteh. 
Wee: - HIME: I, BUE, I, FRÅ, Hel, YETI, 
MAG, sm, 3, Fale, ail, widened, arcacaghk- 
TTT gt: |i 


STIGA: 
FART: - uproar (ara =) - moreover 
Au: - strife ĒST GT: - 
Fara: 4 - and de- of he who was focused on 


structive acts protecting truth 


genet - with a joyful STATER - out ofa 
desire for revenge 
countenance 


AAE  - and with 4 AY - not at any time 


grace gt FU - che low path 
(q3) Ist: - were tolerated (eta) - taken up 
by him 


He joyfully and graciously tolerated uproar, strife, and de- 
structive acts phat cams RŪRAS Saskes S Wale Cohagae w path 
of revenge, as he was focused on protecting truth in the form of 
the Aksara-Purusottama philosophy. (6) 
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dd Taal wed feen 
sen deer RU: | 
ud amet weed 
seesi Ap er TH UIT STE Il 9 I 
te panca sadhuniyama nanu panca divya, 
brahmaksaram tadadhipo harikrsnadevah. 
evam samādaradhrtam paramuktivartma, 
brahmanda-jiva-sakala-bhramana-vyudase. 
ua: - d, Wed, UA, 99 Wed, fet, sw, 
wq, Fu, ekquea, way, waaay, mAH, 
ATS MATH AMANITA il 
Aa: 
d - with him Rpa: - Harikrsna 
Wa (MAA:) - five sādhus Maharaja (Swaminarayan) 
Weg I - and five KAA - in this way 
WAV silere AAA METS - 
fam: - sacred 


UTT f to clear the doubts of all 
: - Vows for 
sādlīts fatt - che path to 


" indeed ultimate liberation 
- incee 


- was I - 
SETRA - Aksarabrahman ys ee honour 
2 stablished. 
defers: - its ruler ii ES 


He had with him just five sådhus, his five sacred vows,’ and 





the entities of Aksara and Purusottama. With no other posses- 
sions, he honourably established the path to ultimate libera- 
tion, which cleared the confusions of countless souls. (7) 
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7 Swami SNA Baveh TS Šā ive central VOWS: miskima (c hastity), nirlobha 


(abstinence from greed), nirmana (humility), nissvada (indifference to taste), 
and nissneha (non-attachment). Adherence to these vows is considered a sad- 
hu’s true ornaments and wealth. 
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SENTERET 


vartamupasanaparam 


yeaah: I C Il 


kurute  nitàntam, 


hrdbhedinīm hrdayanirjharanamrtadhyam. 


arkagamavadhitaya 


gurugauravena, 


brahmāksarasya purusottamasarvakartuh. 
Use: - aa, SUMMA, FG, Aas, fi, 


Geared: I 


GY: 


(a:) - He 

faar - incessantly 
TARA- chat which 
pierced the heart. 
Sea SATA - chat 
which was like a fall of 
nectar flowing from his 
core 

3[eritcam - with pride in 


his guru 


ere Tre faat - until 
sunrise 

TENG - of Aksarabrah- 
man 

yeda: (A) - and 
of Purusottama, the om- 
niagent 

SIMA - related to 
upasana 

ara - talks 

Fed - would do 


He incessantly spoke of upasana. His words were like a 


fall of nectar flowing from his core, and his impassioned talks 


pierced his Jispeners hearts, With pride inyhis guru, je would 


enthusiastically speak about Aksarabrahman and Purusottama, 


the omniagent; often, his talks would continue until sunrise. (8) 
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HAM - Aada 
garerafeifqu SATA sau | 
aa uqEdASa pai 
Meggy — Cuff g II 


srivardhamanapura - bhogavatitatasthe, 
vrttalayasthitimata haridhama baddham. 
bocāsaņe pramukhatīrthakrtā krtāni, 


sāranga-durganagarādisu mandirāņi. 


Ugra: - sitadamgumadiamt, FaaaRufiaa, sun, 999, 
array, mga, aaf, ARESTĒ, AST i 


TIGA: 


gaida (A) - by he mgg (3) - and 
who resided in Vruttalaya in Sarangpur, Durganaga- 
(Vartal) ra (Gadhada), and other 


Saigoa -on Places 
the bank of the Bhogava- "aerdleiendr - by he who 


ti River in Vardhamana inspired significant pil- 
(Vadhvan) grimage sanctuaries 
RĒTA - a mandira feat - mandiras 
FSH- was built allt - were built 


rer - in Bochasan 


While residing in Vruttalaya (Vartal), he built a mandira 
on the Bhogavati Rivers bank in Vardhamana (Vadhvan). The 
inspirerC6f. Karkfremkelisa Spark saiae RameeGollgion]so created 
mandiras in Bochasan, Sarangpur, Durganagara (Gadhada), and 
other locations. (9) 
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feted  wfdfed spees 
UINTUGSĻT TATA AKT TA: I 
Ra mp À 
"xem Spend JAETA Il $ o II 


bhiksatanam pratidinam prabhurekacchatram, 
pas åna-dravya-suj anativirakta-kalah. 
nyünasca sadhuharibhaktaganastathapi, 
samsthåmaho'yamakarot suvirūdhamūlām. 


Game: fanen, Wet, WY: , LAS, TTR SAMA ARATHTCT:, 


Ri, 3, ART, wem, Å, Gears, 1, Say, IPU, 
"fene Il 


a: 
AAT- every day qenfa - yet still 
PeT- roaming for STAT - this person (Yagna- 
alms purushdas) 
YY: - Paramåtman UUSA KTI: 
URTI- singular refuge - when stones, wealth, and 


workers were direly scarce 


GAGA - chat which 


has unshakeable roots 


Fri: A - and a small 
UTT: - following 
of sādhus and devotees 
(31949) - existed 
adt- Ah! 
He begged for alms daily. Paramåtman was his only shelter. 
Stones for KAH travikulgum Katidr$enskrit niente Rate Colléatichy scarce. 


Further, he only had a small following of sadhus and devotees. 
Yet, he created an organisation with unshakeable roots. (10) 


HEATH - an organisation 


APAT- created 
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fase gureafad: gardin 
AH utt Get fe Att 
araeaykigaeeg — Wadd: 
ARA fer: ufeantatsfea it 22 u 


visve hyupasanavidheh suvikasahetor, 
ānandabrahma satatam sahajo hi yogi. 
vatsalyamurtisukhadasca prasannacetah, 
svaikyena divyasugunaih paricayitosti. 

"aeg: - AA, fé, surda, gfaereed:, STARI, ada, FEN: 


fe, ari, ameg: 9, UIA, SP, fant, 
Renta, TR 


TIA: 
fad - in the world STF - as the joyful 
IATA: - of upåsanå Aksarabrahman 
greet: È - for nour- HAMA - unhindered 
ishment, indeed Fe: ÅÅ - che innate yogi 
(aage aAA) - by Yagna- ART: R - affection 
purushdas personified, indeed 
TĀ - through his one- VT: I - he whose 
ness heart was sublime 
RÀ: (9) - and through (faat) Utara: aft 
his blessed gualities - Yogiji Maharaj was thus 


introduced. 


To nourish this upāsanā, Yagnapurushdas introduced Yo- 
giji Maharaj as his successor by making known his identity as 
CC-0. Kavikulgyru Kalidas Sanskrit University Ramtek Collectio: . d 
Aksarabra man, the embodiment of joy, and by ‘bringing to 
light his divine virtues — his innate perfection of yoga, personi- 
8 P yoga, p 


fication of affection, and sublimity of mind. (11) 


i £ Fat m ~ 
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Jara: wae o fen 
sear cater 9 farser | 
scdre- Fa - eur vui 
Grama 99 Te WE FRU 


naikatmanah paramamoks apatham vinetum, 


dirgheksanena svadhiya ca vicaksano'yam. 


utsaha-dhairya-karuna-rasa-sannipatam, 


yogyasisa mama gurum pramukham cakāra. 


Wade: - Cere, werden, faga, Adam, fr, c, 
faga, amg, SAGA etraafanra9, SPATS, 99, TY, 


AJAH, TAR 
STIGA: 





STAY - Yagnapurushdasji 
fragm: - who was wise 
AARAA- through vision 
safe E- and by insight 
Faret: - of countless 
souls 

WUTHISTISTH - on the path 


to ultimate liberation 


RAJA- to take 


"mami - with Yogiji 
Maharaj's blessings 

SIT REESE OUTTA - a 
blend of energy, forbear- 
ance, and compassion. 
HH- my 


EY - guru 
Wear - administrative 
head 


APR- was made 


The wise Yagnapurushdas declared as 'pramukha* my guru, 


in whom energy, forbearance, and compassion converged. This 


visionary and insightful decision, supported by Yogiji Maharaj S 


Ly 


blessings, was to help take countless souls along the path to lib- 


eration. (12 


je Kavikulguru Kalidas Sanskrit University Ramtek Collection 


8 The authors guru, initiated as Narayanswarupdas, became known as Pra- 


mukh Swami upon being appointed as BAPS' administrative head. 
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L5  Narayanasvarüpa-abhidhyana 


Pramukh Swami Maharaj, also known as Narayanaswarupdas 
(Nārāyaņasvarūpadāsa), was Swaminarayan’s fifth successor, the au- 
thor's guru, and the inspirer of the Prasthānatrayī-svāminārāyaņa- 
bhāsyam and Svāminārāyana-siddhānta-sudhā. Through the fol- 
lowing twelve verses, the author reveres him by recalling his divine 
virtues. 


ARTURS Mae HANSA WS: | 
TONSA: WHE: UWS KRIST AAT $ 3 II 
narayanasvarupo yam saksad brahma’ksaram guruh, 


gunadhyah pramukhah prestho bhaktya'bhidhyayate maya. 


ewe: - WRIGURENSS:, FAY, MAA, IG, FAA, Ti, TEA: 
Ur, AT, FA, SITE, FA II 


Sri: 
STTH - This here YS: - one who is dearly 
AVANT: - Narayan- beloved 
swarupdas Ye: - guru 
JUI: - Pramukh [Swami FA - by me 
Maharaj] Ya - with devotion 
MA- in person sert - is contemplat- 


AM WA - Aksarabrahman ed upon 
TOGA: - one who has 


abundant virtues 


This here Narayanswarupdas, or Pramukh Swami Maharaj, 
. C-0. K. al Kalidas Sanskrit University tek Collection 
is the Ak$arabralīman guru in person. He possesses abundant 


virtues and is dearly beloved. I devoutly contemplate upon him. 


(13) 


FÅ Fm t på ~ 
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ARII afarer fafeieseueramféram | 
Ft AAAS RRAN Il %% I 


brahmāsi saccidānando nirvikalpasamādhimān, 


. f . . = 5 =. = t 
niramso nirvikåro S1 dehavasthaparastatha. 





UTI: - aa, AN, eerta, fide, fra, Afder:, 
AÑ, GEIAKATAT:, TAI 
AAT: 
(1) - You FAT - also 
IA- Aksarabrahman (1) - you 
Hae: - truth, sen- FRA: - undivided 
tience, and bliss Afr: - flawless 


+ L- one who TER: - above the 


has attained nirvikalpa 


body’s states of being 
Sif - are 


samadhi. 


af - are 


You are Aksarabrahman. You are the very embodiment 
of truth, sentience, and bliss. You have attained nirvikalpa 
samadhi. Moreover, you are undivided, flawless, and above the 
body’s states of being. (14) 
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ariere: Faas atst: | 
We aang frerattsatteta: 1 25 I 


anadikalatah sarvamayikopadhivarjitah, 


pancasu vartamanesu nityamakhanditasthitih. 


YEE: - Safe, FAAfaafaRia:, TAY, euni, Fe, 
satia diera: u 


STIG: 
(cmq) - you Wag AGAMA - in the five 
STATS ATA: - eternally bz 


aimata A: - fr Ke 
: - free å 
from all bonds caused by sraftsaftufa: - entirely 


måyå established 


(aÑ) - you are 


You are eternally free from māyā's shackles and are ever im- 
mersed in adhering to the five principle vows of a sādhu? (15) 
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9 See footnote 7. 
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Rada: RI Ant Aas vad | 
amata Woda: IASA Mad St: 1 258 1 


sthitaprajūah paro yogi nivrttosi pravartane, 


jfiånavåmscha gunåtitah prestho'si sarvato hareh. 


YUE: - ferm, we, At, frg, IRA, vart, a99R, I, TOT, 
Y%:, AY, 9, ex: I 


GY: 


(44) - You AHA - wise 
RATI: - sthitaprajña” Woda: - guņātīta (one 


i who is above māyās qual- 
WC - preeminent i: Jet 


nit - yogi 
add - while being en- 


ities) 


Wad: - in every way 


"d - and 
gaged 
figa: zones tosede- € - Paramåtman's 
tached Ws: - dearest 
Sif - are Sif - are 


IO 


You are the sthitaprajūa, preeminent yogī. You are en- 
gaged in service, yet you are eternally detached. You are wise, 
gunatita (above maya’s qualities), and Paramatman’s dearest in 


every way. (16) 


er Kavikyl Kali krit Uni t llecti 
10 'Sthitapr EGG. one oF gar Kalidas Sppskrit nerit R the Meu git uses to 


describe the quintessential devotee (verses 2.54-72). By using this term to de- 
scribe Pramukh Swami Maharaj, the author indicates that his guru is the 
living example of the Gita’s core teachings. 
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trenar TERM TAKA: Ga 
feared faren Saat ga: I 801 
paramaikantiko bhakto divyabhavaratah sada, 


ma . ga . . 
niscayaste nirutthåna uttamanirvikalpakah. 


Vata: - uude, Wed:, frennat:, uer fissr;, d, Feer:, 
saafifdava: I 


STIEG: 
(CT) - you q- your 
ÄI: - the parama fu: - faith 
ckantika free: - that which is 
AKT: - bhakta unmoveable 
Wal - always ITT: - the high- 
frr: . engrossed in est form of that which is 
divyabhava (the thought unwavering 
that all are divine) (4 afa) - and is 


(sf) - are 


You are the parama ekantika bhakta." You are engrossed 
in divyabhava (the thought that all are divine). Your faith is 
unmoveable and is characterised by the highest form of unwav- 
ering conviction." (17) 


11 The Aksarabrahman guru is known, interchangeably, through such monikers 
as the para am ek kantika bhakta, sådhu, sarpurt usa, ekantika, guru, and mahapu- 
Kavi ulegru K: lida Sapskrit Un ersi Ramigk C ection 
rusa; at onec eru ving both Aksara Jniyersity oe hman, the guru is 
also known as brahmasvarūpa and guru-hari (see verses 163-64, 141). 
12 Developing such conviction, known as uttama nirvikalpa niscaya, is the sin- 
gular goal of all spiritual praxis (Vacanamrta L-12; Swaminarayan 290-92). 
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Am! fet siika: | 
eausa fear maA il % C 1 
jnanayajnamayo nityam srīharyājūānupālakah, 


vyatiyanti divārātram bhagavatkīrtanādisu. 


Geese: - ss, PTA, ÅeR:, smarqare=*:, PATI, SRI, 
MAH AT AMT II 


AAA: 
(ra) -you (AR) -are 
PR- continually (Tad:) - your 
FAA: - engrossed in feantayq- days and nights 


the jfianayajfía achig - in God's 
Mea ACTH : - one who kirtana bhakti and other 


follows Shri Hari's (Bhag- such activities 
wan Swaminarayan's 

9 s) aa - pass 
ordinances 


You are continually engrossed in the jnanayajna.” You 
follow Shri Hari’s (Bhagwan Swaminarayan’s) ordinances and 
spend your days and nights engaged in kirtana-bhakti and other 


such devotional activities. (18) 


C4: gvikul ru Kalidas Sanskrit Univer sik, Ramtek Colle: ction - 
13 The BI nagavadgītā s FOUTt canto discusses many di erent types Of yajnas, fore- 


most of which is the jñānayajña. Swaminarayan defines the jñānayajña as the 
cognitive practise of identifying oneself with Aksarabrahman and offering 
upāsanā to Parabrahman (Vacanåmrta GM-8; Swaminarayan 364-68). 
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sieftannas: Peas vara 
add d vere: Fars ala: 1 29 I 


srihariparabhavajnah sevyopi bhagavāniva, 


vartase tvam sadādāsah svamisevakabhavatah. 


Wege: - silkkunmad:, Wen, aft, War, ga, ada, TH, ATT; 
safran: I 


TAA: 
314 - also 
venias: - with a 


(FA) - you 


stevner: - the knower 


of Shri Hari's (Swamina- 


rayan's) supreme greatness 
Tal - Paramåtman 


Sa - like 


disposition like that of a 


servant before his master 
AIRT: - always a servant 
ada - behave 


Fe: - worthy of being 


served 


You are the knower of Shri Hari's (Swaminarayan's) supreme 
greatness, and you are worthy of being served as Paramåtman 
himself. Your manner is like that of a servant before his master; 
thus, you always behave like a humble servant. (19) 
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VS ca få Fama! qi | 
ST umm åa g Ard ol 


paramātmasvarūpasya tvam hi niscåyako guruh, 


anadikarmaja maya tvayaiva tu vidaryate. 





UIT: - quee es, cay, Å, Avaras:, Te: THAT, ATT, 
waa, UA, g, feni u 

STA: 
H- you FAA - by you 
fé - indeed UA - alone 
HACGRAGITI - of amaA - born of time- 
Paramåtman's form less karma 


fiss: - one who estab- HA- maya 


lishes conviction EE 
g - certainly 


W: - the guru arid- is revoked 
(HIF) - are 


You indeed are the guru that establishes conviction in 
Paramåtman's form. Certainly, you alone can revoke maya, 
which is born of timeless karma. (20) 
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Baad WARIS TA UTE | 
TAM: CATS FETT FER IR I 


yathavat prabhumahatmyam dharma ekantikastatha, 


brahmabhavah svasangena prasthapyate madatmani. 


"Wed: - AMAT, WANS, YÅ:, UATFT:, Ta, TØNTA:, TS, 
RUTA, HETER ii 


TAA: 
WAT - through your vaa: Ai: - ekāntika 
association dharma 


Fare - in my heart FAT - and 
SRIHIGKETH - Paramåtman's sene: - brahmabhava 


greatness SETA - are established 
FAA - as it is 


Your company thoroughly establishes Paramåtman's great- 
ness, ekantika dharma, and brahmabhāva” within my heart. 


(21) 


14 Ekantika dharma is the pinnacle of spiritual achievement; it is characterised 
by the perfection of dharma, jnana, vairagya, and bhakti (see verses 148-60). 

y GG. Kavikulgury Kalidas Sanskrit University Ramtek Collection : "OE 
abhava is armther way or describing spiritual perfection; it signi- 


fies the atman's qualitative oneness with Aksarabrahman. Other words for 


15 Brahm 


brahmabhava are brahmasthiti and bråhmi sthiti. One who has attained this 
state is known as being brahmarüpa (see verses 145-47). 
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RASA AQIS: MAT Cd WHR: | 
Hall sett feeder au Å WAST: | 22 I 


divyo'si madguruh saksat tvam parabrahmadharakah, 


mokso brahmi sthitiscaiva karagre te prasangatah. 


YUE: - fam, AY, AGP, MAA, TY, FRIGMTDR:, Clar, Tel, 
fryfa:, 9, Ua, UY, d, WAST: I 


SAd: 
(AF) - you "8I: - liberation 
MA- directly siet fafa: - che state of 
WERE: - one who being brahmarūpa 
beholds Parabrahman a- and 
fa: - divine TA - in the palm of the 
so» hand 
aft - are oe 
å SRG: - through your Ci 
communion 


You directly behold Parabrahman within you. You are di- 
vine, and you are my guru. Through your communion, libera- 
tion and the state of being brahmarūpa rest in the palm of my 
hand. (22) 
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Ue ACA CAT MAATT AH ATA I 
Tad taa Yar Waa AAA: I 23 II 


evam dhyatva tvadajnayamanuvrttau ca vartanam, 


sarvathå sarvada bhüyat prarthaye bhadrabhavatah. 


YUE: - UIA, STN, AMA, sad, I, edu, wem, wear, 
ga, Was, MANAT: I 


STAT: 
(3161) - I udaa- and always 
Way - in this way (m) - my 


TA - having meditated Ad - behaviour 

MAY Sg I-wich- — SpHQ- may be 

in your ordinances and (SR) - the aforementioned 

wishes 

FRY: - auspiciously 

HdA- in every way 
età - pray 


Having meditated upon you in this way, I auspiciously pray 


that I may always act according to your divine ordinances and 
wishes in every way. (23) 
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YSIS Al veit TIAA VAR ET | 
Macha vi TA sert FST tl SU 


suddhabhavena yo bhakto brahmamanta bhaved hrda, 


saksatkuryat param brahma brahmarüpe nijatmani. 


UIS: - JE, Å, ART, TIAA, VAA, ESI META, TA, 
srt, TAS, freenet t 


GY: 





4: YR: - the devotee who —— (@:) - such a devotee 
BEM - with sincerity sere Fah - in their 


Eat - from the heart brahmariipa atman 


Erter ER UW Fa - Parabrahman 


tates on Aksarabrahman HTA - realises 
aq - becomes 
A devotee who meditates on the Aksarabrahman guru with 


heartfelt sincerity will realise Parabrahman in their brahmarū- 
pa atman. (24) 
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1.6 Abhyarthana 


Lastly, the author offers his prayers to Mahant Swami Maharaj, who 
is Swaminarayans sixth successor and the manifest, Aksarabrahman 
guru. 


Teta HA are egme Å WS: IT! 

Tera 99 IA GT Weta FW wil 
gurureva mama dhyanam vyakhyanam me guruh sada, 
gurureva mama jūānam sugānam gurureva ca. 

YI: - qe; Us, WH, Sa, ETA, Å, T:, IA, Ti, Ua, FF, 
aH, BY, TR, Ta, I 


Stradi 
FA - at all times UH - alone 
TR: - the guru HA - my 
ua- alone IMH- the object of wis- 
HH- my dom 
AMTF - the object of med- We: - the guru 
itation a- and 
Te: - the "i UH - alone 
(va) -alone (8) -my 
H- my YTH- the object of poet- 
SST - the object of ic verses 
speech (STA) - is 


We: - the guru 


The uru alone is forever the core of my meditations. The 
ulguru:Kalidas Sanskrit U. Ramiek Collecti 

guru alóne hee bject or my speech! THE guru alone is the 

centre of my knowledge. The a ne is the locus of my po- 


etic verses. (25) 
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Festen SA sefaernstae | 
RAR Rr ai Hue] 3 e fen 38 i 
mahantasvaminam naumi brahmavidyaprabodhakam, 


nirvairam paramam šāntam krpālum me gurum priyam. 


UTC: - Wesen, ah, srrfeemWenrenu, fr, WAY, MA, 
SAG, Å TY, ram 


GY: 





RRT- one who is absent Å - my 


of enmit 
y Raa- dear 
WHH - utmost RH- guru 


WITH - one who is peace- HERATA - to Mahant 
ful S j 

owami 
HUGH - compassionate (3161) -I 
safes - one who AY- bow 


gives people the knowl- 
edge of brahmavidya. 


I bow to my dear guru Mahant Swami Maharaj, the torch- 
bearer of brahmavidya; he harbours enmity towards none, expe- 
riences utmost peace, and is compassionate. (26) 
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1.7 The Swaminarayan Mantra’s Significance 
eR: Tess: FAYyfeev TA | 
RIAA Rid safe Re 


sriharih sahaj ånandah svayamupadidesa yam, 


svaminarayanam mantram garbhitam brahmavidyaya. 


YEE: - ÅRR:, Wesen, ITH, JUN, AY, CARTY, HAA, 
Tag, STeTfererar ii 





STIG: 
siter: - Shri Hari HAH- mantra 
GEIT: - Sahaj anand sarees - taught 
(Bhagwan Swaminarayan) (AA) - this 
{- himself aafe - with brahma- 
- that vidya’ 
TAA - Swamina- TIAA - embedded with 
rayan ( afa) ie 


The Swaminarayan mantra was given by Shri Hari Saha- 


janand (Bhagwan Swaminarayan) himself. The concept of brah- 


16 3 


mavidya is embedded in this mantra. (27) 


16 Munda SONIS vik vigu e fidos Ori git TY IP E Bent ee KALTO Al Aksara and 


Purusottama (Bhadreshdas, Fr bhåsyam, Vol.1, 256-57). 
This very knowledge of brahmavidya is also encapsulated within the Swami- 
narayan mantra, as described in verse 28 of the present text. 


i FÅ Fm t på ~ 
32 Aksara-Purusottama-Daršana-Kārikā-Saūcaya 


RMN Ta fasta Aes TATA ves: | 
ART YS ACK: JENA: IR 


aksaram brahma vijieyam mantre svamiti sabdatah, 


narayaneti sabdena tatparah purusottamah. 


YET: - MARA, IE, fara, we, var zu vst:, AM, Å, 
VISE, dem, JENA: I 





GY: 
(AR) Fea - in this ARTA Å - ‘Narayana’ 
manta FT - from [this] word 
Fart ft - "Svāmī ATT: - that which is above 
reed: - from [this] word Aksarabrahman 


STAR Fa - Aksarabrahman Wear: - Purusottama 
fasta - should be under- (farsa) - should be under- 


stood stood. 


In this mantra, the word ‘Svam7 should be understood to 
signify Aksarabrahman and the word ‘Narayana’ should be un- 
derstood to denote Purusottama, who is above Aksarabrahman. 
(28) 
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1.8 The Five Eternal Entities 


Was Aa AA MASA al 
Fem: ven: Bead fet fm: FAST: i 28 II 


jivastathesvaro maya brahma paramabrahma ca, 


nityah satyah sadaivaite mitho bhinnah svarūpatah. 


qeuse: - d:, FA, SAT, TT, Ta, RAIA, I, fien:;, WU, GA, 
Ta, Ud, fåy:;, fr-E, TRETT: | 


Sra: 
Sil: - the jiva HAT- eternally 
ERR: - the isvara UH - indeed 
HIA - maya fre: - eternal 
IA- Aksarabrahman FA: - true 
aM- and FETT: - inherently 
ty - Parabrahman faa: €- and from one 
và. these another 


(Ya191:) - entities fyrt: - distinct 


The entities of the jīva, isvara, maya, Aksarabrahman, and 
Parabrahman are eternal, true, and ontologically distinct from 
one another. (29) 
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Tass vat: us Alfa: 
Asr HA Als sreiferemsweriqr I 30 ii 


svaminarayanenaivam padarthah panca kīrtitāh, 
Vajjūānāt krtsnatām yåti brahmavidyā pavargadā. 
ude: - KAT, way, Ya, Crew, Alta, AI, 
FTA, AR, Hele, STH TT II 





STAY: 
RT - by Swami- ar9arfer- that which gives 
narayan liberation 
Way - in this way ATARI - brahmavidyā 
Wed Fela: - five entities sam - fulfilment 
alfa: - proclaimed AÑ- attains 
ARTS - by whose knowl- 
edge 


Bhagwan Swaminarayan proclaimed five entities in this 
way; understanding these entities leads to the fulfilment of 
brahmavidya, which grants liberation. (30) 
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In 2008, Brahmaswarup Pramukh Swami Maharaj wrote a let- 
ter encompassing Bhagwan Swaminarayans Aksara-Purusottama 
Darsana. Here, the author describes this letter as the basis for the 
Svaminarayana-siddhanta-sudha. 


Aarts Fess | 
TAKA Tad VA versa: WHS TS: 1-38 I 


satyasiddhantas arvasvam sahaj anandabodhitam, 


abhyalikhat svayam patre sva’ksaraih pramukho guruh. 


Youd: - UMS, AES, ATT, FT, TA, 
TASA:, qr, TE: II 


STAY: 
Ye: - Guru aRar - the 
WW: - Pramukh Swami bounty in the form of this 
Maharaj truthful principle 


Tal st: - in his own hand- {- himself 
writing qÀ- in a letter 
TESTI - taught by STATA - wrote 


Sahajanand 


Sahajanand Swami (Bhagwan Swaminarayan) revealed an 
extraordinary bounty in the form of this truthful principle, 
which Guru Pramukh Swami Maharaj penned in a letter writ- 
ten in his own handwriting. (31) 
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TAAS T få Hart 
AGUA IAEA: ll 33 il 


patravyākhyānarūpoyam sudhagrantho hi kevalam 


tadupadesavakyanam syånmananamahots avah. 


YEE: - TAA: AY, remet, fe, HAC, TETAS, 
DA, HOHER: II 


SAd: 
ATA - this R- indeed 
QATA: - text known as IFARA - of its 
the Sudha teachings 
AE - merely BIFF: - a reflective 
TASTES: - in the celebration 
form of an explanation of Mq- is 


this letter 


This text, known as the Sudha,” is merely an explanation of 
this letter. Indeed, it is but a reflective celebration of its teach- 


ings. (32) 
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HAM ATMS GSA TAS AMAT 
maaa E 
CRT TES SE AS, 
GA ATEN ATA 
"err YET II 


In this way ends the first chapter, known as the ‘Manga- 
la-dhara’, of Sadhu Bhadreshdas’ Svāminārāyaņa-siddhānta-sud- 
ha, a text that substantiates the Aksara-Purusottama Darsana, 
which is characterised as brahmavidya, was taught by Parabrah- 
man Swaminarayan, and has been fostered by the lineage of 
brahmasvarūpa, gunātīta gurus. 
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Chapter 2 


Aksarabrahma-dhara 


2.1 Introduction 


One of the most distinctive features of the Aksara-Pu- 
rusottama Darsana is its acceptance of a divine entity known as 
Aksarabrahman that is ontologically distinct from the omnipo- 
tent Purusottama. Recognising, understanding, and associating 
with this entity, according to the Aksara-Purusottama Darsana, 
is key to realising Purusottama's greatness and attaining liber- 
ation. 

Bhadreshdas Swami thus begins his discussion of the 
Aksara-Purusottama Darsana by explaining Aksarabrah- 
man’s nature, form, and significance. Thereafter, he celebrates 
Aksarabrahman's presence on earth today in the form of the 
brahmasvarūpa guru. 

The knowledge of Aksarabrahman was, indeed, ensconced 
in the Vedas and Upanisads, Bhadreshdas writes. However, it 
was Parabrahman Swaminarayan and his successor Gunatita- 
nand Swami (Gunatitananda Svami), the manifest form of 
Aksarabrahman, who first brought this knowledge to light 
through their teachings. 

Bhadtesadasicneraindsasaumesadagicebiamadysis of the 
word ‘Aksarabrahmar’, explaining that ‘Aksara’ signifies the 
entity’s ubiquity and immutability, whereas ‘Brahman’ signifies 
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its extraordinary pervasiveness. He explains that Aksarabrah- 
man is rightfully named as such, given that it is immutable and 
more pervasive than the jīva, isvara, and maya. Indeed, only 
Paramatman transcends this entity. Paramātmān is thus known 
as Parabrahman (literally, that which is superior to Aksarabrah- 
man). 

Thereafter, the author describes Aksarabrahman’s four 
forms: (1) the cidakasa, (2) the divine abode, (3) the servant in 
the divine abode, and (4) the manifest guru. 

The first of these four forms, the cidakasa, pervades and 
sustains all of creation. The second form, the abode, is where 
liberated beings go to eternally enjoy Paramatman’s bliss in 
the afterlife. The third of the forms listed above is that which 
serves Paramatman in Aksaradhaman. The fourth is that which 
comes to earth as the guru. This Aksarabrahman guru is a vessel 
through which Paramatman engages with people on earth, acts 
as an ideal for spiritual seekers, and grants liberation. 

Upon denoting Aksarabrahman’s four forms, the author 
clarifies that the distinctions presented here are merely due to 
Aksarabrahman's various service roles; intrinsically Aksarabrah- 
man is but one existential entity. 

The author concludes by stating Aksarabrahman’s preva- 
lence in the såstras. Specifically, he says that there is not a single 
Upanisad nor a single chapter from the Brahmasütras, the Bhaga- 
vadgitå, or the Vacanamrta that does not mention Aksarabrah- 
man's glory. 

In this way, Bhadreshdas begins his discussion of the 
Aksara-Purusottama Darsana by explicating Aksarabrahman, 
the most definitive and distinctive element informing the 
darsana's orthodoxy. 
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Aksarabrahma-dhara AI 


2.2 Benediction 


The Aksarabrahma-dhārā begins with entreaties that venerate 
Aksarabrahman and pronounce this entity's significant role in spir- 
itual praxis: 


yordi TS AT Ta SI ster: | 
favren SPAMS STARTA AST 33 I 


gunåtitam gurum pråpya brahma rupam nijatmanah, 


vibhavya dasabhavena svaminarayanam bhaje. 


YUE: - TUI, TA, UG, JA), WIN, faste: feres, qne, 
TAROT, Yi I 


add 
(3) - I aa «TA - brahmarüpa 
qula - che gunatita fasted - believing 
IPY - guru arate - with humility 
WA- having attained HAMRA - Swamina- 
Fister: - my atman gen 


ST - worship 
I humbly worship Bhagwan Swaminarayan, having attained 
the gunatita guru and believing my atman to be brahmarūpa. 


(33) 
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met Randa: Seda uret RETI: | 
SENSE Te AG Tend sah i 3% ll 


brahmi sthitiryatah siddhyet prakatyam parabrahmanah, 


brahma’ksaram gurum vande saksat siddhāntarūpiņam. 


youd: - well, fafa:, ua: RR, uret, T9ETT:, HA, ARA, 


Te, AR, Mana, arrears I 


silā 


ad: - through whom 
Salt - related to 


Aksarabrahman 

RAR: - state 

RAT- can be achieved 
UT: (A) - and 


Parabrahman's 
(34:) - through whom 
Wha - manifestation 


(ad) - occurs 


(IRIA) - such 

MA- che very 
Raras- embodier 
of the [Aksara-Purusotta- 
maļ philosophy 

STENGT - to the 
Aksarabrahman 

EY - guru 

(3161) - I 

FR - bow 


I bow to the Aksarabrahman guru, through whom one can 


attain the Bråhmic state, through whom Parabrahman mani- 


fests, and who is the very embodiment of the Aksara-Purusot- 


tama philosophy. (34) 
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2.3 Novelty 


The following two verses describe Bhagwan Swaminarayan and his 
first successor, Aksarabrahman Gunatitanand Swami, enriching Indi- 
an philosophy by elucidating the entity of Aksarabrahman. 


AAAA AS FEAR 
AAS safran À 34 ul 
vedavedantasastresu pracchannam gūdhamaksaram, 


prathamamujjughosa’tra svaminarayano bhuvi. 


TAA: 
dear - in the (qq) - it 
Vedas and Upanisads Sota: - Swamina- 
TSH - esoteric rayan 
AMH - Aksarabrahman TA - here 
(AA) - the entity gf- in the world 
Wey - concealed NAA - first 


(STA) - was sss - declared 


The esoteric entity of Aksarabrahman was concealed with- 
in the Vedas and Upanisads. It was first revealed to the world by 
Bhagwan Swaminarayan. (35) 
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Tam mA ET 
tat ves AE Te FATTA ll 35 I 


sviyopadesavartasu gunatitena brahmaņāsvarūpam, 


svayamevoktam tasmād brahma pramanitam. 


Yade: - HANIA, TOMA, TET, ATA, FAY, UA, SRA, 
FT, IA, WATT II 


GY: 


qmi- by Gunatitanand AMA- himself 


Swami 


Ug - indeed 
FETT - [who was] the form 
of Aksarabrahman 

Faftargesrardtg - in his own 


teachings 


SATA - was explained 
FATT - therefore 

Set - Aksarabrahman 
ETA - the form [of ufo - was verified 


Aksarabrahman] 


Moreover, Aksarabrahman Gunatitanand Swami himself 
explained, and thereby verified, Aksarabrahman's form within 
his own discourses.'* (36) 
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18 Gunatitanand Swami's discourses were compiled in the form ofa text known 
as the Svåmini Våto. 
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2.4 Aksarabrahman's Soteriological Significance 


The author then explains Aksarabrahman’s foundational significance 
for those trotting on the spiritual path. 


feed TAMAS sad TA | 
Rites ATAATA 30 


paropåsanasiddhyartham brahmabhāvā”ptaye tathā, 


nirvighnabhaktisampattyai brahmajūānamapeksitam. 


wa: - Wes, seas, dem, TĀKĀ, 
SETI, STÅ II 


IAA: 
TRA - co attain PATEIKT - to attain 
Parabrahman's upāsanā. unhindered bhakti 
MESS HÀ - to attain senm - knowledge 
brahmabhava of Aksarabrahman is 


ad required 


Knowledge of Aksarabrahman is required to attain 
Parabrahman’s upasana, brahmabhava, and unhindered bhakti.” 


(37) 


19 Bhadreshdas explains in the Svāminārāyaņa-siddhānta-sudhā (p.307-15) that 
the verse, ‘brahma veda brahmaiva bhavati' (Mundal <opanisad 3.2.9) posits 
C0. avikuleury Kalidas Sanskrit Universi Rar mek C tien 
that one Bro ENSE A ksarabrahman becornes li Ksar Tee an. The verse 
explicated above, while enumerating the necessity of attaining oneness with 
Aksarabrahman, also puts forth some of the most significant qualities of one 
who attains this state. 
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2.5 An Etymological Analysis 


Having established Aksarabrahmans importance, the author elu- 
cidates the two words that make up the entity's name, ‘Aksara’ and 
‘Brahman’, based on Samskrta grammar and linguistics. 


Maas, Yarra 
IAS ATSISA HATA VASAT I 3€ II 


asnotervyapanarthaddhi nafipürvatksaratestatha, 


vyutpanno'ksarasabdo yam brahmanyeva prayujyate. 


UTE: - sqm: cared, fe, 9999, At, de, euren, 
STRRSTeq:, FAY, MENY, Ua, PFA II 


GY: 


Tr: eurn - from JTA: - to be derived 


the meaning of the verb ; ka aa 
nin 8 STAY AATE: - this word, 

asnoti reflecting perva- Aksar? 

siveness l 


JET - in the sense of 


Aksarabrahman 


R- certainly 


FA - and UA - indeed 


Tegel KRG: - from the TFT is used 
verb ksarati, preceded by 


the prefix ‘nañ’ 


The word ‘Aksara’ is derived either from the verb ‘asnoti’, 
which means to pervade, or ‘ksarati’, preceded by the prefix 
‘nan’ (togethes. kaciutimg Kolidus SadsiclUnkesi&y Ratt coiisdior ccord- 
ingly, the word ‘Aksara’ is used to describe Aksarabrahman. (38) 
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AMAA ea AAT TTT | 
AE FOCI FEAR Il 3 II 


sarvajivesvarebhyasca mayatanmuktatastatha, 


brhattvad brmhanatvacca brahmetyaksaramucyate. 


UTG: - ARAA: I, AAASJRTT:, TM, JET, STUA, I, 
Wa, SA SIERA, IA I 


TIGA: 


adia: - chan all of gerald I - and because it 


the jīvas and isvaras is more pervasive 
FAT I - and also STR] - Aksara 
Frayed: - than maya SR - Brahman 


and those who are free of EE 


us tioned 


Jerald - because it is more IA - is known 


pervasive 


Aksarabrahman is more pervasive than all of the jīvas, 1$- 
varas, måyå, and those who are free of maya. Therefore, it is 


?20 


known as 'Brahman' (39) 


20 It is common practice in Samskrta to define nouns based on the verbs from 
which they stem. The Svāminārāyaņa-siddhānta-sudhā argues that the word 
‘Brahman’ originates from either of the synonymous root verbs ‘brha’ and 
‘brhi BEUR? Malen K ados? anskris niversiy amie Collection on defines as 
‘vrddhi’, or ‘growth’ (Jha 31). The Siddhānta-sudhā then goes on to explain that 
Aksarabrahman is larger in scope than the jīva, i$vara, and maya, and so is 
correctly referred to as ‘Brahman’. 
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FR: RASA wore sra: i 
VEGA U queues Sue: xo Il 


tatparah paramatma'sti parabrahmeti sabditah, 


sabdas amayamasritya mukhyartha upavarnitah. 


YEE: - AR, RART, sta, Raa, YA, wüsqd:, VECA, 
aa, gemnÅ:, sTaftta: i 





STIGA: 
GAR: - greater than this MaA HATA - principles 
entity related to words and their 
_ Interpretation 
UT - Paramatman KER EE 


Use] - Parabrahman str - adhering to 


ZÑ - as Fen: - the primary 
Hed meaning 
qa: - calle 
a audita: - has been ex- 
is plained. 


Paramåtman, who is greater than Aksarabrahman, is iden- 
tified as Parabrahman. The primary meaning of these words 
[‘Aksara’ and 'Brahman'] have hence been etymologically expli- 
cated according to the principles of classical Indian hermeneu- 
tics. (40) 
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2.6 Aksarabrahman’s Virtues & Figure 


Having explained the meaning of the terms ‘Aksara’ and ‘Brahman’ 
the author now describes Aksarabrahman' form and nature. 


TREATS TAH PII dd TATĻTA I 
ead porti AT YA AAR II 


parasmad brahmano bhinnam tadekadhinatayutam, 


nityamekam gunatitam mayadhipam ca cetanam. 


vade: - ET, am, Pr, cornea, fim Um, 
Tons, AMY, 9, AA 


sem: 
(31815181) - Aksarabrah- RAA- eternal 
id Uh4- unique 
TREAT FET: - from qoia - gunátita 
Parabrahman rng maya canta 


f= - distinct ler 


(IA) - is ATTA- sentient 
Tee aA - possesses d-and 


dependancy only to it (sa) - is 


Aksarabrahman is distinct from Parabrahman and is de- 
pendent only upon Parabrahman.™ It is eternal, unique, and 
gunatita; it is maya’s controller and is sentient. (41) 


21 The Svāminārāyaņa-siddhānta-sudhā eloquently discusses Aksarabrahman's 
metapl 19670 Feu Foe SDN Spies ty Ram miek Collection. abrahman on 
the basis of the Mundakopanisad's seminal mantra, ‘aksarat paratah paral’ 
and the Bhagavadgita’s eighth and fifteenth cantos (Bhadreshdas 23-25, 41; 28- 
32). 
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serpy aAa RA | 
ga m di geran 9T 2 Ul 


$reyo'nantagunairyuktam mayadosavivarjitam, 


brhattvat sagunam proktam suksmatvannirgunam tatha. 


UTE: - ASA, AG, Araevfaafiag, seat, IT, 
mera, gaar, fiera, aer i 


GY: 


PASHAN: - with infinite 
redemptive qualities 
ARH - is possessed 
(A&R) - Aksarabrah- 
man 

Jed- due to persasive- 
ness 
UTITH- 
WERT - is known as 


saguna 


aM - and 

ATARI ĪTA - free of 
flaws that arise from māyā 
(dea sansa) - this very 
Aksarabrahman 

HTC - due to subtle- 
ness 

frf- nirguņa 

NRA - is known as 


Aksarabrahman is known as being saguņa because it pos- 


sesses infinite redemptive qualities and is pervasive. It is de- 


scribed as being nirguna, on the other hand, because it is subtle 


and free of flaws that arise from maya. 


22 


22 


(42) 


‘Guna’ means quality. This verse explains that Aksarabrahman is saguna (with 
) 1 y P S gun 
qualities) and nirguna (without qualities), respectively, because 1) It possesses 
infinite redemptive qualities, such as bhakti, humility. på wk compassion, yet is 
CC-0. Kavi ulguru Kalidas Sans it Yniversity Ra ectio 

free from flaws arising from maya; an t possesses mgs Bury C quality of 
pervasiveness when seen from the perspective of its omnipresence, yet does 
not appear to possess this quality when seen from the perspective of its subtle 
form. 
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surr PR 9 des AsO | 
STUN CAT TATA fare Il 43 I 


upadanam nimittam ca taddhi sarjanakaranam, 


adharo vyapakam srsterantaryami niyamakam. 


UTE: - Suey, AAT, 9, de, R, WAP, SHE, CATHY, 
we, Satay, Franse II 


STIGA: 


ag - it (Aksarabrahman) SAIH - that which per- 


vades 


eraniifa- that which 


resides within 


faar - that which 


controls 


fé - certainly 

SUIT - material 
fifa 9 - and efficient 
USANA - cause of 


creation 
Wee: - of creation 


STEN: - sustainer 


"d-and 
(seq) - is 


Aksarabrahman is both the efficient and material cause of 
creation.” It also pervades and sustains creation. Furthermore, 
it resides within all as the controller. (43) 


23 Indian philosophers often use the analogy of an earthen pot to describe ma- 
terial and efficient causes. The pot's material cause is the clay that forms the 
pots raw substance; the potter who facilitates the pot’s creation is the pot's 

CC Kavikulgury Kalidas Sanskrit University Ramtek Colle: og 
fe y, Aksarabrahnian is creations HASH? cause because 
it pervades and sustains; it is the efficient cause because it initiates the pro- 
cess of creation. It is important to note, however, that Aksarabrahman serves 


in both of these capacities according to Parabrahman’s will. 
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2.7 One Entity with Four Forms 


Now, the four forms of Aksarabrahman are enumerated. Namely, 
these four forms are the cidakasa, the divine abode, the servant in the 
divine abode, and the manifest guru. 


aquisaRefistar Frie at: | 
Woes ee qv li 


caturdhā vasthitirjūeyā kāryabhedānna tattvatah, 


muktisrstilayadyarthamekasyaiva'ks arasya tu. 


Geese: - wget, srafeerfa:, ara, Heed, a, qa, AKR, 
Uh, Wd, FATT, Til 





STA: 
yagara - for lib- aANT- due to variation 
eration, creation, destruc- in service roles 


tion, and other such tasks "dl - four 


- of one sTaftufd: - forms 


Wa - indeed JA - should be known 


START - Aksara F-not 


g- indeed rad: - ontologically 


Aksarabrahman is indeed only one, yet it appears in four 
forms. These forms do not reflect an ontological difference but 
merely signify the entity’s various service roles, such as those it 
assumes in ache iprüeigsse Kaüdad Sherstinnerasruencansdorlestruc- 
tion. (44) 
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fagre QSRATQRSIGSTEI VIF: | 
ISA Ata vent Temm: val 


cidakasastatha  dešastaddešasthašca  sevakah, 


gururbrahmasvarūpasca catasro brahmano vidhah. 


Gewese: - FITTA, TM, QD, AFNFY:;, I, UIAF:, Ti, METTET; 
"d, AG, TET, faer: ii 


GAL. 
faq: - the cidakasa TS: - guru 
aA- and (sfq) - thereby 
ev: - abode SET: - Aksarabrahman's 
TRIA: F- and within FTA: - four 
that abode faen: - forms 


dam: - servant (ata) die 
Ads: A - and the 


brahmasvarüpa 


Aksarabrahman's four forms are the cidakasa, the divine 
abode, the servant in that abode, and the brahmasvarüpa guru.” 


(45) 


24 The Soda AR Kalidas Sanskrit: University tante Collection four forms at 
length through an edifying dialectic that provides about 300 references from 
the Prasthanatrayi, the larger Vedic canon, and the Vacanamrta (Bhadreshdas 
47-84). 
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Of Aksarabrahmans four forms, the author first explicates the ci- 
dākāsa, which pervades and sustains creation. His elucidation, in par- 
ticular, makes note of the Upanisads’ description of this form. 


STRA GUS SHMSACTHIA: Uli: I 
Tadegmgradi Yet: YEN: VE I 
chandogye dahara"kasascidakasah prakīrtitah, 


sakalahrdguhāvartī yadantah purusottamah. 


UIST: - SAMY, CAUSSHI:, FACIHIM:, Wehiftd:, araea, 
"RE, Farts: II 





STAY: 
Brera - in the Chandogya aHcegerad - chat which 
[Upanisad] resides in the hearts of all 
faster: - the cidākāša YET: Y- and within 


TESSAN: (SAA) - as which 
‘daharakasa’ Tears: - Purusottama 


waif: - is described as (RRT) - resides 


The Chandogyopanisad refers to Aksarabrahman’s cidakasa 
form as *daharākāsa. It describes it as residing in the heart of 
every being and shows Purusottama as residing within it. (46) 
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25 Chandogyopanisad 8.1.1; Bhadreshdas, Upanisat-svaminarayana-bhasyam, 
Vol.3, 342-43. 
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TSS SAAC TATA Reay | 
Piacente MIAP II voll 


tadeva yājūavalkyoktau gargiprasnottare sthitam, 


nikhilalokakaladerbrahmaksaram prasasakam. 


UIT: - AG, Us, AAACN, A, RA, fafisrereilepeprema:, 
SETRA, ATAKA I 


AAT: 


ag - this (Aksarabrah- Ra- appears 


man's cidakasa form) (33) - there 


Wa - itself SITIS] - Aksarabrahman 


(3c )- in the fifa arte: - of all of 
Brhadaranyakopanisad 


TTT - in the answer 
to Gārgīs question 


aaret - in Yā- 


jaavalkya's words 


the realms, time, etc. 
WMAHY - the controller 
(Fem) - is described as 


This cidakasa form of Aksarabrahman is explained in Ya- 
jnavalkya’s response to Gārgīs question [in the Brhadaranyako- 
panisad]. Aksarabrahman is described there to be the controller 
of everything, including all realms and time.” (47) 
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26 Brhadaranyakopanisad —3.8.8-15 Bhadreshdas,  Upanisat-svāminārāyaņa- 
bhasyam, Vol.2, 190-99. 
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Aksarabrahman appears in its second form as Paramatman’s resi- 
dence, which is known as Aksaradhaman. The nature of this form is 
described in the following three verses. 


TAT: HES: TF MESSER FA 
HR VA fatet Daas eh xen 


brahmesah sahajanandah svayam brahma’ksaram tatha, 


muktasca yatra tisthanti hyaksaradhama kirtitam. 


UT: - TAM:, UENTT:;, FAY, SATA, FA, TIERE, I, I, 
Rei, fe, saree, ANTA I 





STA: 
FAN: - the master of AAM - and 
Aksarabrahman FT: - liberated beings 
He ATT: - Sahajanand 44- where 
(Swaminarayan) 
faset - reside 
"d- and 
. (AF) - that 
FAI - itself 
fé - indeed 


SIEIIS 8] - Aksarabrah- 


man 


STRICHTH - Aksaradhaman 
ANTE - is known as 


The residence of the liberated beings, of Aksarabrahman 
itself, and of Swaminarayan, who is the master of Aksarabrah- 
man, is indeed known as Aksaradhaman. (48) 
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ATR pli Seq Aall 
aa ugs wise Irenei: 1 8 1 


manusyakaratastaddhi 


såkrtikam bhavet — sada, 


tasya catuhsu parsvesu naikabrahmandasamsthitih. 


YET: - FJATANT:, ad, fe, UPNA, vg, va, TA, «qd, AN, 


Iasranvs sef: t 


F: 
dd- that 
fé - certainly 
HAT- always 
AJN: - by being that 


which possesses a human 


figure 


APAP- with a form 


AT- is 

ATT - its 

agf- in [all] four 
Wg- sides 
*rssramre dieerfq: - che 


existence of countless 


brahmandas? 


By possessing a human figure, it is forever sakara (with 
form). Countless brahmandas” reside on all four of its sides.” 


(49) 


27 Å unit of creation. 


28 The Svaminarayana-siddhanta-sudha establishes that Aksaradhaman possesses 
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a definité form and is thus an actua 


niversity Ramtek Collectio - - 
BIEN y referring to "Prasthānatrayī 


verses that describe this abode using words such as ‘loka’ (Prasnopanisad 


1.15), dhaman' (Mundakopanisad 3.2.4, Gita 8.21, 15.6), ‘pada’ (Gita 8.11, 15.4-5), 
‘sthana’ (Gita 8.28), and 'sadman' (Kathopanisad, 2.14) (Bhadreshdas 57-60). 


58 Aksara-Purusottama-Daršana-Kārikā-Saūcaya 


ARI: GU cilmi ARE: I 
adi feRTerd fet 319 UNISSRIq TR: dl Ko I 
nastyaparah paro loko hyasmaddhyaksaradhamatah, 


yato virajate nityam atra parā ksarāt parah. 


YUE: - MR, AR, TG, la, få, STAR, fe, MKRETAT:, IT, 
fast, read, 319, WISATA, WX: II 


PINE. 
AMR - other than this fid - does not exist 
R- indeed ad: - because 


STARETAT: - Aksaradhaman STA - here 


TR: - above WAS a WT - that which 
ATR: - other is above Aksarabrahman, 
which is above all 
I: - realm 
R- eternally 
R - indeed 


fast - resides 


There is no abode superior to this Aksaradhāman. Indeed, 
Aksaradhaman is supreme because that which is superior to the 
transcendent entity of Aksarabrahman? eternally resides here. 


(50) 


29 The phrase ‘para’ksarat paral”, which describes Parabrahman, is a direct 
reference to the term ‘paratparah’, which appears in Prasnopanisad 5.5 and 
CC-0. aviku ru Kalidas Sanskrit niversity Ramte Collection  . . 
Mundakopanisad 3.2.8 im reference to Parabrahman. Parabrahman is similar- 
ly described in Mundakopanisad 2.1.2 as 'aksaratparah parah’ (Bhadreshdas, 
Upanisat-svaminarayana-bhasyam, Vol.1 218—19, 297—98, 258—61). See also verse 
80 of the present text. 
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The author now describes Aksarabrahman’s third form, which acts 
as Paramātmans servant in the divine abode and is instrumental in 


initiating creation. 
O 


TEM! Am AR US ST 
TE aat dh aae AATA ng I 


sahaj anandasevayam 


dhamni yad 


rajate sada, 


sākrti cetanam hyekam sarvangadivyavigraham. 


UIST: - USHA, YA, AF, UIT, Fel, Gala, data, R, 


UH, uafernfeorfayet i 





STAY: 
aÑ- in Aksaradhaman 
HAT- always 


RESISTIT - in Saha- 
janand's (Swaminarayan’s) 


service 

AQ- which 

ISA - resides 

(AA) - that 

(STRIGIGTUI:) - Aksarabrah- 


man's 


(AIFS) - servant form 


uafetfesafanet - that 


Eq 


which has a body whose 
every part is divine 
mp- chat which pos- 
sesses a human figure 
"KH - that which is 
sentient 

(3) - and 

UPH- that which is 


unique 


R- certainly 


Within Aksaradhaman is the form of Aksarabrahman that 
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crema SE RS Swaminarayan, It is sentient, uni qs and pos- 


Sesses a 


C 
uman igure w ose every part is divine. d 1) 
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faga: Esa: JAANA I 
aat Hg 9 dd qq PHRA «s I 


sisrksuh sahajānandah prathamatastadīksate, 


tadapi muktavrndam ca hyevam tat srstikāraņam. 


UTG: - RG4;, desea, NAAT:, Td, SAA, dq, sī, Atay, I, 
R, Way, dd, Ytre 


GY: 





fag: - wishing to create SAG - in turn 


FEAT: - Sahajanand Hd" A - at the multi- 
(Swaminarayan) tude of liberated beings 
ATT: - at first (before (2td) - looks 
creation) UdH- in this way 
ad- at it (this form of R- indeed 
Aksarabrahman) 
AA - it (Aksarabrahman) 
sad- looks . 
FRU - che cause of 
a - and creation 
ad- that (this form of (fero) - is 
Aksarabrahman) 


When Swaminarayan wishes to create, he first looks to- 
wards this form of Aksarabrahman. In turn, Aksarabrahman 
looks towards the multitude of liberated beings [and selects one 
of these eee to be vi kā sus for creation]. In this way, in- 
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CC. 
deed, Aksarabrahman plays a causal role in the process of cos- 


mogenesis. (52) 
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Aksarabrahman’s fourth form is the guru, who is always manifest on 
earth. Upon arguing that the previous three forms are difficult to at- 
tain, the author praises this fourth form by saying that it is accessible 
to all. He then expands on its nature and its role in spiritual praxis. 


Teu fe feat: | 
ARTE AAA Sems: I 43 II 
gururaksarabrahmaiva divyo divyatanordharah, 


narayanasvarupam ca sampradāyā bhiraks akah. 


UT: - qe: HAH, Ua, faa, faatt, R, ARTURS TA, I, 
PASTAS RATA: ll 


TIGA: 





STRIGIGI - Aksarabrahman R: - he who takes upon 
Us - indeed RTS TA - the form of 
fast: - divine Narayana 

HATAS RRA: I- and 


the guardian of the sam- 


TE: - the guru 


(afa) -is pradāya 


RaT: - of a divine body (ST) - is 


This very entity of Aksarabrahman takes upon a sacred, 
human form and serves as the holy guru. He is the form of 


Narayana and the guardian of the sampradaya. (53) 
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30 The guru protects and fosters the sampradāyas traditions and is thus de- 
scribed as its guardian. 
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RA g ma Wap IG ÅSA I 
vare eas PA JU AKTS THETA I 4Y I 


paramatma tu tatraiva samyak sada virājate, 


svaprākatyā nubhūtyartham nrnam bhakta’nukampaya. 


UIST: - RART, d, TA, UA, UA, Tel, FARTA, IS KIA, 
JUG, HRMS THETA I 





GY: 
WATT - Paramatman J- indeed 
ARSIP - out ofcom- WA- there (within the 
passion for devotees Aksarabrahman guru) 
TU - people's Wa - certainly 


PATI - for the FA - entirely 
experience of his manifes- 


Weal - eternally 
PAT - resides 


tation 


(a) - and 


Out of compassion for devotees, Paramatman indeed re- 
sides in the Aksarabrahman guru entirely and eternally, en- 
abling people to experience his manifestation. (54) 
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aq TER aa: Tash: | 
Fars=aa TA FAG UAT ARTETA: NA I 


yatha brahmagurau vasah svaminarayanaprabhoh, 


naivā nyatra tathā kvāpi pātrāņām taratamyatah. 


YUE: - FA, HA, AR: KARAT: 3, VA, STA, TM, Sed, 
a, WAM, ARATAT: II 


Ad: 
WATA - of vessels AN: - presence 
ARAFAT: - due to grada- aA- in the same way 
tion ai 
AA - the way in which ta -indeed 


STU - in the FÀ ARTA - anywhere else 
Aksarabrahman guru 
(Taft) - occurs 


TaN: - Bhagwan 


Swaminarayan's 


Bhagwan Swaminarayan does not reside anywhere else as 
he does in the Aksarabrahman guru. This is because of the gra- 
dation inherent in sentient beings.*' (55) 


31 Aside from Parabrahman, Aksarabrahman is the foremost ontological entity. 
GC. Kavikulguru Kal as Sanskrit University Ramtek Collection . 

It has also been eternally tree of maya and thus stands alongside Parabrah- 

man as the purest entity. Due to these and other reasons, Parabrahman is 

most fully present in Aksarabrahman (Vacanamrta GP-41; Swaminarayan 


73-76). 
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ARTURA. Sat SSK YS: | 
FT aaf weg Aut ER: LAE li 


nārāyaņasvarūpatvād dhyeyo brahmā'ksaram guruh, 


nityamāste yatastasmin samyannārāyaņo harih. 


YUE: - ATURE, AY, HANSA, Ti, PTA, sed, AT; 


RAY, PIE, MTAT:, ER: 1 


STA: 
ad: - because 


«TTT: gR: - Nārāyaņa 
Hari (Bhagwan Swamina- 


rayan) 


afi (I) - within the 


guru 
PA- eternally 
WET - entirely 
SATEK - resides 


ARTS IAT - as the 


form of Narayana 


IMSA- Aksarabrah- 


man 
TR: - che guru 
A: - is worthy of being 


meditated upon. 


Parabrahman Swaminarayan, in his entirety, eternally re- 


sides within the Aksarabrahman guru.” Hence, this guru is the 


form of Narayana and is thus worthy of being meditated upon.» 


(56) 
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32 See verse 72. 


33 Vacanāmrta V-5; Swaminarayan 506. 
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Fa AMATI sad ht JA | 
ST TIAA SATA II Rv I 
brahma manavarupena jayata iti budhyate, 


= if = Lu = . 
ādaršam tanmumuksünàm jīvanavartanādisu. 


VE: - IG, MAKAN, STR, Å, IA, emevi, aq, HAAT, 
STATS II 





STAY: 
AA- Aksarabrahman SitaqadNeY - in matters 
AETAT - by way of a related to lifestyle and 
human form actions 
MA- is born HAUTA - for spiritual 
fh seckers 
- thus 
amas - an ideal 
FA - is known 
(af) - is 


dd- it (Aksarabrahman) 


Aksarabrahman is thus known to be born in human form; 
through this form, Aksarabrahman’s lifestyle and actions serve 
as an ideal for spiritual seekers.” (57) 
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34 Vacanamrta GP-71; Swaminarayan 141-45. 
35 Vacanamrta GP-67; Swaminarayan 132-33. 
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EH HÅ vaar feormenntradaen | 
qada g fas TAS eame II e I 


janma karma sadā divyamaksaradhipateryatha, 


tathaiva tu vijaniyad brahma'ksaraguroriha. 


YI: - IG, FÅ, wen fag, vu, "em? we, Us, 4 
fasta, JENSKP:, FE I 


«dāt, 
FA - Just as qA- in the same way 
agam: - the ruler of Wa - indeed 
Aksara’s 88 - here (on earth) 
SPste Dis SIEIISSRTHI: - the 
Å (7) - and actions Aksarabrahman guru's 
HAT- eternally g- certainly 
Ra- divine fasta - should be 


known 


Just as the life and actions of Paramatman, the ruler of 
Aksarabrahman, are known to be eternally divine, the same 
should be known about the life and actions of the Aksarabrah- 
man guru presently manifest on earth. (58) 
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2.8 Aksarabrahman’s Prevalence in the Sastras 


TST maset 9 faer 

TEA FATA I YR TASYA 4S II 

Tens ay fae ales AN fart sr I 

TASH GER TAMA AKT EO II 
tadrgupanisannasti gītādhyāyo na vidyate, 
adhyāyo brahmasūtre ca  prakaranam vaco'mrte. 


brahma'ksarasya divyasya yaddhi yogam vina bhavet, 


brahma’to samsmarennityam brahmabhavaya bhaktaye. 
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YUE: - MGS, Saya, 3, RA, mase: a, faed, erum, 
JER, I, TROY, TASA Taser, RAA, ae, fe, ATA, 


fam, Wad, FE, err, FE, Fe, senare, EKTĀ II 


TIGA: 


fe TENS ACE - of the = fad - does not exist 


divine Aksarabrahman ITÀ- in the Brahmasūtra 
AG - that which AATA: - a chapter 

fé - indeed (a fared) - does not exist 
dm contact qudd a - and in the 
feat - without Vacanamrta 

AG - such We - a chapter 
SU - an Upanisad (3 fart) - does not exist 
4 SIR - does not exist ad: - therefore 
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Gita brahmabhāva 
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ad (A) - and for bhakti femi - incessantly 
IR- on Aksarabrahman HERA - one should med- 


itate 


There is not one Upanisad or chapter of the Gita, Brah- 
masūtra, or Vacanamrta that does not relate to the glory of 
the divine Aksarabrahman. Thus, for attaining bhakti and 
brahmabhava, one should incessantly meditate on Aksarabrah- 


man. (59-60) 


HATA AAS ASUS TAA Ta 
angagsrerafarfad 
CANIS AS sæ TEIST 
THTRTHRTGTIGIEINT ATA 
facta ur 


In this way ends the second chapter, known as the 
‘Aksarabrahma-dhara’, of Sadhu Bhadreshdas’ Svaminåråyana- 
siddhanta-sudha, a text that substantiates the Aksara-Purusotta- 
ma Darsana, which is characterised as brahmavidya, was taught 
by Parabrahman Swaminarayan, and has been fostered by the 
lineage of brahmasvarūpa, gunatita gurus. 
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Chapter 3 


Parabrahma-dhara 


3.1 Introduction 


Knowledge of Aksarabrahman is necessary for one who 
wishes to understand Parabrahman and secure liberation. Hav- 
ing described Aksarabrahman’s form and significance in the 
previous chapter, the author thus goes on to elaborate upon 
Parabrahman. He first describes Parabrahman’s virtues and 
form, explaining that Parabrahman is omniscient, compassion- 
ate, above maya, unique, and unmatchable. He also puts forth 
that Parabrahman is eternally served by Aksarabrahman and 
the released beings in his divine abode, Aksaradhaman. He then 
says that Parabrahman is also pervasive, despite being eternally 
present in his abode. 


The author further discusses Parabrahmans role in creation, 
describing Parabrahman as the material and efficient cause of 
all and the entity that gifts living beings with life and the ability 
to know, desire, and act. He also describes Parabrahman as the 
entity that grants beings the fruits of their karma. 

Bhadreshdas then explicates the Aksara-Purusottama 
Daršsanf$ PTO gravas Reet HENS RECHT SEPA g that this 
very Parabrahman comes to earth as Swaminarayan himself to 
liberate people from the cycle of births and deaths. The author 
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further declares the darsana's teaching that this very entity of 
Parabrahman Swaminarayan alone is worthy of being offered 
the highest form of upasana. 


Thereafter, the author presents an intriguing dialectic 
wherein he first posits that Parabrahman, indeed, possesses a 
human form. He then answers prima facie claims that put forth 
Upanisadic verses to show Parabrahman to be formless. Specifi- 
cally, he says that such statements that appear in the sastras are 
not blanket claims that negate Parabrahman's form altogeth- 
er, but that they are mere negations of Parabrahman having a 
worldly form. 


He then goes on to describe Parabrahman’s pre-eminence. 
He further says that Bhagwan Swaminarayan stays present on 
earth through the lineage of Aksarabrahman gurus after his 
passing and that divyabhava (an understanding of inherent di- 
vinity) in his manifest form leads to liberation. 


In this way, the ‘Parabrahma-dhara’ examines the nature of 
Parabrahman’s form and manifestation and considers its impli- 
cations. 
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3.2 Benediction 


The Parabrahma-dhara commences with obeisance to Parabrahman 
Bhagwan Swaminarayan. While adhering to the tradition of recalling 
God's name at the commencement of an undertaking, this benediction 
also explains why the ultimate entity is known by the name of Swa- 
minarayan. 


"fed: TT EI ARTA SR: I 
THAR Hid GATT ER I 
sahitah svāminā nityamāste narayano harih, 


svaminarayanastasmat kīrtyate samupasyate. 


gas: -cuféd:, sam, fet, smed, TN, ER, TAT, 
TAM, Heid, SATA ll 


Sra: 
ARTA: - Narayana FAT - therefore 
efi: - Hari FAINA: - Swamina- 
mam Ufēd: - with Svāmī — 19 
fea all Skred - is known as 
1- eternally 


SIG - presides HÀ - is worshipped 


Bhagavan Narayana (Parabrahman Swaminarayan) eter- 
nally presides along with Svami (Aksarabrahman). Thus, he is 
known and worshipped as 'Swaminarayan" (61) 


36 The Aksara-Purusottama Darsana reads the name ‘Swaminarayan’, as well as 
the Swaminatayan mantra, according to the madhy ama ;adalopi compound 
0. Kav. ikulguru Kalid das ans University Ramtek Collection 
formar i. which if embedded with the instrumental ta tatpurusa compound, 
according to Katyayana vartika 1310 and Panini sütra 2.1.13 (Govindacarya 
105, 99). When the name is divided into its constituent parts, it reads as such: 
svamina sahito narayana iti svaminarayanah. 
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3.3 Parabrahman's Divine Virtues & Figure 


TRA Wi Hel HAVILA ER: | 
ARIS Hdd: HU: FETA: | ER Il 


= = À id . 
paramatma param brahma sarvesvaresvaro harih, 
nåråyanasca sarvajnah krpaluh purusottamah. 

UIST: - WHI, WH, IA, PÅTAR, ER, ITTAU:, I, GÅ, 
AA, JET: II 


AAA: 
W AE! - Parabrahman TARGA: - Sarvesvares- 
WAIT - Paramātman vata 
GEAIA: - Purusottama FÅ: - che all-knower 
ARTA: - Narayana PAY: - compassionate 
TR: - Hari a -and 


(att) - is 


Parabrahman is also known as Paramātman, Purusotta- 
ma, Narayana, Hari, Sarvesvaresvara and the compassionate, 
all-knower.? (62) 


37 The terms used in this verse to describe Parabrahman, rooted in the 
Prasthānatrayī, reflect much about the Aksara-Purusottama Darsana's beliefs 
about the ultimate entity and the darsana's metaphysics. For instance, the 
term ‘Parabrahman’, which appears in Prasnopanisad 5.2, indicates God's dis- 
tinctness from and superiority to Aksarabrahman; ‘Paramatmar’, which is 
seen in Gita 15.17, suggests that God is distinct from and superior to the at- 
man; ‘Purusottama’, appearing in Gitå 15.18, suggests that he is distinct from 
and superior to the jīva, isvara, and Aksarabrahman, which the Gita describes 
as purusas; and ‘Sarvesvaresvara’, which stems from Svetasvataropanisad 6.7, 
indicates cher Ne R eee Bh Sanskrit pero he S"! S lucidaring 
Parabrahman in this way, the author makes note of both Parabrahman's su- 
premacy and the Aksara-Purusottama Darsana's teaching of four ontological- 
ly distinct sentient entities. 
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masias Pele: MARAS ssi: | 
fier aduget Wass ja Wem: d E3 Il 


māyātītašca — nirdosah sākrtirmānavā”krtih, 


nityah sarvasamutkrsta ekoyam naiva tatsamah. 


Ua: - cmsdkn, 9, fuse, aka, MASSER: fis, 
aE: Won: TIA, T, UA, AF: II 


TA. 


STAR (PA) - this here "d - and 


Paramåtman . 
t frit: - one who is eternal 


HASRA: - one who is 


above maya 


fidis: - one who is free of 


Uc: - one who is unique 
Us - indeed 
Aaa AH: - one who is 


flaws 
superior to all 
HPI: - one who possesses 
fs FG: - one who is equal 
a form 


to him 


AAS Shia: - one who is 
4 (TRA) - does not exist 


of human form 


This here Paramåtman is above maya, is untouched by 
flaws, possesses a human form, and is eternal. He is unique and 
greatly superior to all; no one is equal to him. (63) 
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feergrtatreisd mAAR: | 
STA achat 3 9m ciat FAA: ll 6% II 


divyagunavisisto'yam måyikagunavarjitah, 


antaryāmī sarvakartā guna’tito niyamakah. 


wa: - feemquafsre:, sam, mfeorafsia:, sari, ueni, 
FOTSA:, FATTE: i 


TIGA: 





STA (RATT) - This here artati - one who resides 


Paramatman in alb? 

feearqufafstte: - one who udadi- one who is the 

possesses divine virtues omniagent 

HAART: - one who is THIS: - one who is 

free of mayic flaws above maya’s qualities 
y yasq 


frame: - one who governs 


Paramatman possesses divine virtues and is free of worldly 
attributes. He resides within all,” is the omniagent, and is be- 
yond maya. He is the controller of all. (64) 


38 The word antaryamin, which is formed from the indeclinable "antar" and the 
root verb Yeg KA gār RAS Salem A VER tty Ote fechan matman 
is described at length in this way and using these terms in Brhadaranyako- 
panisad 3.7.1-23 (Bhadreshdas, Upanisat-svāminārāyaņa-bhāsyam, Vol.2, 177- 
86). 


Parabrahma-dhara 75 


AG fart gTa NA: | 
degd «rada UARRA: ls I 
mūrtimadbrahmaņā nityam muktaistadbhavabhavitaih, 


sevyate dasabhavena hyaks aradhama-samsthitah. 


YUE: - AKTI, Fre, Neh, CIR, Goad, AYR, 
fé, streker: i 


«dāt. 
STRREITHRESIGE: - chat gammā: Yad: (A) - and 
which resides in by those liberated beings 
Aksaradhaman who have attained quali- 
(TATT) - Paramatman tative oneness with it (i.e. 


with Aksarabrahman) 


GTA - humbly 
AGA - by the per- l 7 
sonal form of Aksarabrah- fé - indeed 


man Fe - is served 


fien - eternally 


In Aksaradhaman, Paramatman is humbly served by the 
personal form of Aksarabrahman and the countless liberated 
beings that have attained qualitative oneness with Aksarabrah- 


man. (65) 
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wur fit 9 RY Søt Aa: | 
TER: CATAL Hal Sal FATT: ll 66 II 


upadanam nimittam ca karanam jagato matah, 


sarvadharah svatantrasca karta harta niyamakah. 


Gewese: - Sure, AATA, cw, HRY, SPT:, Ad:, MATU, FATT; 
"d, Hdi, edi, PATA: Il 


GY: 


(TTT) - Paramåtman FAN: - one who is the 


-— sustainer of all 
STTA: - creation’s 


WTA: - one who is inde- 
pendent 


dl- the creator 
gdi- the destroyer 
fram: €- and the con- 


troller 


SYN - material 
fad a- and efficient” 
RUT - cause 


Hd: - is known as 


He is known as creation's material and efficient cause.” He 
sustains all and is the creator, destroyer, and controller. (66) 
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39 See footnote 23 for an explanation of material and efficient causes. 
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As part of his discussion of Parabrahman’s form and nature, the author 
explains Parabrahman’s pervasive (anvaya) and distinct (vyatireka) 
forms. In particular, he says that the pervasive form is present every- 
where, whereas the distinct form resides specifically in Aksaradhaman, 
the divine abode. 


Faret Vasa umensfraddt Ta: | 
CHRIS Fads te FAA eR: i & il 


svadhamasthita evāyam sakala’nvitatam gatah, 


vyatirikto'nvito'piha = svaminarayano —— harih. 


Geese: - mur: Ua, 3199, Wenensfededrg, "Wn, fak, 
siad:, afi, sé, enferma, ER: 1 





Add: 
ATA - This here TW: - enjoys 
FIT: gR: - Bhag- (JARs) - moreover 
wan Swaminarayan afa: - pervasive 


TAART: - one who 


resides in his sacred abode 


eia = although 


ge - here (in the divine 


Us - indeed abode) 
WEhelIS TA - pervasive- ANRA: - distinct 


(add) - is 


ness in all 


Even while residing in his sacred abode, Bhagwan Swami- 


narayan pervades all. And while pervading creation, he remains 
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nqenfasrieta Wee Here: | 
Teaco Beadle aas FAA: ii &c li 


m anusyadij anerdata s arvakarmaphalapradah, 


sarvajūānakriyecchānām sakterdātā daya’nvitah. 


Geese: - Henn, aa, Pate: Udara, AR, 
«II, «Asta: I 


eeu: 
«un5fs: - he who is com- FÅHAPAYT: - one who is 
passionate the giver of the fruits of 
- all karma 
(FATT) - Paramåtman 


Fanaa: - of birth to Hester VIRI: - of 


h wer to know, ac 
humans and other beings rae power to RONG act, 


and desire 
«HI - the giver 
GTdl (=) - and the giver 


The compassionate Paramatman grants birth to humans 
and other beings, gives of them the fruits of their karma, and 
bestows upon them the power to know, act, and desire. (68) 
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3.4 Manifestation as Swaminarayan 


feeder TATA Seng 
Fesadarnt at HA TAA & Il 


divyasamkalpamatrena naikanamuddidhirsaya, 


sakalaisvaryasampanno dhamni sanneva jayate. 


af, FA, Ua, TAN 


an: 
(TATT) - Paramātman amt - in the divine abode 
Sean (STATE) - of HT- being 
countless souls i-d 


Steaua - through the FesaÅYrI: - one who 


desire to liberate possesses all divine pow- 


Reire- only by ers 
way of [his own] sacred SIL takes birth 


wish 


Paramatman comes to earth bearing all of his divine pow- 
ers;^ his descent occurs through his own sacred wish to liberate 
countless beings." All the while, he continues to reside in his 


divine abode. (69) 


40 Bhadreshdas' statement that Paramatman comes to earth bearing all his di- 
vine virtues is a direct reference to a number of Vacanamrta discourses, such 
as G Pas G id (Swaminarayan r41— 45; 610-12), which ex xpress that Paramat- 

Kv ikulgurg Kalidás Sanskrit, niversity) Ramtek Gol 
man does nob Baar Kalio by taking upon a^ human form. See also verse 84 
of the present text. 

41 By positing that Paramatman takes birth independently, this verse counters 
the prima facie view that Paramåtman is born due to karma. 
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H Us HE: FARTEN ER: i 
TRA Wi vet kst SA: Vo Il 


sa eva  sahajanandah svāminārāyaņo — harih, 


paramātmā param brahma bhaktijo dharmanandanah. 


UT: - Gi, US, Wesen, FAITAN:, ER: TAA, TA, IG, 
afaast, SHAS: 1 


TAA: 
U: - this eni: - the giver of joy 
UA - very to Dharma 


SSIRIHRIIU: gR: - Bhag- 


wan Swaminarayan 


UT Wa - Parabrahman 
UT - Paramātman 


I FEAT: - Sahajanand 
QRT: - the son of Bhakti 


(Sft) - is 


This very Parabrahman Paramåtman is Bhagwan Swamina- 
rayan, or Sahajanand Swami, the son of Bhakti and Dharma.” 
yan, ] 


(70) 
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42 See footnote 3 under verse 2. 
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" ws NAI iaa TAK: | 
RASSS TĪRA ALATA Geer 9? I 
sa eva paramopasyo bhajaniyasca bhavatah, 


japyasca’’srayaniyasca kīrtanīyašca sarvadā. 


"ee: - G;, Us, AYRA;, YI, I, YTATA:;, TA, I, SAGT, 
a, AMA: I, Feet 


TIGA: 
a: - he det - for all times 
UH - alone ahd: A - and worthy of 
TRAN: - is worthy of being praised 
being offered supreme WA: 9 - and worthy of 
upasana being chanted 
Wad: €- and out of STAIN: IG - and wor- 
passion thy of being gone to for 
art: - worthy of being shelter 
worshipped 


He alone is worthy of being offered supreme upāsanā, pas- 
sionate worship, and everlasting praise. His name alone is wor- 
thy of being chanted. He alone is worthy of being the ultimate 
refuge. (71) 


Lea devotion, | or pe bhakti, is wn to the å Pu- 


ta- zudi hā (Bhadres hdas 352-53). NG in explains this concept in FR 

Vacanamr ta by saying » that a devotee should remain in loyal to to their istadeva 
0. Kay jk lguru k alidas Sanskrit University Ramtek ion 

just as SAR Hom He calls å pativrata stri, 1$ singularly dedicated 

to her partner. He adds, however, that a devotee who is loyal to one istadeva 

should still offer obeisance to other deities and should disparage none (L-11, 

GM-19, GA-16, 38; Swaminarayan 290, 401-02, 577-78, 627). 
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Verses 69-70 explained that Parabrahman manifested as Swaminara- 
yan and that he alone is worthy of worship. The Aksara-Purusotta- 
ma Darsana also teaches, however, that Parabrahman stays on earth 
perennially even after Swaminarayans passing. This eternal manifes- 
tation occurs through the Aksarabrahman guru, as described below. 


"d Ua eset fred weg att RTI 
TĪRA: Wels: TAMAS: 11192 Il 


sa eva prakato nityam pratyakse brahmani gurau, 


sahitah sakalaisvaryaih samyaganandadayakah. 


UT: - I, Us, Whe:, AER, TAR, TAM, Ni, fed:, RAA, 
WIG, AAT: Il 


qa: 
a = he Umen uk: - along 
Us - himself with all of his divine 


virtues 


Waa sef T - in the 


manifest, Aksarabrahman 


UTG - in every way 

SMG: - the giver of 

bliss i 
guru 


fien - eternally 
Ye: - is manifest 
The giver of absolute bliss, Parabrahman Swaminarayan 


himself is eternally present on earth along with all of his divine 


virtues through the manifest, Aksarabrahman guru." (72) 
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3.5 Premise for Creation 


The author now explains that Paramåtman creates the universes to 
engender liberation. 


EAT RÅ YAH SALAS STAT | 
ehh PUI ws Wars Rugs! 
kalyanam paramam bhiyannaikajivesvara”tmanam, 


idamekam krpālostu srstau prayojanam matam. 


UIT: - PNT, WAY, YA, IRAVRISSTITA, BCH, UHH, 
spurei:, d, Å, TANA, FAA II 


STA: 

PAH: (RATA:) - the HTF - is understood 

compassionate Paramat- (Tā) - that 

mans i 
Fen staver SETA - of 

- indeed | 

d 1ndcc countless Jīvas and īsvaras 

at - In creation R- ultimate 

gaH - this HETTE - liberation 

Uh - one Wald - may occur 

Ws - purpose 


The benevolent Paramåtman's only purpose in creating the 
universe is to grant ultimate liberation to countless jivas and 
isvaras. (73) 
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3.6 Parabrahman's Sacred Form 


The author now explicates Paramatman’s eternal, human form. He also 
reconciles this view with references that seem to describe Paramåtman 
as formless by saying that such verses merely refute the position that 
Paramātmans form is māyic. 


Mapa pasa Uranus Ad: | 
NEĪRA SIT I F arie! SR: 1 OY II 
såkrtireva kartāyam sākrtirvyāpako matah, 
sākrtireva sasta sa nityam sākrtiko harih. 
YI: - UPÅd:, Ud, Aal, TAY, UAÅ:, TIF:, Hu, UA, Va, 
MT, I; fig, uae, ef: i 





GY: 
STÅ ER: - this very Hd: - is known as 
Paramåtman ATP: - that with a form 
WIRE: - one with a form (WA) Ua - indeed being 
(F) Wa- indeed being am (ARA) - is the con- 
Fat (safe) - is the omni- troller 
agent (T1) - in this way 
(S44) - this entity a: - this very 
ATA: - one who has a fre - eternally 
form aati: (IRA) - is one 
(A1 Ta) - indeed being with a form 


aI: - pervasive 


Paramatman serves in his ca acity as the omnia ent while 
0..Kaviķulguru Kalidas t Univer: rity Ra Collection  . 
having a definite form. de àfso pervades while possessing a 
definite form and controls all, again, while possessing a definite 


form. In this way, he eternally possesses a definite form. (74) 
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aa HUET: ad sm 
HAFA 9 HA faset TA YUMA I 94 I 


yasca karaņarūpādernisedhah $rüyate srutau, 


mayikasyaiva sa jfievo divyasya tatra rūpanāt. 
DÅ y mey yasy par 


UTE: - Å, I, ROET, Art, sad, gå, ma, US, Ws, 
3p, frr, qa, Suu i 


era: 
a: A- and that which Us - alone 
JA - in the srutis 34: - should be under- 
(FATA:) - Paramåtman's stood 
FET - of the sense TA - there (in these same 


1 . 
organs, physical form, etc. srutis) 


fru: - negation feet (FRAYR:) FYN 
- because of the deserip- 
Had - is heard 


tion of Paramåtman's 
3: (frdu:) - chis negation divine sense organs and 
AI (FTUTATR:) - of form. 
māyic sense organs, physi- 


cal form, etc. 


The negation of Paramatman’s sense organs and form heard 
in the srutis* should be understood as the negation of māyic 
sense organs and physical form alone. This is because these same 
srutis, indeed, also describe Paramåtman's divine form.* (75) 


45 'Sruti' literally means ‘that which is heard’. The term refers to the Vedas, part 
of which includes the Upanisads. These texts are referred to as srutis because 
Paramatman first revealed them to enlightened rsis, who heard them and 
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transmitted them to their disciples. 

46 See, for instance, Brhadaranyakopanisad 1.4.1, Svetasvataropanisad 3.18, and 
Mundakopanisad 3.1.3 (cited in Bhadreshdas, Svaminarayana-siddhanta-sudha, 
126). 
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cast AMATA: FRY faq: ATT | 
ARP sarah SA PAL VE I 
tatrå pi mānavākārah kisoro dvibhujah sadå, 


caturastabhujatvadi kvacitkam svecchaya krtam. 


YUE: - qa, oft, AAR, FAM: fps, UG, ARESTĒ, 
FA, FSA, PA I 


GY: 
TA - there (in T&S: - possessing two 
Aksaradhaman) arms 
af- indeed aar - at times 
(TATT) - Paramatman TAIT - by his own wish 
UI - eternally ageya - the con- 
HATER: - human form dition of possessing four 


. arms, eight arms, etc. 
fam: - youthful . 
PAY - is manifested 


Indeed, Paramåtman always has a human form in 
Aksaradhaman; moreover, he is ever youthful and possesses a 
figure that has two arms. At his will, nonetheless, he sometimes 
takes upon a form possessing four arms, eight arms, or more. 


(76) 
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The author then explains that only worship offered with an under- 
standing of Paramåtman as possessing a divine form leads to libera- 
tion, while worship offered with an understanding of Paramåtman as 
being formless is disdainful. 


At: M qp UPRAÅG Fay | 
Sta wera frei agaa MAET o I 


tasmaddharech svarüpam tu sakarameva sarvada, 


iti bhavanaya nityam tadupastirhi moksada. 


UIT: - TA, wx, ETA, I, MARA, Ua, Uda, HA, NAT, 
fraa, agurk, få, ea 





STIG: 
ATR - therefore sft MATI - with such 
Bt: - Paramåtman's understanding 
TART - form Raa- invariably 
Jeda FART: - worship of 
Paramātman 
uda - eternally 
. fé - indeed 
GARA - with form 
HAET- that which grants 
tuy certainly liberation 


Therefore, worship of Paramatman with the understanding 
that Paramåtman eternally possesses a form invariably grants 


liberation. (77) 
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FRA SEA AE | 
GAR St: Sid: PTETVSIT FE: GC Il 


nirakaradibhava"dhya drohanigrahabandhakrt, 


sakaratve hareh pritih sarkarakhandavad bahuh. 


ua: - fivsnfaanssen, AIR, MPRA, eu, Å, 
WATETSA, FE: I 





STAY: 
FR TAS san WISI - in the belief chat 
(SAT) - worship of- he has a form 


fered with the belief that gt. God's 


Paramåtman is formless 


SEE - is a dis- 


grace that brings upon 


UG: - pleasure 
Xov - like sugar 


Paramatman’s displea- aE: - very much 
sure and causes one to be (ada) - is 


bound [in māyāl. 


Worshipping Paramåtman as formless is a disgrace that 
brings upon Paramatman’s displeasure and causes one to be 
bound in maya. Paramatman’s pleasure lies in the belief that he 
has a form. To him, this belief is as sweet as sugar. (78) 
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3.7 Pre-Eminence and Perennial Manifestation 


The next two verses describe Paramåtman's unmatched greatness and 
declare Swaminarayan himself as Paramåtman. 


tad: Guy: Ga Gi GU! 
TARA: es fareotsfarracut AAT Il og il 


svatah sarvasamutkrstah sarvatra sarvatha sada, 


gunaisvaryådibhih kva'pi ko'pi na tatsamo bhavet. 


UTE: - ved: UÅGYeAE:, Waa, HÅN, GA, Wieaaifehy:, We, 
aÑ, =:, AY, I, AFFA:, VAN 


TAG 

Faq: - independent ly TÄRN: - by virtues 

ada- everywhere and powers 

HÄN - in every way GR: - one who is equal 
to him 

HAT- always 

= sra - anywhere 

TAA: - far greater 

than all SY - anyone 

(acid) - is F- not 


Ad- is 


X 


He is independently far greater than all — everywhere, in 
every way, and always. In terms of virtues and powers, nowhere 
is there anyone equal to him. (79) 
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se saga: wei WIM: | 
TART: UTE FEAT faer UR: I Čo II 


so'yam srisahajanandah sarvopari paråtparah, 


svaminarayanah saksad yasmanna vidyate parah. 


UTE: - I, SPI, SES, AYR, MIT, FAARTTT, 
HAT, AIM, 3, fære, wx: 1 


STAY: 
U: - that HINAR: - Swamina- 
Para - supreme aed 
WIAR: - transcends that MATL- himself 
which is superior TET (A) - and from 
which 


STA - this very 
AES: - Shri Saha- TR: - above 


janand F- does not 


Pà- exist 


This entity, which is supreme and transcends even that 
which is superior to all,” is this very Shri Sahajanand, or Swam- 
inarayan himself. No entity is superior to him. (80) 
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47 See footnote 29 under verse 50. 
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The author now highlights the uniqueness of Bhagwan Swamina- 
rayan’s teaching that Paramātman is always present on earth through 
the Aksarabrahman guru. 


Tassie eared CARAT fA I 
ymgy 9 farene MATAI 28 Il 


pratyakso'stiti siddhāntam svaminarayano bhuvi, 


= . «fe å bær 
pürvamanupadistam ca visistamaha sāsvatam. 


Gewese: - VAM, SR, sf, fang, venen, YA, wea, 
age, a, faren, sme, MAT II 


SAA: 
(TATT) - Paramåtman AJH- unstated 
YA - on earth ARH- distinct 
FAG: - manifest Bad A - and eternal 
aR- is faar - principle 
zR- the aforementioned TATTA: - Swamina- 
YAH- before er 


S1TĒ - pronounced 
Bhagwan Swaminarayan pronounced the previously un- 


stated, distinct, and eternal principle that God is always mani- 
fest on earth. (81) 
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fed: vev Tater yar | 
yeaa usd dd ret ATA cn 
sevitah sahajānando bhaktaistatkālikairmudā, 


pratyaksam samprati jneyam gururūpeņa samsthitam. 


Weg: - AAT, ewe, UR, AMU: YI, NM, FAR, 
Fay, TRYM, dau i 


aa 
ah: Wad: - by the (He A) - Sahajanand 
devotees of his time Tr- through the 
Pesta: - Sahajanand [Aksarabrahman] guru 
(Swaminarayan) WAH- manifest 
49 - joyously RI - residing 
afer: - was served I- should be known 


qui - currently 


Swaminarayan was joyously served by the devotees of 
his time. Currently, he should be understood to be manifest 
through the Aksarabrahman guru. (82) 
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The service and worship of the Aksarabrahman guru are considered to 
be the service and worship of Paramatman himself, as the Aksarabrah- 
man guru embodies Paramåtman. This principle is made clear through 
the following verse. 


GER art FASTA Gads: | 
ARRAS aq TARA degd ll 23 
samyag vāso yatastatra hyudbhūrasarvasaktikah, 


nārāyaņasvarūpam tat pratyaksamiti sevyate. 


UTE: - PAR, ATA, AT, AG, fe, SAKRĀT, ALATEST, 
ad, Weary, YA, HAN 


TIGA: 


fé - indeed 


"fd: - because 


TA - there (within the 


Aksarabrahman guru) 


(TSTETTT:) - Parabrahman’s 


saada: - with all 


his sacred energy 


GAR - entirely 
AY: - presence 


ad- that (the Aksarabrah- 


man guru) 

FAG - the manifest 
ARTA TA - form of 
Narayana 

g- chus 

Wead - is served 


Parabrahman entirely resides within the Aksarabrahman 
guru with all his sacred energy. Therefore, the guru is served as 
the manifest form of Nåråyana. (83) 
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3.8 Inherent Divinity 


To conclude, Paramātmans divinity and the fruit of realising this di- 
vinity are described. 


fact Reas ARAS ae KAT; | 
Rà «fa va fect fer xe varte: cx ll 


divyo divyātidivyoyam svasangād divyatapradah, 
divye dhāmni sadā divyo divya iha samågatah. 


qea: - feoy:, fasmsfafee:, aay, caged, feesdnme:, RA, 





af, dal, fer; fe;, $e, HAMNA: Il 
GY: 
STAY - This entity faeere: - one who grants 
(Paramåtman) divinity 
fat: - divine Rà a- in the divine 
fecasfāfāca: - supremely abode 
divine WII - forever 
AGITA - through his feed: - divine 
association 38 HAN: - that which has 
(44989) - for the spiritual come here 
seeker (af) - also 
Raa: - divine 


Paramåtman is divine; indeed, he is supremely divine. He 
also grants divinity to those who associate with him. Indeed, he 
is eternally divine in his divine abode. His manifest form is also 
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"r8 fecuri uran fata avta fare 
faa Waid Had fee na 


manuse divyatam pasyan cintayan varnayan likhan, 


divyanandam prabhunjita krpato divyatānidheh. 


"posila, HAra:, kedā: i 





TIGA: 
AS (FAE) - in farer (9) - and one who 
Parabrahman's human writes about 
form (ta: ) - such a devotee 
RATA - divinity fasadrfaå: Hu: - through 
WS - one who sees the grace of he who is an 
RIR- one who reflects ocean of divinity 
upon RATH- divine bliss 


auf one who speaks of Ws enjoys 


The devotee who sees, reflects upon, speaks of, and writes 
about the divinity inherent in Paramåtman's human form en- 
joys divine bliss through the grace of this very Paramatman, 
who is an ocean of divinity. (85) 
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KES EEK IESAKU LSS ALISA TATA ATA 
TTT ST TKS se TAS TH, 
HATT WAIT ATA 
gii TRO II 
In this way ends the third chapter, known as the ‘Parabrah- 
ma-dhara’, of Sadhu Bhadreshdas’ Svāminārāyaņa-siddhānta-sud- 
ha, a text that substantiates the Aksara-Purusottama Darsana, 
which is characterised as brahmavidya, was taught by Parabrah- 
man Swaminarayan, and has been fostered by the lineage of 
brahmasvarūpa, gunātīta gurus. 
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Chapter 4 


Pramana-dhara 


4.1 Introduction 


Many schools of Indian philosophy teach that liberation is 
secured through experiential knowledge of the self, the world, 
and the Divine. To this end, the means of attaining knowledge 
becomes just as important as knowledge itself, as knowledge 
must be valid in order to liberate. Much of Indian philosophy 
thus earnestly reflects on various means of knowledge. It often 
refers to these means as ‘pramanas’ and divides them into groups 
such as pratyaksa (perception), anumāna (inference), upamāna 
(analogy), sabda (verbal testimony), arthapatti (postulation) 
and anupalabdhi (non-cognition). 


The Aksara-Purusottama Darsana authenticates all means 
of knowledge, arguing that the knowledge event supersedes the 
means of attaining knowledge. However, it privileges sabda over 
the other pramanas, arguing that it is the only means through 
which one can understand that which is divine. 


The author begins this chapter by revering the entities of 
Aksara and Purusottama as the gr ounds of valid knowledge and 
the cau Offene sr dar Pee Rees APH Swami Ma- 
haraj as the manifest form validation. He then defines knowl- 
edge and its relation to the åtman. Thereafter, he elaborates on 
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two pramånas — perception and inference. He describes two 
types of each pramana and explains how valid knowledge is ob- 
tained through these pramanas. 


The chapter then discusses ‘sabda’, or verbal testimony. 
It first defines what the term ‘sabda’ encompasses. In partic- 
ular, it expresses that Parabrahman Swaminarayan's and the 
Aksarabrahman gurus words are preeminently authoritative, 
as are the Vedas. With this in mind, it describes as supreme- 
ly authoritative the following texts: Bhagwan Swaminarayan's 
teachings, compiled as the Vacanåmrta; Aksarabrahman Gu- 
natitanand Swami's discourses, compiled as the Svamini Vato; 
and the works documenting the lives of Parabrahman Swami- 
narayan and the Aksarabrahman gurus. It describes these texts 
as the sampradaya’s prasthanatrayi or the fellowship’s three 
foundational texts. 


Upon arguing for the significance of sastras, however, the 
text places the guru's words in a higher position than the sastras. 
It argues that sastras alone cannot lead to wisdom, faith, or bliss. 
Instead, it posits that the sastras should be learned and imbibed 
through association with the Aksarabrahman guru. 
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4.2 Benediction 


The author begins the ‘Pramana-dhara’ with three verses that offer 
homage to Swaminarayan as the cause of 1) the pramāņas, 2) the valid 
knowledge that arises from the pramāņas, and 3) the objects of such 
valid knowledge. He also bows to his guru, who he describes as the 
manifest form of validation. 


AUST ayfferenr wear | 
TPS TĀ ARABIA LA: I £8 Il 


yatsamkalpānugam vastubhūtisthityādi sarvadā, 


yatsamkalpa'nugo vastusvarüpadharmaniscayah. 


Wade: - PASTA, ARA, ade, acacia: 
ARA ger TT: II 


AAT: 





AHERN - according (afd) - occurs 
to whose will TREHESWUITI: - according 


yda - eternally to whose will 
seg-fa-Rerfa-enfa - che ag- FISH: - che 
cause, sustenance, and form and attributes of all 
destruction of objects objects are determined 


According to whose will the cause, sustenance, and de- 
struction of objects eternally occurs; according to whose will 
the form and attributes of objects are determined; (86) 
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ga urarvafviar AMAA CUT | 
adaig: das: TI Coll 


yasca pramanyanirneta sarvapramanyakaranam, 


sarvapramanyadhihetuh sarvapramapradah prami. 


UT: - Å, 3, Waid, ICPHIHIUSSRRUTH, iuverfieq;, 
HATE: TÅ II 


GY: 


q: - he who udmaq: - that 


"raf - the establish- which begets knowledge 


er of validity of validity 


HAART - the wave: - that which 
i begets valid knowledge 


source of the means of 
knowledge wat - the knower 
a- and 
(AA) - is 
He who is the establisher and source of validity; he who 


begets both the knowledge of validity and valid knowledge; and 


he who is the knower; (87) 
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TARA av TRN | 
e we ue d e SRA CCI 
svaminarayanam vande hyaksarapurusottamam, 


pramanapurusam vande pramukham tam gurum harim. 


YUE: - SAUE, oe, Å, SIERA, NTUYENA, I, 
mE, vu, Ten, SR 





FAA: 

TH- that ATESA - he who is the 

IARE - Swamina- form of validation 

rayan Te aR- to guru-hari 

R- indeed (God in the form of the 
guru) 

ARETA - Aksara-Pu- 

—— WAS - Pramukh (Swami 

2 Maharaj) 

-I bow to 

a - I bow 

(AM) - also 


I bow to this entity, Swaminarayan, also known as 
Aksara-Purusottama. I also bow to guru-hari Pramukh Swami 
Maharaj, the manifest form of validation. (88) 
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4.3 Knowledge 


sri are dd VASARAI: | 
"Jem mad vett Wid Wid TA di £9 I 


jnanam pramatmakam jūeyam yatha'vasthitavastunah, 


athå suktaviyam — $ukti rajate rajatam tathā. 
y yan J J l 


: - SAA, AAA, HA, VASARkYdarqr:, AM, STR, ZU, 
Sp, Wid, WIT, TAT I 
ae: 


ansakit: - an 9" - this 
object as it stands existen- ft: - a shell 
tially 

(SI) - is 


WHIGTR - that which is 
wid (3) - and in silver 


characterised by validity 


aM - knowledge (899) - this 
FT - should be knownas S- silver 
FA - just as (aR) - is 

RÌ - in a shell FA - in this way 


Knowledge should be known as the valid understanding of 
an object as it is. For instance, in the case of a shell, knowledge 
is the idea of the object being a shell; in the case of silver, it is 
the idea of the object being silver. (89) 
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STR ARIS 9 ada RTA | 
STP faste FTA HTUTHWSRIGRH di So II 


akārtsnyam vaiparityam ca tathaiva samsayadikam, 


apākrtya vibodhane pramāņamupakārakam. 


YEE: - SH, AHI, 9, dem, Ua, GRAMA, ANPA, 
fasta, xemq, WHIUTH 375144 di 





AAT: 
APTE - incomplete- faste - in the act of know- 
ness ing 


ARĪ, 4 - and delusion FATTA - an instrument of 


"rais dem - doubt and knowledge 
other factors STARHY - beneficial. 


UA - indeed FT - is 
STI ed - having done 


away with 


Indeed, when incompleteness, delusion, doubt, and other 
mitigating factors are cast aside, instruments of knowledge are 
useful in the pursuit of wisdom. (90) 
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STAT mars fermare AAAS AA | 
* Wd gadi gR aa: eel 


ātmā jūānāvinābhāvī jūānamātravihīnatām, 


na bhajate yato hyayamanādisamsrtim gatah. 


YEE: - SM, arsfamadt, Saas, 9, AG, MG, R, 
Sn, Spe, Ta: od 
STI: 


asame? - that which oà - experience 


never does not coexist 





"Id: - because 

with knowledge 

STA - this [atman] 

fé - indeed 

armada - beginning- 


less samsåra 


STAT - the ātman 


AAA RIAA - a state 
that is devoid of all types 
of knowledge 


Td: - has attained 
= - does not 


The åtman is never without knowledge; that is, it never ex- 
periences a state wherein it is devoid of all types of knowledge. 
This is because it has been eternally engulfed in samsara. (91) 
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4.4 Perception 


Pratyaksa is one of the means of attaining knowledge. The knowl- 
edge attained from pratyaksa pramāna is called pratyaksa jūāna. This 
verse describes the two types of pratyaksa jūāna. 


wae fated dd AA 9 erat | 
emerge PETIA ZR 


pratyaksam dvividham jūeyam laukikam ca hyalaukikam, 


ā yamindriyas apeks am baddhajivesvaratmanam. 


YEE: - NARA, fafaun, dau, AF, 9, fe, AARP, ser, 
PRIA, TEMALAR |i 


STIG: 
fafaent - of two types stat 4- that which is 
YEAR - knowledge that bey ond the senses 
arises from perception a- and 
IM- should be under- SIE - the first 
stood TEMA - of bound 
R- certainly jivas and isvaras 
APPA- that which is SETAT - is dependent 
sensory upon the senses 


Knowledge that arises from perception should be under- 
stood to be of two types: that which is ascertained through the 
senses anc tat yee KS SPS CHE SORE SE HERE, che prior, 
which is dependent upon the senses, is that of bound jivas and 
īsvaras. (92) 
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In che Svāminārāyaņa-siddhānta-sudhā, the author here before also 
describes knowledge that is beyond the senses. Afterwards, he proceeds 
to further elaborate on knowledge that is dependent on the senses. 


mä fafa så erma av | 
avga se ITA: 831 
sāpeksam dvividham jūeyam bahyamabhyantaram tatha, 


samanascaksuradinam bahyam visayasamgatah. 


Weeds: - WaT, RA, AY, TY, STA, FA, SAAT, 
are, fermer: di 





STAY: 
RAT - of two types MAA - external [depen- 
HAT - dependenee (on dence] 
the senses) PAPAS - that 
SE edaild bende which relies on the eyes 
taod and other gross senses, 


which must necessarily be 
STRA - external 


accompanied by the mind 


SIAR AM - and internal (artery) reliance 
fermi: - due to contact 


with the objects of the 


senses 


Dependence on the senses should be known to be of two 
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types: external an internal. Of these, the first occurs when the 

eyes and other physical senses, accompanied by the mind, con- 


nect with external objects. (93) 
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aaisusTisi AT: Wes HR | 
qaas deft usa wed d ex 


bāhyendriyanapeksam yadantah samrtyadi manasam, 


sadvidhakarana’peksam tadapi sadvidham bhavet. 


Yam: - Tareas May, AF, STE, FEN, aH, MEARNS- 
Yara, de, sift, MĒRA, va I 


Sra: 
MAASTA - that (TAM) - perception 
which is not dependent was = 


on external senses dependent upon the six 


eye - recollection and senses 


her 
ij ag- that 
AMY - cognitive Salig 
AQ- that which M i 
R fga- of six types 
ST: - internal Wad is 


X 


Perception that does not rely on external senses, such as 
recollection etc., is internal perception. The six senses (includ- 
; CC-0. nl vikulguru Kalidas Sanskrit University Ramtek Collection ; ; 
ing the mind) give rise to perception: therefore, perception is 


also of six types. (94) 
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AAS A: PS STÅ FAT WANT FRIE | 
fane Rat eg na Il 


ātmāntahkaraņā”dhyam syat pramanam caksurādikam, 


visayagrahakani syurindriyani svavrttibhih. 


Yade: -o SAROSA, EM, ATOM, que | 


ar: - 
ART - the eyes and FEI - is 
other gross senses (aif) sfn- these gross 


STAS: PLUS SSAA - that senses 


which is enhanced by (x) aa 


ragi: - through their 


vrttis (idiosyncratic ema- 


the åtman and the inner 
faculties, such as the mind 


and intellect 


(g) i nations) 
Wd) - on 
d . fa TTT - grasp their 
WAM - instrument of bieēts 
` objects 
knowledge 
H: - are 


The eyes and other gross senses are instruments of knowl- 
edge only when empowered by the åtman and the inner facul- 
ties. These gross senses grasp their objects through their vrttis 
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4-5 Inference 


ay égfüfd fred areas sta AA: I 
TTS: WT WAMRASTAMASHT 18 Il 


anu hetumitim nityam sadhyasya jayate mitih, 


tasmadanumitih prokta pramanastha’numanaja. 


YES: - Sn taa, Freng, are, sad, fifa: an, erdfifa:, 
"WIRT, STHTUTESTTSSTHTRTSIT. |i 


TIGA: 


fre - always HATEN - that which 
Sf knowle dge of the stands amidst the means 


i Be oes Fe of obtaining valid knowl- 
reason for inference 


i edge 
aJ- after 
: vl AJAM - that which is 
MER - of that which is born from inference 
inferred 


afte: - inferred knowl- 
edge 


SR- is created ISI - is described as 
amd- therefore 


fifa: - knowledge 


It is always the case that knowledge of that which is in- 
ferred arises only after knowledge of the reason for inference 
arises. Therefore, inferred knowledge is described as being born 
from inference. (96) 
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agi fasi viki create: | 
rare sarsqMraea: WS 11 SU I 


anumanam dvidham proktam svarthapararthabhedayoh, 


svartham svā numiterhetuh para numitikrtparam. 


UIST: - SJAA, favn, mang, edRrdedt:, varda, Tasgfīd:, 
eq, sg, TUR I 


STA: 
rari: - due to the TASJA: - of one's own 
distinction between the inferential knowledge 
svartha and parartha P$ lesus 


fått - of two types WA- the latter 


AJAMA - inference RAPE that which 
WERT - is described engenders knowledge for 
vaneiq- the svartha others. 


Inference is described as being of two types: svartha and 
parårtha. The svartha engenders knowledge for oneself: the lat- 
ter engenders knowledge for others. (97) 
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Rafa antal scat «Aar Aa: | 
STATA star TTT: 136 II 


hetuvaddhi yadabhaso hetavo dūsitā marah, 


hetvabhasastato jneya vyāptyanumitirodhakāh. 


UIT: - EY9G, R, AG, STU, qe, qf, AA, TNT, AG, 


sn, eurer eL di 


AAA: 
eda få aera: - that 


which is misconceived as 





a cause 

(8) - those 

fat: - erroneous 
Rud: - causes 

HT: - are known as 


dd: - therefore 


Sear: - that which is 

a semblance of a cause of 
inference 

AA: - should be known as 
(a) - that which 


TTT: - chat 
which hinders knowledge 
of invariable concom- 
itance and knowledge 


arising from inference 


Those which are misconceived as a cause are erroneous 
causes. These erroneous causes hinder knowledge of invariable 
concomitance and knowledge arising from inference. Therefore, 


they should be known as ‘hetvabhasah’ (98) 
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guid: GA aged | 
WMATA TASCA WIHIUS 9 SIETA WW 93 II 


heturupamiteryah 


syadupamanam 


taducyate, 


sastropayogabahulyat pramanyam na jahati tat. 


YTE: - Tq;, JURA: 9: FIA, STAM, AF, STAA, MAN TATA CaM, 


THUS, 9, EI, AG 


STA: 
suftīd: - of knowledge 


arising from resemblance 





7: - that which 


R]; - cause 

FAE - is 

ag - that 

SWTHHH - comparison 


IA - is said to be 


(STAFF) - comparison's 


TEAM - due to 


its prevalent use in the 


sastras 

(qq) - it 
ATTER - validity 
F- does not 


Bell - renounce 


Comparison is said to be the cause of the knowledge that 
arises from resemblance. It is a valid means to knowledge due 


to its prevalent use in the sastras. (99) 
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4.6 Verbal Testimony 
Beal Ar få vene: ard WTHIUS ASI GET | 


gan 99 um æsj: ool 
sabdo yo hi yatharthah syat pramanyam bhajate sada, 


anyatha naiva pramanyam dustasabdadanarthadhth. 


UTG: - Wa: Å, R, Wemeh, Sd, ATAUG, DS, IA, FAA, I, 
Ud, WIHIUS, grand, FAY: di 


STAY: 
4: - that which Greer - from unprecise 
å verbal testimony 

ame: - precise erbal testimony 

SG: - verbal testimony SPAM: = inaccurate 
knowledge 

EAM is 
(af) - arises 


NTATUTA - authenticity as a i 
means to valid knowledge (aa grelle 3) - of this 


unprecise verbal testimo- 


R- indeed is 
use - enjoys "i-us 
HaT- always 


UH - certainly 


IAA - otherwis e 
orac se WATCH - authenticity asa 


means to valid knowledge 


Precise verbal testimony indeed enjoys authenticity as a 
means to valid knowledge at all times. On the other hand, un- 
precise FErPRIKRSKA enyawhieh gives refer Agrate knowl- 
edge, certainly does not carry authenticity as a means to valid 


knowledge. (100) 
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BURA å: wes: TI fused Aa: | 
aqyfet gard VAM AHASAHA 1 $09 II 


harergurosca yah sabdah pramanam nikhilo matah, 


tadupadistam sacchāstram pramāņam tatkrtārthakam. 


YEE: - E, TM, I, Å, MÆ;, WAM, Afac:, Wd: agufeey, 
FT, TAY, PNS SFA II 


STIG: 


Bet: - of Parabrahman Hd: - is understood 
TR: - of the Aksarabrah- agag- taught by them 


en GUTU acpas shy - according to 
"d - and meaning offered by them 
3: - that which FA - Sastra 

fafa: - the entirety of WAM - authoritative 
YS: - word (Sft) - is 


WAM - authoritative 


Parabrahman's and the Aksarabrahman guru's words, in 
their entirety, are understood to be authoritative. Såstra that 
incorporates Parabrahman's and Aksarabrahman's teachings 
and is in accordance with their explanations is also authorita- 
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fasene gadaas: | 
ARIAS AT: UTATUYYNT WAY I $03 II 


samhitabrahmanatma yastathopanisadatmakah, 


āraņyakasvarūpasca vedah pramanyabhag bhavet. 


Yew: - fédISTEIUICHI, Ur, AA, SUPTSKHH:, ARTTHLAST:, I, 
ae:, WATS, FAT I 


aaa: 
3I: - that which STRUS ES: - in the 
HRE - in the form of the Aranyakas 
form of the Samhitas and a- and 
the Brahmanas e - the Veda 


SYNET: - in the form MTT- the enjoyer of 
of the Upanisads 


authoritativeness 


AM- and Wad is 


X 


The Veda, which appears in the form of the Samhitas, Brah- 
manas, Upanisads, and Aranyakas, is understood to be author- 
itative. (102) 
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Rae agent even WAST | 
qader VIHA ANAM Vert: 1803 1 


(NR EN RE pL _ . 
Siksadinam tadanganam vedaraksa prayojanam, 


vedapida bhavennünam vaiparityat padarthayoh. 


ved: - fend, dez, deam, WASH, Atter vag, FAY, 
dytter, Teresa: d 


GY: 





TSM - its (the Veda's) TM- indeed 


auxiliary texts 


gadd: - words and their 
Riar - che Siksa and meanings 


others Agia- due to inconsis- 
TAST - purpose tency 

JRA - safeguarding the Aa- harm to the Veda 
Veda YAT- occurs 


The Šiksā and other auxiliary texts safeguard the Veda. In- 
deed, inconsistency between words and their meanings brings 
harm to the Veda [by giving rise to false interpretation]. (103) 
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STAM ar aFusevrt | 
"aram AMI derdisēite fa 14 ov il 


itihas apuranabhyam tasmat tadupabrmhanam, 


sadācāreņa sistanam vedarthojjivanam bhuvi. 


qaia, fa 1 





AAA: 
amd- therefore (@) - moreover 
SaaS - through aram - through virtu- 
the itihāsas and purāņas ous conduct 


3798 - its elucidation fà- in the world 
Rm- of those who are Aqsa - the Veda's 


wise values thrive 


Therefore, the Veda is elucidated through the itihāsas and 
puranas. Moreover, the Veda's values continue to thrive in the 
world through the virtuous conduct of those who are wise. (104) 
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"HIRTTAS] Tag ATRI CAAT: | 
TEIT Pa AamtsssaAgdl Ad: ll or Il 


itihas apuranabhyam tasmat tadupabrmhanam, 


sadācāreņa sistanam vedarthojjivanam bhuvi. 


YEE: - MA, Å7:, vad, TER, STARTA: Ei, I, FT; 
da, FEB, dd: II 


AAT: 
CUT: - Bhagwan T: A- and the 
Swaminarayan's Aksarabrahman guru 
are - word Weg ae: - the fifth Veda 
MT - itself dd: - therefore 
AT: - the Veda MESAS - their words 
WW s carry preeminence 


Bhagwan Swaminarayan's word is equivalent to the Veda 
itself. The Aksarabrahman guru, moreover, is the fifth Veda. 
Therefore, Swaminarayans and the Aksarabrahman guru's 
words are preeminent.” (105) 


49 The Vedic corpus consists of four parts — the Rg, Sama, Yajur, and Athar- 
va Vedas. In this verse, though, t the author equates Swaminarayan's and the 
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Aksarabrahman’ gurus Words with the as in Order to explain their su- 
preme authority. Indeed, just as the Vedas are considered direct revelation, 
Parabrahman Swaminarayan's words and the Aksarabrahman guru's words 
also entail direct revelation and are, thus, just as authoritative as the Vedas. 
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The author now enumerates the texts in which Swaminarayan’s and 
the Aksarabrahman guru's words appear. 


STAI få ara TATA: VII: | 
PATA RATTET Il % og II 
zs [em . = at = . f = 
vacanamrtasastram hi vartasca svaminah šubhāh, 


guruc ari tragranthāsc a prasthānatrayamucyate. 


YEE: - AMATA, fe, emat, I, vena, STU, RATU: I, 
FATTA, IST I 





STIGA: 
FATIMA - The Va- TARA: - the texts 
canāmrta documenting the lives of 
2 . rus 
WINA: - [Gunatitanand] the gurus 
Swami’s a- and 
VM: - auspicious (Armann) - of the 
ai - talks seas 
WAATA - the prasthana- 
"d -and vel 


trayī (the three founda- 
R- certainly 


tional texts) 


I - known as 


The Vacanamrta, Gunatitanand Swami's auspicious talks 
(the Svamini Vato), and the texts documenting the lives of the 
Aksarabrahman gurus are known as the prasthanatrayi (the 


three foomolxtiqaphieraih ater canas aner Conecion 
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eras TTT, der remis i 
pmi da urmarvayedt YA owl 
siddhāntā nugamanyattu sarvathā sāmpradāyikam, 


gurupramāņitam hyeva pramanyapadavim bhajet. 


Geese: - FTSE, AA, J, FÅ, sevens, Terra, fe, 
Ua, ymaa, YA 


STAY: 
Aad NR (ATA) Tera (F) - and cor- 
- other sastras of the roborated by the guru 
sampradaya R- indeed 
J- on the other hand (aa) va (REA) - that 
HAN - in every Way šāstra alone 
TEKSTS - according to NATO TA - authority 
the sampradāyas princi- wd - enjoys 
ples 


Other sampradayika texts that endorse the sampradaya's 
principles in every way and are corroborated by the guru alone, 
indeed, are authoritative. (107) 
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WMA ve Wu wed 
IEGdI As AY VSTSATE IF 1400 1 


pratyaksadipramanesu sabdastu pramukho bhavet, 


yasmādalaukikārthesu sabdānyaprasaro na hi. 


YEE: - ARTA, VMS:, d, Spr, Wad, FFI, APS AN, 


ISAIN: I, få Il 


TIGA: 


TAART - amongst 


perception and the other 


methods of obtaining 


knowledge 

g- certainly 

WS: - verbal testimony 
TAS: - chief 

ad is 


X 


IET - because 


ste 8f - in oth- 


er-worldly objects 
4 (srafd) - does not occur 
R- indeed 


NEGIS TTT: - the reach 
of methods other than 


verbal testimony 


Amongst perception and the other methods of obtaining 
valid knowledge, verbal testimony is certainly the most author- 
itative. This is because, undoubtedly, methods of knowledge 
other than verbal testimony cannot reach those objects that are 


not of this world. (108) 
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paga q aa 9 få | 
aAA eic m 1 208 II 


kevalamanumanam tu paratmasadhakam na hi, 


vyabhicaradidosatvam karyatvaderna varyate. 


UIST: - HAT, SJAA, d, MIERA, I, fe, TATA, 
pA: 3, AA 
AAA: 


pa- alone (Mau ST TT) - the 


"T inference that there is 
AJAMAA - inference 


g- certainly 





a cause [in the form of 


Paramatman] 
is ARN - falla- 
fé - indeed ciousness and other types 
: ical] error 
RAGA - that which of [logical] error 
proves [the existence of] F- not 
Paramātman aria - resolved 
- resolve 


Adata: (édl:) - based on 
the reason of there being 
an effect [in the form of 


creation] 


Inference alone certainly cannot prove Paramātmans exis- 
tence. Verily, fallaciousness and other types of logical error are 
not resolved when it is reasoned that the existence of an effect 
(creation) weoessácaügsrs Reliex suet ofraycransek ddneaieaātman). 
(109) 
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STA: RAS SSA SAM sg aci ēras | 
wade ARN PAA 12O 
atah såstra”srayo sreyān anumānādalaukike, 


jagatkartrtvabodhāya hyakşare purusottame. 


UIST: - Ad, MESSAA:, AA, ATAA A, BTA, 
R, aR, Fears II 


ad 


ƏT: - therefore ergaraeeifasss (SAT) - in 
. = mparison to inferenc 
steil - in that which is AMA TES 


A : and other, ordinary means 
not of this world 


AR- in Aksara 
fé - certainly 
Kermi (=) - and in Pu- 


rusottama XIT- superior 


faa - for knowl- WASSAT: - reliance on 


sastra. 


of obtaining knowledge 


edge of the causality of 


creation 


Therefore, for knowledge of Aksara and Purusottama's cos- 
mogonic causality, reliance on sastra is superior to dependence 
on inference and other, ordinary means of knowledge acquisi- 
tion. (110) 
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VIESIS TĀ At Seat TERISTUL far | 
argi Mi GRY vred % 2% 1 
atah såstra”srayo sreyān anumānādalaukike, 


jagatkartrtvabodhaya hyaksare purusottame. 


UIT: - MAV:, FÅ, Å, Wenn, Wh, ss, fast, FET, 
sydd, MA, EY, d, FATTA I 





Add: 
TRI: - the gurus VITA - såstra 
SAAT - refuge Tega- from the guru's 
fet - without mouth 
URAIS: - the šāstras ATA- is heard 
words (Aa Ua) - only then 
aiff - however HEA- truth 
Al 3er: - should not be g - indeed 
resorted to TATA - is illumined 
(ART) - when 


However, even the words of the såstras must not be resort- 
ed to without having taken the brahmasvarüpa guru's refuge. 
Truth, indeed, is only illumined when såstra is heard from the 
guru. (111) 
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Teehktaci HS aTFasisetett I 
ang Hae FAY 9 I fvt: FSAI RU 


guruharibalam srestham sastravacobaladapi, 


såstråttu kevalat kvāpi na jūānam niscayah sukham. 


Geass: - Teekay, SBA, TAGAT, aft, va, d, Haa, 
39, aft, 9, 99, PIER, FEA 

STIG: 
RAFA af - even g - certainly 
than the strength of the F- xbscluselydaye 


T 
såstras words 





where 
MeeR - the guru-hari's IMA - wisdom 
strength > 
frise: - faith 


SY - is greater 
PAA MA - only from 


the såstras 


FE (Al) - or bliss 
4 (srafd) - does not occur 


The guru-hari's strength is greater than the strength of the 
šāstras words, as the sastras’ words alone can certainly never 
lead to wisdom, faith, or bliss. (112) 
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47 The Preeminence of the Knowledge Event 
Wert Tag ufa TAT KUR | 
MS IEEKSZ GGU q 9 Ae: id $231 


pratyanikam bhaved yaddhi pramayam karanam na hi, 
pramityanugunatve tu na tatsamkhyaduragrahah. 

UIST: - werfen, Tad, Å, fe, Wurm, HUA, F, R, rer, 
d, 1, THT: di 


TA: 
FATT - in valid knowl- TA - the causal factor 
edge WAGES (FATT) - in 
Fg- that which the case that a means of 
bs." 
Wertes - is an obstruc- a RE knowledge ^ 
P congruent with (leads to) 
valid knowledge, 
Seq - is 
g-in contrast 
(AA) - that 
4- not 
A- not . 
ATG g TAG: - insistence 


R- certainly on its enumeration 

That which obstructs knowledge that accords with truth 
certainly does not lead to valid knowledge. On the other hand, 
in the case that a means of acquiring knowledge leads to valid 
knowledge, here, there is no insistence on the enumeration of 
means.” (113) 
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ods of acquiring valid knowledge. Here, however, the author shifts the con- 
versation to focus on the acquisition of valid knowledge, rather than on enu- 
meration of methods. 
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adsan, Aasa | 
aar AAR YAR O 118 


atorthåpattirityådescet ^ siddhanta’virodhita, 
tada bodhopayuktatvat prthaguktā pramāņatā. 


yess: - Aa, sauer, dy faarnsfatfaa, da, 
RATATAT, GAH, IFM, TATA di 


TIGA: 
31d: - therefore AAT- then 
aR: (AATOTSMAKT) AARE- due to 
- of postulation and the being useful in acquiring 
ageregate of other such knowledge 
means of knowledge TE - independent 


Rrasa - non-op- 


HAITAT - the quality of 
position to truth 


being a valid means of 


(dd) - is knowledge 
Ad- if IFT - is said 


Therefore, if postulation and other such means of acquiring 
knowledge are not in opposition to truth, they are said to be 
independent means of valid knowledge, as they are useful in 


understanding truth. (114) 
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4.8 Erroneous Knowledge 


AT ET fasten eee dat] | 
saitam ATT 9 få 12341 


bhrantau khyatistu vijneya cidacitkhyatisamjnaka, 


pravrttirdvividhā bhrāntestasmādekāntiko na hi. 


wa: - AT, Sala: q, faa, fachacenfadac, uafa:, fafeen, 
Wed:, AA, Ueprfeen:, I, fe U 


Sr: 
Wit - in the subject of Wd: - of delusion 
delusion fafan - two types 
J- indeed Wald: - source (object) 


+ zi D ^ 
Raaen- to be of amd- therefore 


the designation of ‘cidacit’ 
walle: - knowledge 
A- should be known 


as 


q- not 


R- certainly 


Wallach: - that which 


appears as one 
In the subject of delusion, knowledge should be known as 


‘cidacitkhyati’. Delusion has two types of sources; therefore, it 
certainly does not appear as one. (115) 
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Weiter! Vag ga Gerad | 
SATA aa verdt Trae d 25 I 


paficikaro bhaved yatra satkaryatopapadyate, 


acitkhyatirmata tatra 


suktyadau rajatadike. 


YEE: - Wedlenn:, Wad, AI, Wennidn STII | STRIGESTRE, UI, 


TA, Wael, Trae di 


TIGA: 





FA- where 

YR: - quintuplication 
AT - occurs 

(aaia) - in other words 
acral - the creation of 


material objects 
ST - occurs 


da - there 


atra: - acitkhyati 
HAI- is understood 
(AX) - such as 


yard - when in shells 


and other such objects 


TRA} - silver and other 


such items 


(ald) - are cognised 


Among objects that are created as a result of quintuplica- 


tion and satkaryata, delusion is understood to take the form of 
acitkhyati. An example of such delusion occurs when silver and 
other such items are cognised in shells and other such objects. 


(116) 
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aat fr g aena aat va | 
FJAS STIG STAR Ades RJ I VALE 


tato bhinne tu citkhyatirvaiparityam yada bhavet, 


yathā”tmasu jadatvādi cetanatvam jadesu ca. 


UIT: - dd: ÅR, g fuesmd:, Ayten, aa, We, AMSS, 
WSs, AAA, TJ Il 


GY: 





dd: - from this 
RA (fama) - in a different 


subject 


ATA - delusion 


FAT - such as 


STA - in relation to the 


atmans 


ISA — non-sentience 


"ISl - when and other qualities 
(Add) - occurs sag in relation to 

non-sentient objects 
(ART) - then 


a- and 
A - sentience 


(TAA) - one understands 


faena: - cickhyati 
wad - occurs 


Delusion concerning a subject other than that previously 
presented should be known as citkhyati. An example of such 
delusion occurs when one understands non-sentience and other 
qualities to exist in the åtmans or when one understands sen- 
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HAAN ATMS ASAT AMAT 
maaa EA 
CRT TES SE MAS 
FAT WHIUISIRT ATA 
aged APU I 


In this way ends the fourth chapter, known as the ‘Pramana 
dhara’, of Sadhu Bhadreshdas’ Svāminārāyaņa-siddhānta-sudhā, a 
text that substantiates the Aksara-Purusottama Darsana, which 
is characterised as brahmavidya, was taught by Parabrahman 
Swaminarayan, and has been fostered by the lineage of brahm- 
asvarupa, gunatita gurus. 
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Chapter 5 


Maya-dhara 


5.1 Introduction 


The preceding three chapters discussed Aksara and Pu- 
rusottama, as well as the means to attaining knowledge of these 
two divine entities. The author now discuses maya, the sub- 
stance that prevents people from attaining this knowledge. 


Maya is the only one of the five ontological entities that 
is non-sentient. It is eternal but is constantly changing as its 
three qualities (sattva, rajas, and tamas) continually subdue 
each other. All things created in the universe are comprised of 
these three qualities of maya in varying degrees. Maya is thus 
known as one of the universe’s material causes. Furthermore, it 
is known as the cause of ego, possessiveness, delusion, careless- 
ness, and attachment. It also hinders spiritual knowledge and 
causes one to see Paramatman and the Aksarabrahman guru as 
ordinary, rather than divine. In this way, it blocks liberation 
and causes perpetual return to the cycle of births and deaths. 


The Aksara-Purusottama Darsana, however, teaches that 
maya can be overcome through association with the Aksarabrah- 
man guru. This chapter thus concludes by exalting such associ- 
ation artd-Gakzivialghra Kalidac Sandd finisersityRaaventaivertidnrough such 


association, it can offer unhindered bhakti to Parabrahman. 
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5.2 Benediction 


The ‘Maya-dhara@ begins with an invocation to Aksara and Purusot- 
tama. It exalts them as the two entities that govern māyā, the focus 
of this chapter. 


Apem Berea | 
A AAS MAMAS SEE Il $22 Il 


trigunasamyavaisamye yadadhipatyas ambhave, 


vande māyādhipau saksadaksarapurusottamau. 


Geese: - PITT, vage, se, SEA, me, 
erem GEN ll 


HAAG 
APRA - in the HASÈ - to the control- 
balance and imbalance of lers of maya 


māyās three gualities WISH - are 


seter - S 
to those TAR GEN GA - to Aksara 


under whose ruler ship 1t and Purusottama 


FR - I bow 


comes to be 


I bow to the manifest forms of Aksara and Purusottama, 
the rulers of maya, under whose sovereignty maya’s three quali- 
ties attain balance and imbalance. (118) 
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5.3 Maya’s Nature & Form 


ATA PATTI LATS EAST I 
yioma faen fesse SST 228 I 


maya trigunayukta syad brahmaparatmasasita, 


pariņāmavatī — nitya — vismayakarini jadā. 


Amao, se 


adds 
Ag - that whichisof (X) -it 
three gualities ufungad - changing 
s mage Ren- eternal 


AEA - that which 


is governed by Aksara and 


SIST - non-sentient 


Amao 9- and as- 


Purusottama 
tounding 


Wd- is 


X 


(FT) - is 


Maya, which is of three qualities,” is governed by Aksara 
and Purusottama. It is ever-changing, eternal, non-sentient, 
and astounding. (119) 
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5.4 Maya’s Role in Creation and Transmigration 
qeu eque fed: I 
Ua SFI GRE HAASE «een RUTq ll Ro Il 


srstyupādānabhūteyam heturanādis amsrteh, 


sadhanat parasaktisca mamatvā hantvakāraņam. 


UIST: - YLA, AA, €q;, Sm: MAA, RIR, I, 
FACS EAA I 


aaa: 
344 (AT) - this maya aA- A-A - the 
gfte-sureran - is the ma- cause of ‘I-ness’ and *my- 


: å : ness’ 
terial cause of creation 


ammfesiqn: - of the eternal AAT A - and because it 
cycle of birth and death SAS UEL 

WIR: - Paramatman’s 
8d: - the cause 


powcr 


This maya is the material cause of the world, the source of 
the eternal cycle of birth and death, and the impetus behind 
mamatva (‘my-ness’) and ahantva (‘I-ness’).* As an instrument, 
it is also one of Paramatman’s many powers. (120) 


CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 


52 Mamatva and ahantva, or *my-ness and ‘I-ness’, respectively, have been loose- 
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amame fager 
Ware Arh art: ATT HST TÀ N 232 Ul 


anādyajūānarūpeyam viksepamohakāriņī, 


pramādo laukike rāgah prākrtā dhīrharau gurau. 


UIT: - Spe, su, fasten, wm, fr, UT; 
waa, *it:, Å TÀ 1 


STIG: 
Bay (ATT) - this maya Wale: - carelessness 
STHÍÍ-STSITTII - appears R m (A) - and in 
in the form of beginning- Paramåtman and the 
less ignorance Aksarabrahman guru 
fagruaerRvit - is chat TET - worldly 


which causes obstacles 


a: - disposition 


and delusion 


(3) - and 
Afa - in worldly objects 

(Aal FÅ) - are caused 
WT: - attachment bvi 

Oy Tt 


This maya is characterised as ignorance that has no begin- 
ning. It engenders obstacles and delusion. Moreover, it insti- 
gates carelessness and attachment towards worldly objects and 
causes one to see Paramatman and the Aksarabrahman guru as 
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5.5 Maya’s Various Names 


Aa eq: ME ASARRE | 
FTA ae: KZT S ATT: | %22 1 


māyaiva prakrtih proktā tamo'ndhakaradisabdita, 
svabhavavasanadyasca tasyah syurvividha'bhidhah. 


YEE: - AM, Ua, Wepid:, We, ASARU, MATA, 
"d, am, xar, fafaenstaen: i 


TAA 

HII - maya TETT: - its 

Ug - indeed TATA: - svabhava 

sf - prikrti (inherent nature), vāsanā 
(desire), etc. 

Wed - is called 
a- and 

(TT) - it 

a fafeensfaen: - various 

å TIT - is names 

referred to by the words 

tamas and andhakāra WE - are 

(darkness) 


Maya is known as prakrti. It is also referred to by the words 
tamas and andhakāra (darkness). Furthermore, it is known by 
labels such as svabhava (inherent nature) and vāsanā (desire). 
(122) 
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5.6 Maya’s Three Qualities 
reb Weed 99: Go Wen: | 
ar s=nsfavarsda fier: GBA: Pet 223 i 


sattvam rajastamasceti trayah syuh prakrtergunah, 


anyonya’bhibhavascaiva mithah sammisritah sada. 


yews: - UH, Vs, du; I, HÅ, cmn, WI, Wed; TM 
arns=Tsfyaat:, 39, Ta, fier, Se: vu 


plas KE 
AAH- sattva W: - are 
I: - rajas (à) - they 
A: - tamas WET- ever 
vr ASASAN: - subdued 
Sfd - the aforementioned by one another 
FA: - three a- and 
md: āvīs fae: - mutually 
: - måyå's 
TM: - qualities Hf: - blended 
Ug - indeed 


Sattva, rajas, and tamas are māyās three gualities. These 
qualities are ever subdued by one another and are mutually in- 
tertwined. (123) 
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57 Overcoming Maya 


TOA aa A TAI HAT Yad 
yordi Te Wa seu GATER 3x 


gunanetanatitya trin sadharmyam brahmana bhavet, 


gunatitam gurum prapya bhaktisca paramatmani. 


YUE: - TO, KAT, smile, A, ATA, sem, Aad, TATA, 
Te, UG, YA, 9, ETA t 





Add: 
TATA- one who is ATT (AE) - with 
above maya’s qualities Aksarabrahman 
THH- guru "reet - likeness 
ATA - having attained HAT - can occur 
UTM- these RAA- in Paramåtman 
H- three a- and 
TM- qualities fed: - bhakti 
adie - having transcend- (WAT) - can occur 
ed 


Having attained the gunatita guru and transcended 
these three qualities of maya, one can achieve likeness with 
Aksarabrahman and offer bhakti to Paramatman. (124) 
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STI TEITeTRTUTIS GSA TAMAS 
CRT TES SE MASE 
Va ATRI ATA 
"eH HPT II 
In this way ends the fifth chapter, known as the ‘Maya- 
dhara’, of Sadhu Bhadreshdas’ Svāminārāyaņa-siddhānta-sudhā, a 
text that substantiates the Aksara-Purusottama Darsana, which 
is characterised as brahmavidya, was taught by Parabrahman 
Swaminarayan, and has been fostered by the lineage of brahm- 
asvarūpa, gunatita gurus. 
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Chapter 6 


Jiva-dhara 


6.1 Introduction 


The previous chapter discussed maya, the entity that pre- 
vents a person from obtaining valid knowledge. It also ex- 
plained how one can overcome maya. The next two chapters 
describe the jīva and īsvara, the entities that maya restricts and 
the beings that overcome maya to attain liberation. 

The present chapter takes up the jiva as its subject of inqui- 
ry. It first offers an etymological analysis of the term "jīva, argu- 
ing that it is known by this term because it brings the body to 
life and is sentient in its own respect. The author then describes 
the jiva’s three bodies and states of being that characterise its 
existence so long as it is bound by maya. He also states, how- 
ever, that the jiva is inherently separate from and superior to 
these three bodies and states of being. Upon liberation, it sheds 
its bodies and states of being and takes upon a fourth body (the 
brahmavigraha) and enjoys a fourth state of being (brahmi sthi- 
ti). 


The jīva can never act on its own. Paramatman, however, 
graces LESE CY PS GE SETER lE Moreover, he 


grants it a body through which it can exercise these faculties. 


The author concludes this chapter with a discussion of the 
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jiva's inherent nature. He posits, first, that the jiva is eternal. 
It is said to be born and die, but this is only due to its associa- 
tion and disassociation with various bodies during the cycle of 
transmigration. Furthermore, the jiva resides within the body 
and empowers its functions, yet is separate from it. It is inher- 
ently blissful and also embodies bliss. Nonetheless, the level of 
bliss it enjoys is much lesser than the bliss of Aksarabrahman 
and Parabrahman. Lastly, the author notes that the jiva is in- 
trinsically pure; even though it is bound by maya, it remains 
fundamentally unadulterated. 


Indeed, understanding the jiva’s nature is essential to the 
Aksara-Purusottama Darsana's most significant spiritual prax- 
is, which involves eliminating body consciousness, realising 
one's identity as the jiva, and attaining cognitive oneness with 
Aksarabrahman. According to the Aksara-Purusottama Darsa- 
na, this realisation is the only way to offer unhindered bhakti to 
Parabrahman and thus secure one’s liberation. 
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6.2 Benediction 


The author begins this sixth chapter by bowing to Aksara and Pu- 
rusottama, the entities that sustain the jīva and compassionately 
guide it to liberation. 


SOA SITSTERTSIT SITAE 4: ATA: | 
ae d HWÉENINRHRNQENRTTH IgA Il 


icchajnanakriyasakterjivanam yah pradayakah, 


vande tam muktidataramaksarapurusottamam. 


UIT: - FONN, MAMTA, CL, NE: ae, TA, 
HASTA, AMSAT |i 


«dr. 
F: - the entity which TA - to this entity 
SIISTHTH - to the jiva YRA - the granter of 


Fm att: - of the liberation 
strength to desire, know, AMENT - Aksara-Pu- 


and act rusottama 


YA: - the giver AR - I bow 


I bow to Aksara-Purusottama, who gives the jiva the 
strength to desire, know, and act and grants the jiva liberation. 


(125) 
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6.3 An Etymological Analysis 


Saad me al sitafa 9 ad aa: | 
AIS AIS SHS sila zi Wei: i 22 I 


jīvayati svadeham yo jīvati ca svayam yatah, 


tasmaddhi cetanā”tmāyam jīva iti prakirtitah. 


YUE: - visai, FA, "n, sak, 9, veu, AG, qeu, R, 
AASS, AA, wie, YA, Netta: 1 





STIG: 
ad: - because Weg - due to this 
TAA - itself fé - certainly 
staf - lives aAA- this 
4: - that which MAIS SCH - the sentient 
Sad atman 
FATT - its body Sa: - jīva 
staaf- brings to life ZR- the aforementioned 


uha: - is called 


This sentient åtman is called the jiva because it lives and 
enables the body to live.” (126) 
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6.4 The Jiva’s Three Bodies & States of Being 
yeh wem GE dd HR AAAI 
Aa A MRT Sea FY Wa: ll $396 II 


sthūlamekam tathā sūksmam trtryam kåranam matam, 


tasya trini sartrani yadbandhat samsrtim gatah. 


UIST: - FTA, Uh, AA, ATA, ATA, HRY, ATA, AA, AY, 
Wh, Feared, AIT, TA: il 


plas ER 
GTA - its (the jīvas) AA- three 
UPH- one MENY - bodies 
FAE - physical FAY are recognised 
aA- and TEA - due to whose 
S&H]. subtle bondage 
mir- third (sita:) - the jiva 
(can Hg - the cycle of birth 


and death 
PRY - causal 


(SR) - the aforemen- 


tioned 


Td: - attains 


The physical, subtle, and causal are recognised as the jiva's 
three bodies. The bonds of these bodies cause the jiva to attain 
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Once a person who has attained liberation deceases, the jīva sheds the 
three bodies mentioned above and takes upon a fourth body, a divine 
figure that is known as a brāhmavigraha. 


tege ft Sarasa ATA: | 
aud meh q GÅ sme $32! 


etaddehatrayad bhinno jīvātmāyam sanåtanah, 
labhate brahmaloke tu caturtham brahmavigraham. 


Gaede: - MIGA, fi, Sian, 3199, WEE, TA, Tac, 
I, aaa, serene i 





GE: 
TAH- chis Feet» - in 
up jīvātman Aksaradhāman 
TETA - from these U- mioreover 
three bodies (A:) - it 
f=: - that which is dis- "def - fourth 


ua mafe - brāhmavigraha 
FAT: (A) - and that 


which is eternal 


ANA- attains 


This jivatman* is distinct from these three bodies and is 
eternal. In Aksaradhåman, it attains a fourth body, which is 
known as a brahmavigraha.® (128) 
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SPR dat A: gyfarafa Je 
Ser 9 q ant qui stor Gerd: 1 33 il 


jagaranam tathà svapnah susuptisceti budhyate, 


baddhanam na tu muktanam tesam brahmani samsthiteh. 


UTI: - TTU, AA, et, WI, I, HÅ, Gad, IST, F, d, 
FARTA, Aug, af, Fet: u 


sk 
SIFRUTH - waking sed - are known 
aA- and (UT:) - these states 
FIG: - dream TAMA - of bound jivas 
HI: - deep sleep F- not 
a- and J- however 


Zi- the aforementioned HRA - of liberated jivas 
(Siam) - the jiva's «qui Ta HR: - due to 


heir qualitative oneness 
(STAT) - states did E 
with Aksarabrahman. 


Waking, dream, and deep sleep are the jiva's three states. 
These states apply to bound jivas. However, they do not apply 
to released jivas, as such entities have attained qualitative one- 
ness with Aksarabrahman. (129) 

CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 


i FÅ Fm t = ~ 
150 Aksara-Purusottama-Darsana-Karika-Saficaya 


One who has attained liberation rises above these three states and 
enjoys a fourth state, that of oneness with Aksarabrahman. 


qasan Rufdateit get sri | 
Saas varar MATES WT %30 I 


tūryā vasthā sthitirbrāhmī muktirūpā prakīrtitā, 
jīvatopi bhavellabhya jagradaditrayat para. 


- qisa, Rukft;, sre, pen, eben sitad:, Å, 
Fad, AM, ARTA, TT II 


AAG: 
ISI - from the FET - che form of 
waking, etc., three states. liberation 
- the transcendent quise - the fourth state 
areal Rett: - the state of siad: - while being alive 
neness with Aksarabrah- ; 
oneness wit saral af - despite 
man 
GM - attainable 
uA - known as 
àd- can be 
(UT) - this 


The state of being one with Aksarabrahman transcends the 
three states of waking, dream, and deep sleep. This condition 
is known as the state of liberation. This fourth state can be at- 
tained while living > (130) 
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ation: jivan-mukti (that which is experienced while a person is alive) and 
videha-mukti (that which is experienced after a person deceases). The state of 
realisation enjoyed in both are identical. For more, see verses 169-70, 171-78. 


Jiva-dhara II 
6.5 How Paramātman Empowers the Jīva 
SOOM: ESI ATIKA | 
Haat: TIES silda HYA ARĪ: 1 $32 II 


icchasaktih parallabdha jaanasaktistathaiva ca, 


kriyasaktih parallabdha jivena krpaya prabhoh. 


YUE: - FSRIĪĀT:, Wd, SM, IrVÅt:, AM, Ua, I, far, 
UA, ms, SISA, PIA, Å: ui 


STIG: 
mīt: HUA - by Paramāt- Tal Us - in the same way 
Mans = arv: - che ability to 
Sita - by the jīva know 
UIA (ATAE:) - from først: I- and the 
Paramātman ability to act 


seared: - the ability to UT (RAA: ) - from 


desire Paramātman 


SAY - is acguired SAT - is acguired 


From Paramātman, and by Paramåtman's grace, the jīva ac- 
quires the ability to desire, know, and act. (131) 
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6.6 The Jiva's Inherent Nature 


SA aft grat fer AAT SAT: | 
eae små JASIA I 832 I 


janma nasti mrtirnasti nitya atma sanatanah, 


dehayogavibhagabhyam jāto mrto’yamucyate. 


YEE: - IG, I, aha, Yi, 9, RA, fe, SAA, U, 
Seaman, TA, Ud: SIA, ISA I 





GY: 
(Stara) - the jīvas (Sfi) - is 
SM- birth TIA - this (the jiva) 
4 IRA - does not occur ae ANTA - through 
FR: death association and disassoci- 


ation with the body 


AT: - does not occur 

SA: - born 
STAT - the ātman 

Hd: - dead 
FAT: - that which exists . 
is (S) - the aforementioned 


fae: - that which is - is said to be 


eternal 


The jiva is not born, nor does it die. It is eternal and ev- 
er-lasting. It is said to undergo birth and death merely due to its 


association and disassociation with the body. (132) 
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ae tl Cea RAATIRA: | 
Gere faat Ta TAHA MATA | $33! 
dehastho dehabhinno'yam dehendriyaprakasakah, 


dehadestam vina naiva svakaryesu pravartanam. 


UG: - decer, qe, Haq, dé AT m:, cate:, TH, FAT, I, 
Ud, APAN, Tata I 


TIGA: 
say (sita:) - this jiva fT- without 
Sg: - that which resides «ere: - of the body and 
in the body other [instruments that 
( af) honeei make up the physical 

being] 

egfird: - that which is l 
separate from the body J- in their respec- 


tive tasks 
SATA - engagement 


the senses 4 US - certainly is not 


cesar: - that which 


illuminates the body and 


TH- it (3114) - possible 


The jīva is distinct from the body, despite dwelling in it. It 
illuminates the body and the senses. Indeed, neither the body 
nor the senses can engage in their respective tasks in its absence. 


(133) 
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gat 9 gassa me: Rift: | 
FAST FY GE TAIT: 1 83% Il 


sukhī ca — sukharüpoyam šāstraih parikīrtitah, 


sukhāccāsya samutkrstam sukham brahmaparåtmanoh. 


ve: - Gal, I, JEET,, IMG, me, uifta:, Gar, 9, TA, 
VIET, JE, TETT: i 


AAA: 
IA: - by the šāstras ae (sa) ET - than 
araq (sflat:) - this jīva this jiva's bliss 
Get - blissful T- and 
FEET: - chat which em- SEREA: - Aksarabrah- 
bodies bliss man's and Paramåtman's 
J- and HET - happiness 


URtfda: - is described NAA - far greater 


The sastras describe that the jiva is blissful and that it em- 
bodies bliss. However, they also state that the happiness of 
Aksarabrahman and Paramatman is far greater than that of the 
jiva. (134) 
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Sara MRS mamaaa RiT: | 
aars ATT g MATSHITA I 234 II 


jivatma nityasuddho'sti mayamalavivarjitah, 


āvarakāpi maya tu jīvāntarnaiva gacchati. 


Yade: - skare, frere, ah, repere, sacar, Å, 
AT, d, AST, I, UG, FØR I 


AA: 
stam - the jivatman satel - that which con- 
frena: - that which is ceals 
eternally pure HR - maya 
mamaaa: - that af - even 
which is untouched by i stans: - inside of the jiva 
impurity in the form of 
maya ge yet 
ata is 4 Us - absolutely does not 
Treat - go 


The jiva is eternally pure and untouched by impurity in the 
form of maya. Even though maya conceals the jiva, it is unable 
to penetrate it. (135) 
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FAUT AAS ACSA TAS AM AAT a 
argagvrerfarfad 
TRUST TES ST TAS 
GATE SEAT STF 
YS FU I 


In this way ends the sixth chapter, known as the ‘Jiva-dhara’, 
of Sadhu Bhadreshdas’ Svāminārāyaņa-siddhānta-sudhā, a text 
that substantiates the Aksara-Purusottama Darsana, which is 
characterised as brahmavidya, was taught by Parabrahman Swa- 
minarayan, and has been fostered by the lineage of brahmas- 


varupa, gunatita gurus. 
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Chapter 7 


Īsvara-dhārā 


7.1 Introduction 


Isvaras are ontologically distinct from and superior to jivas. 
In fact, they get their name, svara, due to the distinct virtues 
or enhanced faculties (aisvarya) that they enjoy and employ in 
overseeing creation. However, like jivas, they are sentient, eter- 
nal, and bound by maya; they are also many in number. Further- 
more, the isvaras experience the fruit of their karma. Although 
they possess three bodies and enjoy three states, the names of 
their bodies and states are different from those of the jīvas. 
Namely, their three bodies are the virat, sūtrātmā, and avyākr- 
ta; their three states are creation, sustenance, and dissolution. 
Again like the jīvas, they remain eternally distinct from all of 
their bodies and states. 


The isvaras yearn for liberation. However, liberation can 
only be attained by overcoming maya. Such transcendence, 
moreover, is only possible through the association of the man- 
ifest, Aksarabrahman guru. Therefore, the īsvaras take birth in 
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n 
human for in order to enjoy the company or this guru and 


attain release from the transmigratory cycle. 
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7.2 An Etymological Analysis 
Weisen: utt Stare NA: KAA: | 
IH aat a ga HIUTSRSIS*CTIS: 1 $35 II 


aisvaryadisvarah prokto jivad bhinnah svarupatah, 


jhanam jnata ca nityasca mayabaddho’styanaditah. 


"Wege: - Weald, Svar, MMT: ST, fT, REGT:, AA, IA, I, 
fait, a, Aas: IR, are: II 


AA. 
TU: - ontologically (TT:) - it 
siang- from the jiva ad - knower 
f=: - distinct a- and 
URI - due to its powers fiet: - eternal 
(=) - and a- and 
ER - the isvara amia t- eternally 
UIA: - is called WEISS: - bound by maya 


(KTI AKTA) - its form aR- is 
JMH- wisdom 


The isvara is ontologically distinct from the jiva. It is known 
as ‘isvara’ due to its significant powers.” It embodies wisdom 
and is the knower. It is eternal and has always been bound by 
maya. (136) 
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act of sovereignty (Sayanacarya 231); the isvaras’ nomenclature thus signifies 
that they possess enhanced divine faculties that facilitate their governance of 
the brahmandas through such tasks as creation, sustenance, and destruction. 


Isvara-dhara 


23 The Isvara's Nature & Form 


STITT sr: usett: | 


Strasse SATA STA: I 230 1 


atyantamasamartho' pi brahmanah parabrahmanah, 


jivacchresthatayokto'yamanadyaisvaryahetutah. 


159 


UTE: - SAA, SAA: aft, sen, aann:, sitar, Aam, 


Rr, AIA, SAA TA: II 


AAA: 





STA - this (the isvara) 


srifa-üseri-eqd: - due to 
the eternal possession of 


divine faculties 


stad- than the jiva 
SSAA - as being greater 
IR: - is described 

aiff - although 


FET: - compared to 


Aksarabrahman 


TWAT: (A) - and com- 


pared to Parabrahman 
AAAA- extremely 
Smet: - insignificant 
(ARI) - is 


Although the isvara is described as being transcendent to 


the jiva due to its eternal powers, it is exceptionally insignif- 
icant when compared to Aksarabrahman and Parabrahman. 


(137) 
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semen satsene: | 
HASSSAHACMALATAST]: MAH NI $3€ Il 


svakarmaphalabhokta’yam jūeyocchedyādilaksanah, 


moksa’rho’nekasamkhyakascetano’nuh sarirabhak. 


UTG: - CHARM, FAY, IG, TØMRAYT:, AAS: 
SPRHFEST:, A: AY:, MAH di 


AA: 





aaa: - that which is 


sentient 


STA - this (īsvara) 
tandem - chat which 


is the experiencer of the STU]: - that which is min- 


fruits of its karmas ute 


ISRAR: - that which 
possesses qualities such as 


indivisibility, ete. 


Nese: - that which is 


WRATH - and attains a 


material body 


SAAS CAA: - that 


R 


which is numerous 


entitled to liberation 


Ja: - should be known as 

The isvara experiences the fruits of its karmas. It possesses 
qualities such as indivisibility and is entitled to liberation. It is 
minute, sentient, and attains a material body. There are count- 


less such īsvaras. (138) 
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7.4 The Isvara's Three Bodies & States of Being 


feres 9 GAH Teas eamque | 
RI FA «el: ASMA TAT: | $33 I 


viradatha ca sutratma trtiyo’vyakrtastatha, 


isvarasya trayo dehah sahajanandabodhitah. 


Weeds: - fere, AY, I, FATT, qdiu:, STeTpd:, AM, RATI, IA: 
SEL, HE: N 


Ad: 
314 - as follows (fa) - the aforemen- 
PRI- virāt tioned 
FATT - sūtrātmā ŠIE - the īsvaras 
INF- and FA: - three 


gata: - the third ear: - bodies 
STOA: - avyakrta Fess: - taught 


by Sahajanand (Swamina- 


rayan) 


Sahajanand (Swaminarayan) taught that the bodies of the 
isvara are the virat, sūtrātmā, and the third, the avyākrta. (139) 
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SAR frufavda were aq AA I 
gear faset aa ASASEN I exo I 


utpattisca sthitiscaiva pralayasceti yat trayam, 


tadavasthastu vijneya yaya baddho’nutisthati. 


YUE: - IA, I, fukt:, I, Ua, AT, I, gf, IG, ATA, AGA, 
g fås, AM, a=;, AIAS ii 





AAA: 

SAR: - creation ATH - group of three 

a- and TETEN: - its (the isvara's) 

Raf: - sustenance states of being 

4- and J- indeed 

Wea: - destruction fasten: - should be under- 
stood 

a- and 
FA - that by which 

Us - indeed 


(Å97:) - the isvara 
«S: - bound 


STI - remains 


Creation, sustenance, and destruction are the isvara's three 


ZR- the aforementioned 


ag - that 


states of being. The isvara remains bound by these states. (140) 
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HASTA AMS ape arque PUSI I 
SUR ERGE Eie] 
CRT TES SE MAS 
ATARI ATA 
HAH TRO I 
In this way ends the seventh chapter, known as the ‘Is- 
vara-dhara’, of Sadhu Bhadreshdas Svāminārāyana-siddhān- 
ta-sudha, a text that substantiates the Aksara-Purusottama 
Darsana, which is characterised as brahmavidya, was taught by 
Parabrahman Swaminarayan, and has been fostered by the lin- 
eage of brahmasvarūpa, gunatita gurus. 
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Chapter 8 


Sadhana-dhara 


8.1 Introduction 


Chapters 2 through 7 of this book discussed Aksara and Pu- 
rusottama’s greatness; they also discussed the pramanas, or the 
tools one can use to understand this greatness, and maya, the 
primary force that hinders such understanding. These chapters 
then discussed the jiva and isvara, the two entities that maya 
obstructs. 


Now, the text moves forth to describe how jivas and isvaras 
can free themselves of maya and attain liberation through spir- 
itual endeavour, or sadhana. The primary endeavour described 
here is the attainment of brahmabhava, an undertaking that en- 
compasses all other spiritual practices. Brahmabhava describes 
the state of having attained oneness with Aksarabrahman. ‘This 
condition involves 1) believing that which the Aksarabrahman 
guru believes; 2) acting virtuously, just as this guru; and 3) en- 
gaging one's physical being in Paramåtman's bhakti, as this guru 
has also done. 


The author then explains that attaining oneness with 
Aksaral nahi Weegee Por Derren K BHR He goes on 
to describe ekantika dharma, or bhagavata dharma, which is 
defined as bhakti that is accompanied by dharma, jnana, and 
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vairāgya. Describing each of ekantika dharmas facets, he explains 
that dharma is comprised of actions that fall in accordance with 
Paramatman’s and the Aksarabrahman guru's ordinances; jiana 
is an understanding of one’s congruence with Aksarabrahman; 
vairagya is detachment from all except for Aksara and Purush- 
otam; and bhakti is intense love for Paramatman and the guru. 
As the foremost of these four endeavours, bhakti manifests in 
nine ways. However, the greatest forms of bhakti are those that 
are centred on the manifest form of Paramatman. The author 
thus states that, after Parabrahman Swaminarayan’s passing, 
one should offer bhakti to God through the Aksarabrahman 


guru, through whom God manifests. 


The chapter goes on to enumerate specific spiritual prac- 
tices that the devotee is to undergo to obtain the guru's grace, 
which is essential for success on the spiritual path. The author 
concludes by stating that believing oneself to be brahmarūpa, 
or one with the Aksarabrahman guru, is the foremost amongst 
these endeavours. 
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8.2 Benediction 


The Sadhana-dhara begins with a prayer to Parabrahman Swami- 
narayan and the Aksarabrahman guru. Along with offering obei- 
sance, this prayer also explains the essence of the Aksara-Purusottama 
Darsana’s praxis and prays that the key aspects of this praxis may be 


imbibed. 


TTU IRT wifes fara 

Tet AM Fant 9 dem ARTA ITU | 

ara ada Va uheskyefesnd Frere 

AA AACA TIMARU Xen IRTSTUDS A | 4% II 


saksadbrahmasvarüpe prakataguruvare pritikastham vidhāya, 
sangena svatmamadhye svayamapi ca tatha brahmabhavam pradhaya. 
karya tatraiva bhaktya prakataharisudhirdivyabhavam nidhaya 


sevyo brahmasthadevo bhavabhayatarane svaminarayano’yam. 


vase: - AMG, wesenest, farser, fara, wen, 
Taran, TAH, AG, I, FAM, ANA, VEG, Hal, AA, Va, 
TM, ReRe: Rena, Pera, ae, AERUGA:, Sero, 
CHAAR: STAY ll 


TAG 
AIGA E TAE (AT) GSA - and 
- within the manifest, through the gurus associ- 
brahmasvarūpa guru ation 
NATET - intense love Tatas - within one's 


faer: Kavikulgnry Kalidas Sanskrit Urivdisit Ramtek Collection 


having 
saa ag - oneself also 
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SETA - brahmabhava fed 9 - and the un- 

SET - having established derstanding of inherent 
divinity 

aA- and 


Fea - having established 
YA - to overcome 


the fear of samsåra 


yreyeehtyet: - belief that AE Gd: - the God that 


the manifest guru is the 


TA Us - there indeed 


YA - with devotion 


resides in Aksarabrahman 


form of God . 
374 FATFARTATI: - this 
«mi - should be cultivat- “Co. IC. 
manifest [form of] Swam- 
€ 


inarayan 


Fe: - should be served 


To overcome the fear of samsara, one should serve the man- 
ifest Swaminarayan, who resides within the Aksarabrahman 
guru. One should do so upon cultivating intense love for the 
manifest, Aksarabrahman guru; establishing brahmabhava in 
one’s åtman through this guru's association; and offering bhakti 
with the understanding that the guru is inherently divine and is 
the very form of God. (141) 
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amiee aaa få ilersfferT | 
ef — eaercareinernqesr il 29 I 


ājūopāsanasadbhāvapaksā hi jīvajīvanam, 
dehi niscalanisthārthamaksarapurusottame. 
"Weg: - STRA TATET:, fe, sfastaqy, AR, Arata, 
ARYEN 1 


TIGA: 
ATRETAN: - ājūā (8 Weert!) - O Guru-hari! 
(obedience to divine or- SIERESĪRTĀ - in 


dinances), upāsanā (wor- 


shipful faith), sadbhāva 
(fraternity) and paksa 


Aksara-Purusottama 


Praat- for unwav- 


(loyalty) ering conviction 

R- indeed (UA) - these qualities 
strata - the jiva's life (4:) - upon us 

force AR - bestow 


(91d:) - therefore 


Ajna (obedience to divine ordinances), upāsanā (worship- 
ful faith), sadbhava (fraternity), and paksa (loyalty) indeed are 
the jīvas life force. Therefore, O Guru-hari! Kindly bestow 
these qualities upon me so that I may develop unwavering con- 
viction in Aksara-Purusottama. (142) 


58 Bhadreshdas writes at the Svāminārāyaņa-siddhānta-sudhās outset that his 
work is a meditation on the teachings of Swaminarayan and the Aksarabrah- 
man gurus (p.5). In this spirit, the coagulation of the four spiritual practices 

A CG-0; Kavikulguru Kalidas Sanskrit niversity Ranatek Collection o M 
described above ‘stems from the ministry oP Branmasvarupa Shastriji Ma- 
haraj, who explained that these four practices are vital to the jiva's spiritual 
progress; he referred to them as the jiva's very life force, or that which helps 
the jiva spiritually thrive and attain resolute conviction. 
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8.3 Attaining Oneness with Aksarabrahman 


Having invoked God's and the guru's blessings, the author now ex- 
plains the importance of divine approval, grace, and attaining oneness 
with Aksarabrahman in mastering the spiritual endeavours. 


Gama: HUAN: WHS GA SU I 
Tas ta AAMEN: I $3 II 


dayarnavah krpasadhyah prasadat sulabha krpa, 
brahmabhavat prasidecca hyaksarapurusottamah. 
YET: - FAUq:, HUA, META, FAM, HU, TAMA, MA, 
"d, R, SIERS: I 


GY: 


AMRETA: - Aksara-Pu- Wm - through divine 
rusottama favour 

HAGA: - that which is FAM- that which is easily 
attainable through grace achievable 

quits: - that which is HU - grace 


comparable to an ocean of SEMIS by attaining 


m a ABT ¥. 
compassion oneness with Aksarabrah- 
(TA) - its van 
4- and R - indeed 


leq - is pleased 


The entity of Aksara-Purusottama, attainable through 
grace, is deeply compassionate. If one earns Aksara-Purusot- 
tama's divi Taksikriepts Fd peet Heera paleise. Such 
divine favour is earned by achieving oneness with Aksarabrah- 
man. (143) 
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Takes sets uem fet | 
Tae RTA: GULV 


tasmaddhi brahmabhāvo'yam samyagiha nirūpyate, 


sarvasådhanaråsistu yasminnantargatah sada. 


YEE: - TEAM, Å, TAME: 3199, UTG, I, AER, FÅTT: 
g AR, eriía:, Han 


AL. 
FT - therefore freund - is explained 
fé - certainly aR- within which 
38 - here J- indeed 
STIR - this Fre: - all spiritual 
seta: - che disposi- endeavours 
tion of being one with HAT- always 
Aksarabrahman arai: - are encompassed 


WT - completely 


Therefore, the principle of attaining oneness with 
Aksarabrahman is thoroughly explained here. Indeed, all spir- 
itual endeavours are forever encompassed within this practice. 
(144) 
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AGITA TĀ RETT: | 


serrer feet eife HASTA II VX II 


brahmagunasamavaptirbhaktaye — parabrahmanah, 


brahmaprasamgaja divya kirtita brahmarūpatā. 


YUE: - HEAT: TTA, WHIT: Jes, fem, «Alfa, 
AAST I! 





AAT: 
TRAIT: YA - for the (24) fen (ftufd:) - chis 
worship of Parabrahman divine state 
Tea: - the at- AAST- the state of 
tainment of Aksarabrah- being brahmariipa 
man’s qualities (SÑ) - the aforesaid 


(SAAR!) - is required ANA - is described as 
Sram - that which 

arises through profound 

association with the 


Aksarabrahman guru 


The attainment of Aksarabrahman’s qualities is essential 
for worshipping Parabrahman. This divine spiritual state, which 
arises through profound association with the Aksarabrahman 
guru, is also described as the state of being brahmarūpa. (145) 
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Becoming brahmarupa has thus been defined as attaining oneness 
with Aksarabrahman. The author now elaborates on what such one- 
ness implies. 


Tae am aay avl! 
Saree ae MT HANH AGA I $us I 


gurorjnanamiva | jüanam vartanamapi tatsamam, 
deharpanam tatha bhaktau brahmatmaikyam taducyate. 
panan yan M 


UTE: - TE, SA, 39, IMG, AG, HÅ, A, cere, AAN, 
TH, TAR, wq, IST I 


FAA: 
Ti: - the guru's at - in worship 
IMA- understanding grdo - dedicating one's 
za- like physical being 


IMA- understanding ad- this 


TN set - the ātmans 
aAA- behaviour x 


oneness with Aksarabrah- 


af - also 

man 
IFA - like the guru I - is said to be 
aM- and 


Becoming one with Aksarabrahman means having an un- 
derstanding like that of the Aksarabrahman guru, behaving 
virtuously like the guru, and dedicating one's physical being to- 


wards bhab tiaAgidtn iust sabeis RAEE 


FÅ Fm t på ~ 
174 Aksara-Purusottama-Daršana-Kārikā-Saūcaya 


tarer vad qp Haaser | 
aà aner ufa ferm da refer i 2 wo 1 


parabrahmani bhaktim tu brahmabhāvo'pyapeksate, 


kimapi sadhanam bhaktim vina naiva prasidhyati. 


UTT; - Raad, WT, q, saa: AN, arter, fent, sif, MATA, 
afaag, fam, 4, Wa, ATT ti 


MA. 
saa: - brahmabhava (3d:) - because 
ara - even fand ema MATH - no spiri- 
GER - towards tual endeavour 
Parabrahman fA- bhakti 
RT- bhakti feat - without 
g- certainly = Ud - cannot indeed 
STARTA - requires aAa- come to fruition 


The state of brahmabhava undoubtedly entails the worship 
of Parabrahman, as no spiritual endeavour can be accomplished 
without bhakti. (147) 
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8.4 Ekantika Dharma 


Encompassed within this Brahmic state is ekāntika dharma, a collec- 
tive name for the four spiritual endeavours of dharma, jūāna, vairāg- 
ya, and bhakti. The most significant amongst these endeavours is 
bhakti, which attains maturity in the presence of its counterparts. 


aa aria rd seagate | 
Ba Wenfeden] TH: SENETA SÅ II 
dharmo jhanam ca vairagyam bhaktiscaitaistribhiryuta, 


jreya ekantiko dharmah prabhuprasādasādhanam. 


YI: - UH IPA, 39, array, AR, I, ud: AY, aa, unn, 
Weplfsqeh:, *TH:, ENTA II 


"rei 
af: - dharma q- and 
IMA- jūān (wisdom) Un: - ekantika 
Arä a- and vairagya af: - dharma 
Véetistimuent 34: - should be known as 
GÅ: - these (374 YÅ:) - this dharma 
FM: - three WSDIHIQUIERTH - the means 
IM - accompanied by to attain Paramåtman's 
qf: - bhakti pr 

(AREA) - is 


Bhakti that is accompanied by dharma, jūāna, and vairagya 
should 6E-Rikexikleas Krlidat Peek Haniversity Rane karetka dharma is 


the means to attaining Paramatman’s grace. (148) 
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er utad! Yi: VTB we: | 
"Rp GATT FAA EE 4 II 


ayam bhagavato dharmah sambandhaducyate hareh, 
yasya samsthapanarthaya sambhavastu hareriha. 
UIT: - TAY, YNTTAT:;, YÅ:, FIAT, IS, eu, TA, Fremgang, 
Wem, G Bt, FI 


STAY: 
aH- this (ekāntika IA - is called 
dharma) FA - of that which 
st FAA - because "emis - for the estab- 
of its association with " 
lishment 
Paramåtman 
J- indeed 


Tad: - bhagavata 
a: - dharma 
(SR) - the aforemen- 


tioned 


Bt: - Paramatman’s 
38 - here 


Ge: - incarnation 


Ekantika dharma is also called bhagavata dharma because 
of its association with Paramatman.? Paramatman incarnates 
on earth to establish this sacred dharma.” (149) 


59 The Samskrta term *bhagavan' often refers to Paramatman. Here, its nominal 
base, ‘bhagavat’, has been derived through the use of a suffix to read ‘bhagava- 
ta, which means ‘that which is related to Paramātman. (Panini Sūtra 4.3.120, 
4.1.83; Govindacarya 186, I 47). 

60 See Bhadr edid fret fet iyersity Ramte BESS ea Verses, 
‘svalpamapyasya dharmasya tråyate mahato bhayat’ (2.40) and ‘yada yada hi 
dharmasya glanirbhavati bharata’ (4.7-8) in the Bhagavadgītā-svāminārāyaņa- 
bhasyam (p.42-50, 95-6). 
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STATS Gat AT TAT quissartfad: | 
aat «Maa raammafstaī: I $5 Il 


asmāddhi sutaram nyūnā dharma varna’’sramocitah, 
kevala bhaktihinasca bhagavadyogavarjitah. 


YEE: - SPAN, Å, IT, AT:, DW, avissamfam:, Ham, 
STÍSKTÉTHTI:, a, TTA: 1 





STA: 
aeng (maania) -chan missa: - that 
this bhagavata dharma which is in accordance 
. Pd " 
wmaeraf:-chatwhich With varna and asrama 
lacks the association of gat: - dharmas 
Paramåtman Reca tainly 
ēkām: "d - and tha 
d that YRA - extremely 

which lacks bhakti 

FT: - insignificant 
mac: - only 


The dharma of varna and åsrama, when it lacks association 
with Paramatman and is deficient of bhakti, is exceptionally 
insignificant in comparison to this bhagavata dharma. (150) 
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VERA mar Tale area | 
FALETAAAT RTA ll 84 I 


bhaktereveha pradhanyam dharmadikacatustaye, 


bhakterangatayaivaisam sådhanatvaprabodhanat. 


YET: - YR, Ud, SE, WHT, YAfraaged, STRE, ETAT, UG, 
TWH, Terreni er I 





STYGG: 
88 - here (sad) - prevails 
amiferAq=d - amongst TI - of these 
dharma and the other SER - bhaktis 


virtues that make up the R 
AGITA - in reference to 


group of four [elements of 
their position as being 


ekāntika dharma] 
SERI: - bhakris 
Ud - alone 


suppleme ntary 
Us - indeed 
UM - because 


WIHT-TH - predominance they are described as tools 


Bhakti alone is paramount amongst the four components 
of ekantika dharma. This is said because the other three (dhar- 
ma, jūāna, and vairagya) are described as tools that are supple- 
mentary todskukevikuge Kalidas Sanskrit University Ramtek Collection 
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8.5 Dharma 


The author now elucidates the four components of ekantika dharma, 
starting with dharma. He explains that dharma means following God’s 
and the guru's ordinances, which is an endeavour that is open to people 
of all varnas and åsramas. 


sat eRe mre | 

VAS SSMS STAR! SAT FATA RTT: 1 343 I 
ajna harerguroscaiva sadācārādirūpinī, 
šāstrā'dešā tmako dharmo vidhinisedhalaksanah. 


TAG: - STA, EX THE, I, Us, UA, vnensseanen=;, 
avd: fares: ii 


TAA. 
Bi: - Paramatman's fate : - charac- 
TRE I - and the guru's terised by guidelines for 
what to do and what not 
maran EAT- in the 
` ` to do 
form of moral living 
Ud - alone 
SAT - ordinance 
94: - dharma 
(am) - and 
(ARI) - is 


IAMS SCAM: - in the 
form of scriptural injunc- 


tions 


Dharma is defined as Paramatman’s and the Aksarabrah- 


Man guggs erdipgne.g.) isamerallvays.alsecontails scriptural 


injunctions that either promote or negate specific actions (152) 
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Parana est at aan aviftadi va 
"p ta age: Sava fep su: 243 1 


sadacaradinistho yo kvāpi varņasthito bhavet, 


saeva sadhurmantavyah sresthasca dharmiko budhaih. 


YUE: - HaranTfeAte:, d:, ga, Å, qvifted:, sad, I:, Ua, MY, 
Hdet1:, Sea: "d, enfien:, JÜ: ll 


AAA: 





F: - one who Ud - alone 


WRR: - is firmly FÅ: - by the wise 


rooted in moral living and ay: - noble 


amfi: - righteous 


STS: - eminent 


other such practices 
aq AÑ- no matter which 
quifzeni: wad - varna such 


recie hel : a- and 
a person belongs to 


: " FF: - is known 
U: - this person 


Only one who is firmly rooted in moral living, no matter 


which varna the person belongs to, is recognised by the wise as 
being noble, righteous, and eminent. (153) 
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The verse mentioned above is illustrated using a well-known example 
from the Swaminarayan fellowship’s history: 


PRT: ASST TTA sner WI: | 
MATT KTI mem ET få AAT ux t 


sagaramadayah srestha sådhavo dharmika matåh, 


brahmanavacca pūjyāste jatya šūdrā hi yadyapi. 


UIT: - XRRIHIQU:, STSST:, MUYTG;, SHÉHSRI:, AA:, MATA, I, FA:, 
d, Te, sr: fe, Fars 

AAA: 
ARAA: (AFT:) - Sagara- ma- although 
ma and other devotees 


JBT: - eminent 


STA - by caste 


SK: - sudra 
MAA: - noble (anf) - yet still 


: - righteous serte - like Bråhmanas 


a- and fé - indeed 


HAI: - were known as 


Weal: - were worthy of 
d- they being venerated 


Devotees like Sagrāma and others were known as eminent, 
noble, and righteous. Though born as Südras, they were worthy 


61 (154) 


of being venerated as Bråhmanas. 


61 Sagråma was a man who lived in the village of Limli. He came from a commu- 
nity that was considered to be low by the people of the time. Nonetheless, he 
was a faithful devotee who adhered to lofty ideals such as honesty, chastity, 

C0. Kavikulguru Kalidas Sanskrit niversity amtek Collection ~ ` 
and purity. His rigfieous conduct had earned him great respect. Bhadresh- 
das notes in this verse that many such devotees were widely respected in 
the sampradāya. (Dave, Bhagavan Sri Svāminārāyaņa, Vol.5, 300). He further 
elaborates in the Svaminårayana-siddhanta-sudhå by stating that spirituality 
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8.6 Jūāna 
The author now explains jūāna, the second facet of ekāntika dharma. 
HEAT IG FEET FÅ WW 
gA Mele ETA A ATA: AIS SHAT II $55 II 
ahamatma’smyaham brahma brahmarūpe mayi prabhuh, 
iti saksad brahmayogad yo bhavah sā”tmarūpatā. 
UTE: - ASH, AIH, ARH, ATA, Ha, HAS, HÅ, wp, SA, MAT, 
ATA, Å:, STO, A, ACSIA II 


a: 
AeH- I std - such 
STAT - the atman 3I: - that which 
SIRA - am ard: - belief 
seH- I IST TAA - through 


direct association with 


AR- Aksarabrahman 


Aksarabrahman 
(aft) - am 
W- this 
sre AY (TAA) - in my i 
AAST - che state of 


brahmarūpa åtman 
being atmarupa 


(sum) - is called 


WY: - Paramatman 
(AKT) - resides 


The state of being ātmarūpa means believing, through di- 
rect association with the brahmasvarūpa guru, ‘I am the ātman, 
‘I am Aksarabrahman’, and ‘Parabrahman resides in my brah- 
marüpa ātman’. (155) 
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is not restricted to people ot a certain caste. Instead, he says that spiritual 
perfection is an achievement that is open to all (Bhadreshdas 335-36). He 
expresses similar sentiments in the Brahmasūtra-svāminārāyana-bhāsyanrs 
'sugadhikarana' (Bhadreshdas 120-21). 
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8.7 Vairagya 


The author then defines vairāgya, ekāntika dharmas third component. 


AFI. md? farta 
siis srafear fred ARTA va li $45 Il 


brahmaparatmabhinnesu 


rågåbhavo viragata, 


jūānāmsasahitā nityam bhaktyupakāriņī bhavet. 


Geese: - Tey, ure, farta, arisuafka, fer, 


TATA, AAC I 


AAA: 
fart - vairågya 
(ATA) - means 


FARIA, - in anything 
other than Aksarabrah- 


man and Parabrahman 
WMATA: - dispassion 
(m AY) - that also 
fart - perennially 


arista - with spiritual 


wisdom 
(FT) - if it is 
(«t Ua) - then only 


gaT - supplemen- 
tal to bhakti 


wad - is 


Dispassion towards all except for Aksarabrahman and 


Parabrahman is vairågya. However, such vairagya only supple- 


ments bhakti if it is perennially equipped with spiritual wis- 


dom. (156) 
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8.8 Bhakti 


Now, the author elaborates on bhakti, the final and most essential 
component of ekantika dharma. 


Ue GIR ARIMA | 
fees TI Yifīcilikaamaafsšiam ll 280 1 


bhaktistu sahaj ånande mahatmyajnanabhasita, 


divya’nanya para pritirlaukikabhavavarjita. 


Wfkr, J, Were, merennYfia, fom, sen, nu, ÅR, 
Afaa Teresia | 


GY: 





FETT - for Sahajanand START - singular 


(Swaminarayan) WI extreme 


ARIAT - orna- 3i - love 
mented with an under- 


J- indeed 


standing of [his] greatness. 
Af raraafiat - free of vit: - bhakti 
worldly sentiments (sumi) - is called 


fen - characterised by 


divinity 


Bhakti is known as extreme, singular love for Sahajanand 
(Swaminarayan) that is accompanied by an understanding of 
his greatness, characterised by divinity, and devoid of worldly 


sentiments KE Kalidas Sanskrit University Ramtek Collection 
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TATA eA sravrtisneen | 
sns HEPAT TA Aaseral $4 I 


bhaktirnanavidha = prokta — $ravanakirtanadika, 
bhakta'bhirucibhedaddhi tatra vaividhyadars anam. 


Gewese: - YR, AMM, Men, savridarten, sais referta, R, 
qa, Seres II 


STAY: 
qf: - bhakti ARTS NeT- due to 
vem. < devotees’ varying inclina- 
- $ravana, 


Li . tions 
kirtana, etc. 


TS - of many types R- indeed 
uret - has been described Serres - che seeing of 
variety 


A - there (in the subject 
(acid) - occurs 


of bhakti) 
Bhakti has been described as being of many types, such as 


sravana and kirtana. Such variety occurs due to devotees’ vary- 


ing inclinations. (158) 


CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 


i FÅ Fm t på ~ 
186 Aksara-Purusottama-Daršana-Kārikā-Saūcaya 


Bhakti should be offered with an understanding of Paramātmans 
greatness. Here, the author defines such understanding as upāsanā. 
He then argues that such bhakti should be offered to Paramātmans 
manifest form, which presides amongst us through the Aksarabrah- 


man guru. 


udp AY: WIE: Nec: GT 
semfeTeerssm Aa Osten $43 I 


sarvakarta samutkrstah såkrtih prakatah sada, 
ityadigurulabdha dhirjneya harerupāsanā. 


YUE: - Uda, WHuepte:, Wr, Wenz:, UA, semfeqectsn, Å: 
FAA, &, SUT II 





STAY: 
(FATET) - Paramātman Ye: (A) - and that which 
"dendi - the omniagent is manifest 


geaen Å: - this and 


other such understand- 


FY: - chat which is 


superior to all | 
ing attained from the 


HAT- eternally 
Aref: - chat which has 


form 


Aksarabrahman guru 
EX: - Paramåtman's 
SINT- upasana 

wat - should be known as 


Paramatman is the omniagent, is superior to all, forever 
possesses a AG AG QAR ad ale APA map krok is and 
other such understanding, acquired from the Aksarabrahman 


guru, is to be known as upasana. (159) 
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FAA AS PTAA | 
ARTIST Feet feed il ego I 


pratyaksabhaktirevokta srestha krtsnaphalaprada, 


nārāyaņasvarūpe to guruharau vidhīyate. 


YEE: - WCTBPTÉKE, Ue, II, AS, PTH, ANAT, 
STA: TET, faer ui 


AAT: 


WAAR: - manifest SH - is said to be 
bhakti (bhakti towards 


God's manifest form) 


ad: - therefore 
ARTURA TEE - to- 


Wa - alone wards the guru-hari, who 
JT- the greatest [form is the form of Narayana 
of devotion] (sa afer: ) - such bhakti 


PATI (A) - and the farter - is offered 


giver of all fruits 


Bhakti towards God’s manifest form alone is the greatest 
form of devotion and it alone is said to bear all fruits. There- 
fore, such bhakti is offered to the guru-hari,* who is the form 
of Narayana. (160) 


62 Swaminarayan uses the term ‘guru-hari’ to describe the Aksarabrahman guru, 
i £c. Kavikul ru Kajidas Sanskrit University Ramtek Collection 
through whom God manifests, in Vacanamrtd GÅ-2 (Swaminarayan 545-57). 
The use of this term to describe the guru explicitly states the principle being 
described in this verse — namely, that the guru embodies God and is thus 
God's manifest form. 
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8.9 Spiritual Endeavour 


The author summarises the Aksara-Purusottama Darsanas key spir- 
itual practices over the next two verses and proclaims that one can 
perfect these practices through association with the Aksarabrahman 
guru. The two verses thereafter summarise the words used in the 
Vacanāmrta to describe the importance of the Aksarabrahman guru 
in order to master the endeavours mentioned here. 


sada MARRARA | 
uaig Esa TIM TAIT Il LER II 


indriyasamyamo mayavikaradividaranam, 


ekantadharmapus tisca svātmani brahmarūpatā. 


Ed: - satan: ,HTSTÉGISR TRIÉS STRRTH, WHAT te: 9, KATRA, 
AAST II 

AAA: 
sf: - self-control TT - in one's åtman 
HAPN - che IES - che brahmarūpa 


eradication of māyic flaws state 


urrad: - che nour- 


ishment of ekāntika 


dharma. 


Control over the senses, the eradication of flaws arising 
from maya, the nourishment of ekantika dharma, and the reali- 
sation of ofEVāleriķudgur BatidasSanstrj Un (vei Ramtek Collection 
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AI: IRŠU: WAI: | 

Hla: Gatdfaksf vaere: ll $83 Il 
mahatmyasahitah samyanniscayah paramåtmanah, 
moksah sarvārthasiddhirhi pratyaksabrahmasangatah. 


YI: - MRTTTGRT:, UTD, Five, GTA: fe, adfāfs:, 
få, ATRAST: I 





STIG: 
HEAT: - with knowl- Valditīfks: = - and the 
edge of [Paramatman’s] achievement of all else 
glory that is to be achieved 
WUTICHH: - Paramātmans få (MA) - is certainly 
FA - complete attained 
ArT: - conviction AAAA: - through 


the association of the 
ÑA: - liberation 


Aksarabrahman guru 


Liberation, complete conviction in God that is charac- 
terised by the knowledge of God's glory, and all else that is to 
be achieved is attained through association with the manifest, 
Aksarabrahman guru. (162) 
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TŪRI! Ya: MY: ASIA TA | 
URI Je: UTE ETES STÅ: 1 2&3 I 
wade ve Aaa YA 
TAARA me: MARRAN $&Y I 
paramaikāntiko bhaktah sadhuh satpurusasca san, 
ekantiko guruh saksad mahāpurusa ādibhih. 
ekamevāksaram brahma moksopāyatayā dhruvam, 
vacanamrtavakyesu nanasabdaih pradarsitam. 
YET: - RÅMITF:, AKT, MY, MET, I, IG, TAKA: Ti, 
Tad, FETJEY:, STÅ: UPH, VA, MARA, IT, MATN, aH, 
SATAY, anrmstee:, veta i 


crdi 
Sans - in the Va- TF: - guru 
canāmrtas teachings doe 
l 8 MAT- manifest 


UPH UA - the one and only FEIET: - mahåpurusa 
Bat Wa - Aksarabrahman a and 


gi: - param ekan- amfefsr: MTE: - through 


tika these and other terms 
SERIE - bhakta Heard - as the key to 
MY: - sādhu liberation 

UGO: - satpurusa JTA- invariably 

HA- sant NEĒĪTA - has been shown 


VA: - ekāntika 
In the Vacanamrta, the one and only Aksarabrahman is re- 
ferred to az the pagar cantes, Dhaka ae Rea" Sant 
ekantika, guru, and the manifest mahapurusa. Through these 
and other such terms, Aksarabrahman invariably has been 


shown as the key to liberation. (163-4) 
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The author concludes with three verses that enumerate specific spiritual 
endeavours, foremost of which is attaining oneness with Aksarabrah- 
man. 


STARTS ari tei favart: FIA ACTA | 
Kasai 9 am ATT I SER I 
utsåho'bhyasanam dhairyam visvasah samyamo balam, 


suhrdbhavastathaikyam ca dasatvam gurusevanam. 


YUE: - ITAR:, FAA, Fay, fewer, Gaa:, IGG, KERT, 
TA, UR, I, AM, FEAT 


FG: 

Seale: - enthusiasm A - strength 
AAMT - repeated prac- ETA: - fraternity 
tice [of spiritual endeav- eA - uni ty 
ours] i 

. Ge - humility 
aA - forbearance : 

i AY - and 

fagara: - faith 


TEATE - service towards 


: - self-control the Aksarabrahman guru 


Enthusiasm, repeated practice of spiritual endeavours, for- 
bearanee, faith, self-control, strength, fraternity, unity, humili- 
ty, and service towards the Aksarabrahman guru; (165) 
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Wet 9 998 9 Mera RT | 
Urke TAMA AAAS SETT II IEA I 
prārthanā ca mumuksa ca sahasca gunagråhita, 


prāptyādikā nusandhānamantardrstis-tathā”hnikam. 


YET: - WISH, I, WAM, I, NE, I, WMS, AAS Ta IA, 
erqefe:, au, STB I 


31-91: 
MAT - prayer DIRS S TESTI - 
awareness of such con- 
"d - and 


M cepts as the significance 
HART - a desire for libera- 


tion 


and glory of that which 
we have attained [in the 


TE: - tolerance form of satsanga] 


qoid - appreciation of TATA: - introspection 


the good in others FA - as well as 


ARIP 9 - and daily 
offerings of bhakti 


Prayer, a desire for liberation, tolerance, appreciation of 
the good in others, awareness of such concepts as the signifi- 
cance and glory of satsanga, introspection, and daily offerings 


of bhakti; (166) 
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Warp AA Seda ad: | 
Mae AEG draft WAS YA $8 I 


etani sadhanani syurguruprasannata yatah, 


saksad brahmaprasangastu tesvapi pramukham bhavet. 


Gewese: - UI, GRAM, X3, PATI, AT;, MM, JAIGET:, d, 
ag, aft, nye, Yai 





FAA: 
Ua - these af - indeed 
AANA - spiritual endeav- MT - itself 
OUES FENET: - association 
WI - are with the Aksarabrahman 
aa: - through which uru 
MEIHA - the guru's grace g- truly 
(MAA) - is earned IJAH - foremost 
aq (Ar) - amongst (META) - endeavour 
these endeavours Wad is 


These are spiritual endeavours through which one earns the 
guru's grace. However, amongst all of these, association with 
the Aksarabrahman guru is truly the foremost endeavour. (167) 
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HASTA AMS AISA TAS eH 
CATS TKS se TEAST, 
HATT AAI 
ASEH WRU II 
In this way ends the eighth chapter, known as the 'Sadha- 
na-dhara’, of Sadhu Bhadreshdas' Svāminārāyaņa-siddhānta-sud- 
ha, a text that substantiates the Aksara-Purusottama Darsana, 
which is characterised as brahmavidya, was taught by Parabrah- 
man Swaminarayan, and has been fostered by the lineage of 
brahmasvarūpa, gunātīta gurus. 
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Chapter 9 


Phala-dhara 


9.1 Introduction 


The Svāminārāyana-siddhānta-sudhās final chapter discusses 
liberation, the ultimate fruit of spiritual endeavour. The author 
defines liberation as a state in which one has attained oneness 
with Aksarabrahman and offers bhakti to Parabrahman. He 
further explains two types of liberation, or mukti — jivan-muk- 
ti and videha-mukti. Jivan-mukti is spiritual perfection that is 
achieved while one is still living, while videha-mukti is the state 
a liberated being experiences after death. 


This chapter explains videha-mukti at length, describing the 
process by which one becomes a videha-mukta and the benefits 
that the videha-mukta enjoys. Specifically, it says that Aksara 
and Purusottama take the released being to Aksaradhaman, 
Paramatman’s divine abode, after the death of the physical 
body. In the state of videha-mukti, the released being receives 
a new body, known as a brahmi tanu, and enjoys eternal bliss. 


The author concludes his work by contextualising it in 
terms of the Aksara-Purusottama Darsana at large. He re- 
counts f fars Vert V” fair cem Br RGR edge — the 
Vacanamrta, the Svamini Vato, the texts recounting the lives of 


D 


the Aksarabrahman gurus, Pramukh Swami Maharaj s'Siddhan- 


196 Aksara-Purusottama-Darsana-Karika-Safica ya 


ta-patram’, and direct association with the manifest, brahmas- 
varūpa guru. He also praises the countless people that live the 
Aksara-Purusottama Darsana, describing their imbibing of the 
tradition as being far above mere scriptural enquiry. He ends 
by again praising association with the brahmasvarūpa guru and 
praying that he may be forever blessed with such association. 
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9.2 Benediction 
AKTU: aat | 
ARTUR FAST ARTS AA II EL I 
yatkarunyakanasparsanmuktih karatalāyate, 


narayanasvarupaya namo'stu bhadrakanks aya. 


YUE: - AHURA, YR, Atari, ARTUR, 
TASH AFR AAT di 


AAA: 


HR: - liberation AAPEA - with auspi- 


wcnewqawuwHp-by:he cious thoughts 
touch of even ofa grainof RAASTA - to Naray- 


whose compassion answaroop 
PAAA - is made to rest TH: - homage 
in the palm of one’s han 

the palm of one’s hand SR - may there be 


With auspicious intentions, I offer homage to Narayanswa- 
roop. Indeed, by the touch of even a grain of his compassion, 
liberation is easily attained, as if it rests in the palm of one’s 


hand. (168) 
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9.3 Defining Liberation 


af aaeh GTA: | 
USAT uten TART: 11 2&2 I 


muktirhi svātmabrahmaikya-pūrvakam dāsabhāvatah, 


bhajanopāsanam prītyā — svàminarayanaprabhoh. 


ved: - YR, fe, aea, araTaa:, errors, sten, 
TSAR: 1 


GY: 


TIRGI - charac- H- with love 
terised by the qualitative —" bi 
1- worship 


oneness of one's åtman 
fé - indeed 


with Aksarabrahman 


TART: - Bhagwan "lēkt: - mukti (liberation) 
Swaminarayan's (PA) -esalled 


arated: - with humility 


Mukti (liberation) is humbly and lovingly worshipping 
Bhagwan Swaminarayan upon having attained qualitative one- 
ness with Aksarabrahman. (169) 
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at stan wan seer ga | 
Vel sitad Ua Ce ARM A ALM Il $10 I| 


sa punardvividha prokta brahmasthitimatam dhruva, 


eka jivata eva syad anya ca maranadanu. 


Yous: - M, JR, fata, ste, saadan, Yar, um, wiled:, va, 
TIA, FM, I, FVT, 34 I 


TIGA: 


sraifésifauan - of chose YI - said to be 


who have attained one- 


U&I - one 
ness with Aksarabrahman 

staa Wa - while still living 
M- it 

TT - occurs 
aa - everlasting 

aT - the other 
(afed:) - mukti 

a- and 
TH: - again i 

i . mag- after death 

fafder - of two types 

(FAT) - occurs 


Moreover, this everlasting mukti for those who have at- 
tained oneness with Aksarabrahman is said to be of two types: 
one that occurs while living and the other after death. (170) 
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The author explains the concept of the nityamukta, or the eternally 
liberated being, according to the Aksara-Purusottama Darsana: 


ada feat st wages | 
mai fag GAY, ASAPSHATA AAT | 2192 I 


dvāveva nityamuktau sto hyaksarapurusottamau, 


tābhyām bhinnesu sarvesu nānādimuktatā mata. 


UT: - Å, Ua, Pema, mi, fe, sagen, aay, fig, 
WAY, 3, SACHA, FA 


GY: 


AMENT - Aksara and X: - are 
Purusottama qni Ray Way - in all 


fé - indeed other than these two 


À- two SIRARI - the state of 


ua- only being eternally liberated 


frergadi «stemme liben F AM - is not recognised 
ated beings 





Aksara and Purusottama are the only two eternally liberat- 
ed beings. No entity apart from these is recognised to be eter- 


nally liberated. (171) 
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9.4 Videha-mukti 


eed cnp faeegfewmi 
TAM WIA AAACN E ll LER I 


dehapatottaram labhya videhamuktirucyate, 


aksaradhāmni bhogyeyam mūrtimadbrahmaņā saha. 


UTE: - CSUR, erm, fee, Sead, AAR, Ara, Say, 
HAGAN, VE I 


TAA: 
SER - after shedding STARTET - in 
the mortal body Aksaradhåman 
(al) AM - chat which is HAHA ue - wich 
attained Aksarabrahman, which 
(an) Re: sÀ- this appears in a personal 


form 


WAT - is experienced 


is known as videha-mukti 
344 - this 

The liberation attained after shedding the mortal body 

is known as videha-mukti. The released being experiences the 


bliss of such liberation in Aksaradhaman along with the per- 
sonal form of Aksarabrahman.% (172) 
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361. 
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AT Tal qj eit VIS SPRATA | 
freafaysruratte-fasaatudgart 403 il 


prapya navam tanum brahmim paråtma”kårasamnibhåm, 


nitya-dvibhuja-padadi-divyakarana-s amyutam. 


UIST: - WA, FATA, AFG, ATR, TICS SATA, Freafaystaretfe- 


fessen | 
a: 


(fatet) - in the state of 


videha-mukti 
(TRI) - the released being 
TRIAS SHREYA - chat 


which resembles the form 
of Paramatman 

aA- that which is made 
of the divine element 


known as Aksarabrahman 


Ha - that which eter- 
nally possesses two arms, 
feet, and other divine 


instruments of action. 
aly - new 

Ag - body 

UT - having attained 


(tartan) - in 
Aksaradhaman 


(srafa) - resides 


In the state of videha-mukti, the released being attains anew 


body that is made of the divine element known as Aksarabrah- 


man. This new body looks just like that of Paramatman and 
eternally dm M ud un toe 


of action.^ (173) 


64 See verse 128. 
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HA Fa: GASSHR Sasencaatsm: | 


ACURA 


aes aedem I vo I 


sarve muktah samā”kārā nyūnādhikatvavarjitāh, 


= fis zi 
strīpurus atvasunyasca 


ksudhadirahitastatha. 


YEE: - Hd, Heg, SASSHN:, FAsfaeaafia:, SETET: 


3, qerfsted:, Ta I 


TIGA: 


(TREN) - in 
Aksaradhaman 


Wa - all 

FT: - released beings 
PAIS SHRI: - those who are 
of similar form 


RmsfaaeaaRid: - those 
who are free of relative 
insignificance and signifi- 


cance 


PASIAN: - free of 
differences arising from 
gender classification 
Wat d - and 


: - free of hunger 
aperfavfe ar g 


and other such yearnings 


(a) - are 


All of the released beings in Aksaradhaman possess the 
same form. There is no difference in their relative significance. 
They are above gender differences and free of hunger and other 


such yearnings. (1 
au A 
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fin: HES umensstevfad: | 
PAM AAMAS SSA vfi GTA: | 94 I 


nimagnah sahajanande pragādhā”nandasevitāh, 


kurvāņā brahmabhāvā'dhyām tadbhaktim dasabhavatah. 


qa: - Åm, HER, wWhessa<cafad:, am, 
TEMAS SSA, AQUA, ARTS: I 


TAA: 
(À HT:) - those released (an A) - and 
souls «TATA d: - with humility 
FETT - in Sahajanand STANS STATA - that 
fra: - those who are which is enriched by one- 
DÅ 
immersed ness with Aksarabrahman 


MEIS SFF HATT: - those EY - his devotion 
who enjoy profound bliss seio sihasesvho do 
(afa) - are (add) - are 
Immersed in Swaminarayan's divine form, they enjoy pro- 


found bliss. They offer humble devotion to him that is enriched 
by their qualitative oneness with Aksarabrahman. (175) 
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TRI = ASAT JENA | 
SSM Frat aA ÈR 11 $5 I 


bhaktanam brahmarüpanamaksarapurusottamau, 


dehapatottaram syatam pramukhavativahikau. 


Geese: - MAE, TAIT, RYENG, Sea, TUR, 
"sd, snart u 


TIGA: 





STASI YA - of dev- (FT&RETA:) - Aksaradha- 
otees who have attained man's 


oneness with Aksarabrah- qal RE 


man - 
foremost 


SETRA - after the death amfaanieat - those who 


of [their mortal] bodies ake 


91 aRYE NÅ - Aksara and PITA - are 


Purusottama 


Aksara and Purusottama are foremost in taking these brah- 
marūpa devotees to Aksaradhāman after these devotees have 
shed their mortal bodies. (176) 
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Wad Fa HARATA | 
TTT eri TEEN ST i $00 I 


aisvaryam sarvamuktanam sarvaj natvadilaksanam, 


parapras adato labhyam jagadvyāpāravarj itam. 


Geese: - Ueda, Hd, vene, TIAET:, CTA, 


amna RTA II 


TA. 


Wale: - by Par 


man's grace 


amåt- TARTU (A) - and 


characterised by omni- 


wmm - of all liberat- science and other quali- 


ed beings 
GROS TA - 


R 


from creation 


ties 
wata- divine faculties 


«ET - attainable 


apart 


By Paramātmans grace, all liberated beings attain omni- 


science and other divine faculties. However, the virtues these 


beings attain do not include the power to engender creation.” 


(177) 


65 In the classic style of I 
sastric references in 


ndian philosophical debate, Bhadreshdas presents five 


the Svāminārāyaņa-siddhānta-sudhā stating the prima 


facie view that the released being, indeed, attains the ability engender cre- 


ation. He defeats this view, however, with an array of of passages th that show that 


avikulguru Kalidas San skrit Ynivergiy R 


only Parabr GRO 


tes creation p410- II ds in the Tāūhmasūtra- 


svāminārāyaņa-bhāsyas ‘jagadvyapara adhikaraņa (p.427-33) that released 


souls also cannot liber 


ties are reserved for A 


ate others or serve as the divine abode, as these facul- 





ksara and Purusottama. 
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Tadd Ja «sug: Am! 
FAST VATS WAS PASSA Il 292 II 


punaravartanam naiva labdhamukteh kadacana, 


brahmarūpasya bhaktasya parānande nimajjanam. 


Geese: - GUAT, T, Ud, TIR, HAY, TETT, VERTU, 
Te, PASSA II 





SFA: 
TATR: - of one who has (af) - occur 
attained liberation SETET SERI - the brah- 
PENT - at any time marūpa devotee 
Rady - return [to the WAR- in Paramātmans 
cycle of transmigration] bliss 
A- does not RASA- immersion 


UH - certainly 


One who has attained liberation never returns to the cycle 
of transmigration. This brahmarūpa devotee remains immersed 
in Paramåtman's bliss. (178) 
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9.5 The Significance of these Verses 


The author concludes by sharing the purpose of enunciating the essence 
of the Aksara-Purusottama philosophy through the present verses. 


Ramina Rt fa sm | 
STAT AA WIS ATR ASIA: II 200 1 


siddhantasamgrahenaivam kārikā racitā imah, 


abhyase manane pathe vade mahopakarikah. 


yee: - Aaminn, Wad, comen, Fat, g, TAR, AA, 
Ud, AR, MARIREA: Il 





STAY: 
SI: - these ATÀ - in study 
IR: - verses WAHT - in reflection 
Rara - to sum- We - in recitation 
marise the alu EE (9) - and in philo- 
rusottama] principle. sophical discussion 
GAL in this way Teram: - very useful 
tad: - created (afa) - are 
(SHI: HIRAT:) - these 
verses 


These verses have been created to summarise the Aksara-Pu- 
rusottama principle. Indeed, these verses facilitate study, reflec- 
tion, recitation, and philosophical discussion on this doctrine. 
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HAAN ATMS ASAT AMAT 
maaa A 
CRT TES SE MASE 
HATT KCI ATA 
999 TRUR II 


In this way ends the ninth chapter, known as the ‘Pha- 
la-dhara’, of Sadhu Bhadreshdas’ Svāminārāyaņa-siddhānta-sud- 
ha, a text that substantiates the Aksara-Purusottama Darsana, 
which is characterised as brahmavidya, was taught by Parabrah- 
man Swaminarayan, and has been fostered by the lineage of 
brahmasvarūpa, gunātīta gurus. 
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Concluding Verses & Benediction 


The author presents the five nectar-like sources that elaborate upon the 
Aksara-Purusottama Darsana. 


sarffardisyd feed feet 9 As g | 
TS ARG Ra paasi YMA 4 | 
TEAMSYA «Tene Sta WA em 
TAS HAS BASS gansssfet FATA ll 223 II 


svāmivārtā mrtam divyam divyam ca vacana’mrtam, 
gurunam caritam divyam gurulekha'mrtam subham. 


gurulabha'mrtam saksad haraye gurave tatha, 


paūcāmrtā bhisiktoham | sudha'njalim | samarpaye. 


Wena: - vereris, em, em, 9, AISA, TUI, 
RAY, fae, Tecta ATTY, YAH, PETS TTY, MAT, BA, FA, 
am, wesrsuarsfufüe:, AeA, FAST, FAG Ii 


Add: 
(A41) - the first (gla) - che third 
R- the divine TET - the Aksarabrah- 


man gurus’ 


GAGA - Vacanamrta 
(fata) - the second Rag- divine 

fe - the divine ARTY - actions 
Tatar SHAY - nectar in (Hdd) - the fourth 
the fornf6f dviVenm Ratidas SanskafulverslyeRautes five 
Vāto 
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Aag- nectar in the TET - I 


form of the gurus letter SU. to Parabrahman 


(T1741) - the fifth 


FAT - and 
F-and TRA- to the guru 
MA- direct YIRT - salutations 
TEATTATA - nectar in the in the form of the 
form of association with [Svaminarayana Siddhan- 
the [living] guru ta] Sudha 
(Way) - in this way TAA - I offer 


Targa siya: - anointed 


by the five nectars 


The first divine nectar is the Vacanamrta. The second is the 
Svamini Vato. The texts recounting the lives of the Aksarabrah- 
man gurus are the third. The guru’s auspicious letter is the 
fourth. The fifth is direct association with the living guru. 
Anointed by these five nectars, I offer my salutations in the 
form of the Svāminārāyaņa-siddhānta-sudhā to Parabrahman 
Swaminarayan and my guru. (180-81) 
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written by Pramukh Swami Maharaj (see front matter). 
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The author ends the text with praises of the guru and the satsanga 


fellowship and, lastly, a prayer. 


weedy ufa ake Tad Pretty | 
so Weel stat TATA I $43 II 


sabdesu sådhitam yaddhi saprapancam nirupitam, 


naike tadadya jivanti gurusatsamgavaibhavat. 


AAT: 
(aR TÀ) - in this text fief - has been ex- 
aq- that which plained 
fé - certainly - that 
IEY - in words HE - today 
mT- has been estab- TAS " l- due to 
4: the power of association 
lished 
with the Aksarabrahman 
(AF) - that which guru 
(3) - and IF - countless 
MATS - at length stad. live 


The principles that have been substantiated and explained 
at length through words here are lived by countless devotees 


today due to the power of association with the Aksarabrahman 
euru. (1 8 2) CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 
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ae AeA ANNA 
amet FeAl at: MaMa: 1 $43 II 


santusta drdhanisthato hyaksarapurusottame, 


satsange bahavo drstah sastraklesavivarjitah. 


UIT: - Hep, FeAten:, R, AARNA, AHS, Tea:, TA, 
MaMa STE: 1 





STAY: 
ARETA - in TERRA: - without 
Aksara-Purusottama having gone through the 

88 5 

ff- indeed pains of scriptural study 
ge: - due to firm dist 
conviction (AFAT:) - devotees 
PTE: - fulfilled HET - in the fellowship 


GT: - can be seen 


In the fellowship today, many devotees can be seen who 
are fulfilled due to their firm conviction in Aksara-Purusotta- 
ma. These devotees experience this state without having gone 


through the pains of scriptural study. (183) 
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Femte fara TETAS TAIT I 
UGU: Gast SEA: Y II 


satsangānnādhikam kiūcid gurupras angalaks anat, 


etådrggranthakotibhyah satsanga uttamastatah. 


Weeds: - ETG, 9, Gen, fabatg, Tett, 
UTI 3, WHEEL, ITA:, Wd: I 


TA. 


TRAIT STANT ASTM ART - is not 
- than satsanga that is : 

than satsahga that is ad: - therefore 
characterised by associa- 


tion with the Aksarabrah- rangers: - chan 


i tens of millions of such 
man guru 


any - greater 
fag - anything 


texts 
IMST: - satsanga 
SdH: - is greater 
Nothing is superior to satsanga that is characterised by 
association with the Aksarabrahman guru. Indeed, satsanga in 


this form is even greater than tens of millions of such texts. 
(184) 
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Vard vand I Ui Roars VTA | 
quí T Aa AS ANTT: di $45 I 


švāse svåse ca satsangam divyamalaukikam subham, 


purayeti guro yāce granthānte bhadrabhavatah. 


Geese: - ATS, vsu I, GIST, fang, stefan, MPA, qua, zii, 


T, AA, TAS, AAT: I 


FG: 
(8) T! - O Dear Guru! 
(m7) - of mine 


STU VATĀ - in every breath 
faq - divine 

Tatra - extraordinary 
WT - blessed 

a- and 


HOTSTTH - association 
ya- fill 
ZR- the aforementioned 


TASTA - at the closing of 
this text 


YYAT: - auspiciously 
(aem) - I 
ara - ask 


O Dear Guru! At the closing of this text, I auspiciously re- 


quest you to enrich my every breath with your divine, extraor- 


dinary, and blessed association. (185) 
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Freng AMS ACSA TASS le PT: 
PIRETA TNT: 
Tavs T Te Th CST: HATET: II 


In this way ends the Svaminarayana-siddhanta-karikas com- 
posed by Sadhu Bhadreshdas, which entail the essence of the 
Aksara-Purusottama Darsana, which is characterised as brah- 
mavidya, was taught by Parabrahman Swaminarayan, and has 
been fostered by the lineage of brahmasvarüpa, gunatita gurus. 
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Appendix 


About Mahamahopadyaya Bhadreshdas Swami 


(Author of the Svaminarayana-siddhanta-sudha) 


Bhadreshdas Swami is a renowned Sanskrit scholar born on 
12 December 1966, in Maharashtra, India. A disciple of Bhagwan 
Swaminarayan, he took sannyasa diksa from his spiritual guru, 
Pramukh Swami Maharaj, in 1981. He has received multiple mas- 
ters (acarya) degrees in Samkhya, Yoga, Vedanta, Nyaya, Vaisesi- 
ka, and the Pūrvamīmāmsā Darsana. In 2005, he was awarded his 
doctoral degree for his work on Paramātmapratyaksasvarūpayogah, 
a comparative analysis of Swaminarayan”s Vacanåmrta and the 
Bhagavadgita. Thereafter, he was awarded a D.Litt. from Kavikul- 
guru Kalidas Sanskrit University (KKSU) in 2010 for his contri- 
butions to Sanskrit literature, followed by the Mahamahopadyaya 
award in 2012 and the Daršanakesarī award in October 2013 from 


the Akhila Bharatiya Vidvat Parisad. 


His magnum opuses are: 1) the Prasthānatrayī-svāminārāyana- 
bhåsyam, a comprehensive commentary on the ten princi- 
ple Upanisads, the Bhagavadgita, and the Brahmasūtras, ac- 
cording to teachings of Bhagavan Svaminarayana, and 2) the 
Svāminārāyaņa-siddhānta-sudhā, a didactic treatise that offers a 
systematic and comprehensive exposition, justification, and de- 
fence of the Aksara-Purusottama Darsana's theological and philo- 


sophical principles. 


Bhadreshdas Swami was a member of the project committee 
of the Maharshi Sandipani Rashtriya Veda Vidya Pratishthan, 
Ujjain, an institute governed by India’s Ministry of Human Re- 
source Development. He is currently head the BAPS Swamina- 
rayan Research Institute in Delhi, a professor at AARSH (the Ak- 
shardhauc 6.«aérufer Ape mdikesaatahyinmacteliddiagmony), and 
a senior advisor for the BAPS Swaminarayan Sanskrit Mahavidy- 
alaya, which is in association with Somnath Sanskrit University, 
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Veraval, Gujarat. 


His current projects include surveying Indological research 
throughout the world. He has visited more than 81 universities in 
18 countries and has engaged in conversation regarding current 
research in Sanskrit linguistics and history, Indian philosophy and 
epistemology, Vedic literature, the Prasthanatrayi, comparative 
studies of religion, and the philosophy of religion. 
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Index of Verses 


The Svaminarayana-siddhanta-sudha consists of a total of 548 verses. Of 
these, 458 have been earmarked as karikas, or verses that summarise the text’s 
core teachings and are explained at length in the Siddhanta-sudhās prose. The 
index included below is an alphabetical listing of the first line of each verse that 
appears in the present work, the Aksara-purusottama-darsana-karika-sanicaya. Ev- 
ery entry is accompanied by its verse number as it appears in this book (indi- 
cated by Sa.No.), the corresponding kārikā number from the Siddhanta-sudha 
(indicated by Ka.No.), and page number as it appears in this work (indicated by 
Pg.). This tool is intended to 1) help students of the Siddhanta-sudhā locate the 
translations and other tools offered in this book and 2) assist this book’s readers 
in accessing the Siddhanta-sudhās detailed explanations and contextualisation 
of each verse. 
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Glossary 


Abhidhyanam — Worshipful salutation or obeisance. 

Acitkhyati — Erroneous knowledge that has as its object that 
which undergoes quintuplication or satkaryata. 

Ahantva — Ego, or the quality of ‘I-ness’, that is caused by maya. 

Aisvarya — Enhanced faculties that often facilitate governance. 

Ājūā — Obedience to divine ordinances. 

Aksara — See entry under 'Aksarabrahman. 


Aksarabrahman — A sentient being that Parabrahman employs 
through such processes as genesis, sustenance, and liberation. 
It is also known as ‘Aksara’ and ‘Brahman’. It is a singular 
entity, yet it takes on four forms to fulfil its various service 
roles: 1) the cidakasa, which pervades and sustains creation; 
2) the divine abode, which houses Parabrahman and the re- 
leased jivas and isvaras; 3) the servant within the divine abode, 
which acts as an ideal for released jivas and isvaras; and 4) the 
guru, who comes to earth and acts as a vessel through which 
Parabrahman can manifest and help people secure liberation. 


Aksaradhåman — Parabrahman’s divine abode. 
Aksaramukta — A released soul that is of the jīva or īsvara category. 


Aksara-Purusottama Darsana — The system of philosophical 
teachings propounded by Parabrahman Swaminarayan and 
later coined by Brahmasvarūpa Shastriji Maharaj. 


Aksararüpa — See entry under the term 'brahmarūpa. 
Alaukika — That which is not worldly or corporeal. 
Andhakara — Darkness; also used to describe maya. 
Antahk stati KavilīigerirKatidaf:Savskrietniversity Ramtek Collection 


Antaryamin — That which is eternally present within all and gov- 
erns all. 
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Anumāna — Inference. 


Anupalabdhi — Non-cognition. 

Arcimarga — The path that a jiva or isvara takes on its way to 
Parabrahman’s divine abode. 

Anvaya — When used to describe a metaphysical entity, it indi- 
cates the entity’s pervasiveness. In pedagogy, it refers to a 
didactic tool that helps in the interpretation of a Samskrta 
verse. Placing a verse in anvaya order involves rearranging its 
component parts in grammatical sequence. 

Arthapatti — Postulation. 

Asnoti — A Samskrta verb that denotes pervasiveness. 

Asrama — Å common term used to describe the four stages of life, 
namely, brahmacarya, grhastha, vanaprastha, and sannyāsa. 

Atman — The individual soul or self. 

Avatara — An incarnation of God. 

Ātmarūpa — See entry under 'brahmarūpa. 

Avatarin — The cause of the incarnations; Parabrahman. 

Avyakrta — One of the isvara's three bodies. 

Bhadreshdas Swami (Bhadresadasa Svami) — Author of the Prast- 
hānatrayī-svāminārāyaņa-bhāsyam and the Svaminarayana-sid- 
dhanta-sudha. 

Bhagatji Maharaj (Bhagataji Maharaja) — Swaminarayan's second 
spiritual successor, who lived from 1829 to 1897 CE. 

Bhagavadgita — A text of 700 verses that encapsulates a philosoph- 
ical discussion between Krishna and Arjuna on the brink of 
the Mahabharata war. This text forms the smrti prasthana 
(the retrospective component) of the Prasthanatrayi or the 
texts that-ganyruisent haie GaEUARAMY Ramtek Collection 


Bhagavan — One who possesses divine faculties; most often used to 
refer to the Almighty. 
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Bhagavata dharma — See entry under ‘ekantika dharma’. 


Bhogavati River — A body of water that runs through western and 
northern Gujarat; it is known colloquially as the Bhogavo 
River. 


Bochasan — A town in present-day central Gujarat that serves as 
home to the first traditional, stone mandira dedicated entire- 
ly to the Aksara-Purusottama Darsana. This mandira, con- 
secrated in 1907, was the first ot five such edifices built by 
Brahmasvarūpa Shastriji Maharaj. 


Brahmabhava — The state of having attained qualitative one- 
ness with Aksarabrahman; also known as brahmasthiti and 
bråhmi sthiti. One who has attained this state is known as 
being brahmarūpa. 


Brahman - See entry under ‘Aksarabrahman’. 


Brahmarūpa — The state of having attained cognitive, qualitative 
oneness with Aksarabrahman. Also referred to as ātmarūpa 
and svāmirūpa. 


Brahmasttras — A text of aphorisms created by Vyasa as a con- 
cordance of the Upanisads. This text forms the tarka prastha- 
na (the logical component) of the Prasthānatrayī or the texts 
that comprise the Vedantic canon. 


Brahmasthiti — See entry under 'brahmabhāva. 


Brahmavidya — The knowledge of Aksarabrahman and Parabrah- 
man, or Aksara and Purusottama, according to Mundako- 
panisad 1.2.13. 


Brahmavigraha — A body that is made of the divine element 
known as Aksarabrahman. Jivas and isvaras receive such a 
body upon attaining videha-mukti, or the liberation that oc- 
curs after death. 

Brahma Ole sr Ke SEE OE nO AGS EAE tional Indi- 
an society. Brahmanas were generally charged with studying 
and teaching the scriptures and officiating sacred rites. 
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Brahmi sthiti — See entry under ‘brahmabhava’. 


Brahmi tanu — A body that is made of the divine element known 
as Aksarabrahman. Jivas and isvaras receive such a body upon 
attaining videha-mukti, or the liberation that occurs after 


death. 


Brahmasvarūpa guru — Another word for the Aksarabrahman 
guru. This guru serves as a vessel for God through whom dev- 
otees may attain liberation and interact with the Divine while 
on earth. 


Brhadaranyaka Upanisad — One of the ten principal Upanisads. 

Cetana — A sentient being, such as the jivas and isvaras. 

Chandogya Upanisad — One of the ten principal Upanisads. 

Chapaiya — A village in northern India that falls in the present-day 
state of Uttar Pradesh. Parabrahman Bhagwan Swaminarayan 
took birth in this village in 1781. 

Cidākāša — One of Aksarabrahmans four forms. The cidakasa is 
the pervasive form that sustains creation and governs over all 
according to Parabrahman's wish. It is also known as the da- 
harākāša. 

Cidacitkhyati — Erroneous knowledge that has as its object that 
which is not subject to quintuplication or satkaryata and that 
which is subject to quintuplication or satkaryata. 

Citkhyati — Erroneous knowledge that has as its object that which 
is not subject to quintuplication or satkaryata. 

Daharākāša — See entry under ‘cidakasa’, 

Darsana — This term can refer to the act of seeing or to the instru- 
ment by which one can see or know. When used as part of the 
term the Aksara-Purusottama Darsana or in reference to it, 
the terere hers goa PAR aaraa Relisttanslaractiees. 

Darsanika — That which is related to any darsana or system of 


philosophical beliefs. 
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Dasabhava — The disposition of a servant. 


Dhara — A term used to describe a river or stream. The 
Svāminārāyaņa-siddhānta-sudhās chapters are analogously 
known as dharas. Through this analogy, the text at large is 
depicted as an ocean of ambrosia that makes itself available to 
people through a series of rivers. 


Dharma - Righteous action; one of the four components of Ekan- 
tika Dharma. 


Divyabhava — The understanding that all are divine. 


Ekantika — This term can be used to describe anyone who has at- 
tained spiritual realisation, but is also often used to refer spe- 
cifically to the Aksarabrahman guru. 


Ekantika dharma — A collective name for the four endeavours of 
dharma, jūāna, vairagya, and bhakti; also referred to as bhaga- 
vata dharma. 


Gadhada — A town in present-day, western Gujarat in which Swa- 
minarayan primarily resided during his 25 years of ministry 
in the state. Of the Vacanamrta’s 262 discourses, 185 were held 
in this town. 


Gargi — A Vedic philosopher who challenges the sage Yagnavalkya 
about issues such as the nature of Aksharabrahman at a debate 
organised by King Janaka, as described in the Brhadaranya- 
kopanisad. 


Ghanshyam (Ghanasyama) — The childhood name of Bhagwan 


Swaminarayan. 


Guna - ‘Quality’. It often refers to maya’s three qualities (sattva, 
rajas, and tamas) either individually or aggregately. 


Gunatitanand Swami (Gunatitananda Svami) — Bhagwan Swa- 
minarayan's first spiritual successor, who lived from 1785 to 
18650 PSU Å i SGI mis RELS lidated the 
understanding that Swaminarayan was the manifestation of 
Parabrahman. 
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Gunatita — One who transcends maya’s three qualities, or gunas. 


Guru — A spiritual guide and nurturer who is the manifestation 
of Aksarabrahman and serves as a vessel through which God 
remains ever-present on earth. 


Guru-hari — A moniker for the Aksarabrahman guru. This term, 
used by Swaminarayan in the Vacanamrta, encompasses the 
Aksara-Purusottama Darsana's teaching that the guru is a ves- 
sel for God, who is also known as Hari. 

Istadeva — One's chosen deity. 

I$vara — A category that consists of sentient beings that enjoy di- 
vine faculties that are employed for carrying out various tasks 
related to the creation, sustenance, and destruction of the 
world. The isvara is one of the five eternal metaphysical enti- 
ties. Isvaras are often referred to as isvaråtmans. 

Itihasa — A category of sacred texts that includes works that recount 
history. Examples of itihåsa works include the Ramayana and 
the Mahabharata. 

Jadacidåtmaka — That which includes both the jada, or unsentient, 
and cit, or sentient. 

Jay Swaminarayan (Jaya Svaminarayana) — A salutation that is 
used by members of the Swaminarayan fellowship. 

Jiva — The individual soul, which is also referred to as the jivat- 
man or the atman. It is one of the five eternal metaphysical 
entities. Jivas are individually finite, yet countless in number. 
They take birth to receive the fruit of their karmas and attain 
liberation. 


Jivan-mukti — Liberation that is experienced while alive. 
Jivåtman — See entry under ‘jiva’. 

J nana — Expe tial leno ERE Sanskrit University Ramtek Collection 
Jūānasvarūpa — That which is inherently sentient. 


Jūānayajūa — The cognitive practice of identifying oneself with 
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Aksarabrahman and offering upåsanå to Parabrahman 
Jūātā — That which is the knower. 
Kamandalu — A water pot. 
Kārikā — A Samskrta verse that summarises the teachings of a text. 
Karma — Action. 


Khyati — Although this term literally refers to knowledge, it is 
used in Indian epistemology to describe knowledge that is 
delusional. 

Kirtana — A devotional song or the singing of such a song. 

Ksarati — A Samskrta verb that denotes the act of decay. 

Laukika — That which is of this world or corporeal. 

Mahant Swami Maharaj (Mahanta Svāmī Maharaja) - Swamina- 
rayan’s sixth spiritual successor and the manifest, Aksarabrah- 
man guru. He was born in 1933 CE. 

Mandira — A house of worship. 

Mantra — A word, sentence, or sound that is recited for concen- 
tration and prayer. 

Mahāpurusa — A moniker for the Aksarabrahman guru. 

Mala — A rosary. 

Mamatva — Possessiveness, or the quality of ‘my-ness’, that is 
caused by maya. 

Mangalacarana — A benedictory verse that appears at the begin- 
ning of a treatise. Such verses can also appear in the middle 
and end of a treatise. 

Maya — The force that shrouds jivas and isvaras, preventing them 
from attaining liberation. Maya is one of the five eternal 
metaphysisah KR iiis Salad Ht OG RNR eSak is not sen- 
tient. It is formed by three gunas, or qualities — sattva, rajas, 
and tamas — and constitutes the base substance from which 
the material world is created. It is dependent upon and con- 
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trolled by Parabrahman. 
Mayika — That which is somehow related to or born of maya. 
Mukti — Ultimate liberation. 
Mumuksu - ‘One who desires liberation’; a spiritual seeker. 
Mundakopanishad — One of the ten principal Upanisads. 
Mürtiman — That which possesses a definite form. 


Narayana — Often used as a moniker for Parabrahman; as part of 
the Swaminarayan mantra, it refers to the historical personal- 
ity of Bhagwan Swaminarayan. 


Narayanswarupdas (Nārāyaņasvarūpadāsa) — Pramukh Swami 
Maharaj's name upon initiation. 

Neelkanth (Nilakantha) — A moniker for Bhagwan Swaminarayan, 
who was known by this name as a teenage yogi. 
Nirdosa-buddhi — The understanding of something as being free 
of flaws arising from maya. 


Nirguna — A term used to describe that which is free of mayic 
qualities or that which is subtle. 








Nirlobha — Abstinence from greed; a vow of absolute poverty. It is 
one of the five principal vows given to ascetics of the Swami- 
narayan fellowship. 


Nirmana — Humility. It is one of the five principal vows given to 
ascetics of the Swaminarayan fellowship. 


Nirvikalpa — That which involves no doubts. It is often used in the 
term ‘uttama nirvikalpa niscaya’, which is the highest form of 
faith, or nirvikalpa samadhi (a state of realisation in which 
one exclusively experiences God's bliss). 


Niskama — Celibacy. It is one of the five principal vows given to 
asceticsobrksvkuarn kaadas suaskal knivskipramtek Collection 


Nissneha — Non-attachment. It is one of the five principal vows 
given to ascetics of the Swaminarayan fellowship. 
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Nissvåda — Detachment from the sense of taste. It is one of the five 
principal vows given to ascetics of the Swaminarayan fellow- 


ship. 


Padaccheda — A didactic tool that helps in the interpretation of 
a Samskrta verse. A verse’s padaccheda involves eliminating 
elisions so that words appear in their original state. 


Parabrahman — The greatest sentient being; also known as Pu- 
rusottama and Paramatman. 


Parama Ekantika Bhakta — Another name for the Aksarabrahman 
guru, 


Paramatman — ‘The greatest sentient being; also known as Pu- 
rusottama and Parabrahman. 


Parartha — That which is for others. This term is often used to de- 
scribe inference that is performed for the edification of some- 
one other than oneself. 


Pradhana-purusa — An isvara that is instrumental in the process 
of creation. 


Prakrti — See entry under ‘maya’. 
Pramana — A means of valid knowledge. 
Pramukha — The administrative head of an organisation. 


Pramukh Swami Maharaj — Swaminarayan’s fifth spiritual suc- 
cessor, who lived from 1921 to 2016 CE. He consolidated 
the Aksara-Purusottama Darsana by inspiring: 1) Histor- 
ic, scholarly works such as the Svaminaråyana-bhåsyam and 
Svāminārāyaņa-siddhānta-sudhā, and 2) Ornate, large-scale ed- 
ifices such as Akshardham in Delhi and the Swaminarayan 
Mandirs in London, Houston, Chicago, and the birthplaces 
of his predecessors. Through such works, he facilitated, com- 
memorated, and celebrated the practice of the Aksara-Pu- 
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Prasnopanisad — One of the ten principal Upanisads. 
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Prasthanatrayi — A collective name for the canon of texts that is 
comprised of the Upanisads, Brahmasutras, and Bhagavadgita. 


Pratyaksa — That which is manifest. When discussing the means of 
obtaining valid knowledge, or the pramanas, pratyaksa refers 
to perception. 


Purana — A category of sacred texts that encompasses the Bhaga- 
vata Purana, Skanda Purana, Visnu Purana, and other works 
written by Vyasa in order to transmit the knowledge of the 
Vedas to laypersons. 


Purusa — A sentient being. 


Purusottama — The greatest sentient being; also known as 
Parabrahman and Paramåtman. 


Rajas — One of maya’s three qualities, or gunas. 


Sabda — Verbal testimony; understood as the primary means for 
gaining knowledge of metaphysical beings and objects. 


Sadguru — A senior monk. 
Sadhana — Spiritual praxis. 
Sadhu — A monk or ascetic. 


Saguna — A term used to describe that which possessive redemp- 
tive qualities or is pervasive. 


Sahajanand (Sahajananda) — A moniker for Bhagwan Swamina- 
rayan. 


Sakara — A term used to describe that which possesses a distinct 
form. 


Sampradåya — A religious fellowship. 


Sampradayika — That which relates to a particular religious fel- 


lowship. 
Samsara — ‘FO KOH eee da Fak ROSAS Bae RU Ir to the 


transmigratory cycle or the cycle of births and deaths. 


Sanstha — A formally established organisation. It is often used 
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to refer to the Bochasanwasi Aksara-Purusottama Swamina- 
rayan Sanstha, which Brahmasvarupa Shastriji Maharaj estab- 
lished to propagate the Aksara-Purusottama Darsana. 


Sarangpur — A village in present-day western Gujarat that Swa- 
minarayan often visited during his ministry. Eighteen of the 
Vacanamrta’s 262 discourses were held in this village. 


Šarīrin — That which inhabits something and acts as its controller. 
Šāstra — A sacred text. 


Satkaryata — The principle that an effect in the form of a material 
object necessarily exists within its cause. 


Satpurusa — Another name for the Aksarabrahman guru. 
Satsanga — Association with the Aksarabrahman guru. 
Sattva — One of maya’s three qualities, or gunas. 


Shastriji Maharaj (Šāstrijī Maharaja) — Bhagwan Swaminarayan's 
third spiritual successor; also known as Yagnapurushdas. He 
lived from 1865 to 1951 CE. During these years, he coined the 
term ‘Aksara-Purusottama Daršana, consecrated Aksara-Pu- 
rusottama mūrtis in five exquisite, stone mandiras, and estab- 
lished the Bochasanwasi Aksara-Purusottama Swaminarayan 
Sanstha (BAPS), an organisation meant to facilitate the prop- 
agation of the Aksara-Purusottama Darsana. 


Shri Hari (Šrī Hari) — A moniker for Bhagwan Swaminarayan. 
Siddhanta — A philosophical principle. 


Siddhanta-patram — A philosophical document written by Pra- 
mukh Swami Maharaj in 2008 encompassing Bhagwan Swam- 
inarayan’s Aksara-Purusottama Darsana. 


Sikså — One of the six Vedic angas, or fields of inquiry that one 
must master before embarking on Vedic study. 


a CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collectio , 
Sravana = Listening. It 1s one Of tne principa types O bhakti and 


primarily encompasses listening to discourses. 
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Sruti — "That which is heard’. This term most often refers to the 
Vedas, which encompass the Upanisads. It is also used as a 
general term to refer to individual verses from these texts. 


Sthitaprajüa yogī — A practitioner of yoga who has attained 
complete stability of mind and is focused on worshipping 
Paramåtman. 


Sudha — Ambrosia. It is used at times as a concise way of referring 
to the Svāminārāyana-siddhānta-sudhā. 


Sadra — One of the four castes that made up traditional Indian 
society. 


Sūtrātmā — One of the isvara's three bodies. 
Svabhava — One’s inherent nature. 


Svami — Often used as a respectful title for initiated monks in the 
Swaminarayan fellowship. As part of the Swaminarayan man- 
tra, it refers to the historical personality of Aksarabrahman 
Gunatitanand Swami. 


Svamini Vato — A textual compilation of Aksarabrahman Gunati- 
tanand Swami's discourses. 


Svāmirūpa — See entry under 'brahmarūpa. 


Svami-sevakabhava — The disposition that a servant holds towards 
their master. 


Swaminarayan (Svaminarayana) — The manifest form of Parabrah- 
man and the original teacher of the Aksara-Purusottama 
Darsana. He lived from 1781 to 1830 CE and remains ever 
present on earth-through a lineage of Aksarabrahman gurus. 
See introduction for more information. 


Swaminarayan mantra (Svaminarayana mantra) — The mantra 
chanted by all followers of the Swaminarayan fellowship. In 
this methak KKĀ ERNER SARER En NSRR gT, and 
‘Narayana’ refers to Parabrahman. Embedded in the recita- 
tion of this mantra is the cognitive act of identifying with 
Aksarabrahman and worshipping Parabrahman. 
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Svaminarayana-siddhanta-sudha — A didactic, Samskrta treatise 
written by Sadhu Bhadreshdas in 2017 that offers a systemat- 
ic and comprehensive exposition, justification and defence of 
the Aksara-Purusottama Darsana's theological and philosoph- 
ical principles. 


Svartha — That which is done for oneself. This term is often used 
to describe a particular type of inference, namely, that which 
is performed for one’s own knowledge. 


Tamas — One of māyās three qualities. 
Upamana — Analogy. 
Upanisad — A category of texts that form part of the Vedas. Along 


with the Vedas in general, these texts are also known as the 
srutis (that which is heard), as they were initially revealed to 
enlightened rsis, who heard them and transmitted them to 
their disciples. These texts are also known as the Vedanta, 
as they represent the philosophical essence of the Vedas. For 
centuries, ten Upanisads particular have been understood to 
represent the sruti prasthāna (revelatory component) of the 
Prasthānatrayī or the texts that comprise the Vedantic canon. 


Upasana — Faithful worship. 


Uttama nirvikalpa niscaya — The highest form of conviction in 
God. It is described in Vacanamrta L-12 as the state of wor- 
shipping God upon having attained qualitative oneness with 
Aksarabrahman. 

Uttar Pradesh — A state in northern India. 

Vacanamrta — A text that contains compiled discourses from Swa- 
minarayan ministry. This work was composed in Swamina- 
rayan's presence and contains Swaminarayan's original teach- 
ings of the Aksara-Purusottama Darsana. 

Våda-graoohmavikdgdidkesids, Sør lniveisng táseklratieodibars a system- 
atic and comprehensive exposition, justification and defence of 


a school of thoughts theological and philosophical principles. 
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Vadhvan - See entry under 'Vardhamana. 


Vairagya — Detachment. It is one of the four endeavours that com- 
prise ekantika dharma. 


Vandanå — Worshipful salutation or obeisance. 
Varna — Caste. 


Vardhamana — A village in present-day, western Gujarat that is 
commonly known as Vadhvan. This village served home to the 
first traditional mandira in which the mürtis of Aksara and 
Purusottama were enshrined. 


Vartal — See entry under 'Vruttalaya. 
Vasana — Desire. 

Vasanta — The Indian spring season. 
Vasanta-tilaka — A metre in Samskrta verse. 


Veda — Sacred texts that comprise the core of Indian religious lit- 
erature. The Veda is divided into four parts: 1) the Rg Veda, 
2) the Yajur Veda, 3) the Sama Veda, and 4) the Atharva Veda. 
Each of these parts, in turn, has four sections: 1) the Samhitas, 
2) the Brahmanas, 3) the Aranyakas, and 4) the Upanisads. 
The Vedas and its parts are all known as ‘sruti’ (that which is 
heard), as they were initially revealed to rsis, who heard them 
and passed them on to their disciples. 


Vedic — That which relates to the Vedas. 
Videha-mukti — The form of liberation that occurs after death. 


Virat Purusa — The isvara that presides over a brahmanda, or unit 
of creation. This entity is also known as Virat. 


Vruttalaya — A village in present-day, central Gujarat that Swa- 
minarayan often visited during his ministry. Twenty of the 
Vacanåmrta's 262 discourses were held in this village. 

CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 

Vyatireka — Distinct or separate. When used to describe Parabrah- 
man, this term refers to the human form of God that resides 


in the divine abode. 
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Yagnapurushdas (Yajūapurusadāsa) — See entry under ‘Shastriji 
Maharaj’. 


Yajūa — A fire ritual in which offerings are made to God. 


Yajnavalkya — A rsi who answers Gārgīs questions about 
Aksarabrahman and other topics during King Janaka's yajna, 
as described in the Brhadaranyakopanisad. 


Yogiji Maharaj (Yogi Maharaja) — Bhagwan Swaminarayan's 
fourth spiritual successor. He lived from 1892 to 1971, during 
which he spread the Aksara-Purusottama Darsana outside 
of India, established regular assemblies and publications for 
teaching the darsana, and initiated formally educated youths 
as sadhus. 


Yogi — An ascetic who practices yoga. 
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